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Before We Begin: The
Foundation of Salvation

Every chapter in this book follows a word on its journey, entering,

taking root, going back out with power. But one word already made

that entire journey in you, once, completely, before any other word

had anywhere to land.

“For by grace are ye saved through faith; and that not of yourselves:

it is the gift of God: Not of works, lest any man should boast.”

Ephesians 2:8-9 (KJV)

The Root of the Word

The Greek word behind “saved” is σῴζω (sō zō , Strong’s G4982).

This same word is also the word the New Testament uses for healed

(Matthew 9:22), delivered (2 Timothy 4:17-18), and preserved

(Acts 27:20). It is not four different words that happen to look alike.

It is one word, used for four different things, because in God’s mind,

they are one gift.

Here is what that means in plain terms. The moment you were

saved, healing, deliverance, and safekeeping were not separate

words you’d still have to receive later, one at a time. They arrived
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sealed inside the same word, on day one.

Where It Enters

Think of a seed already fully alive inside its shell before it is ever

planted, everything the eventual tree will need, present and

complete, simply waiting for soil. Sō zō  was that kind of word. It

entered you complete, the moment you believed, carrying inside it

everything this book is about to describe other words doing:

entering, rooting, and eventually going back out through your own

mouth and life, changed into something with power.

Zacchaeus is the Bible’s own picture of a word that finished its

whole journey the same day it arrived. The moment Jesus said, “This

day is salvation come to this house” (Luke 19:9), the word did not sit

in Zacchaeus’s ears as information. It entered, rooted immediately,

and went back out the same afternoon as money returned, wrongs

repaid, a whole life rearranged around one sentence that had barely

finished being spoken.

How This Fits This Book

Every chapter that follows will ask the same question of a different

word: has it only entered your ears, or has it actually rooted, and

gone back out through your mouth and your life? This foundation is

simply the proof that the whole journey is possible, because it has

already happened to you once, completely, with the word that saved

you.
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What Was Spoken

Scripture is specific about how this first happens:

“That if thou shalt confess with thy mouth the Lord Jesus, and shalt

believe in thine heart that God hath raised him from the dead, thou

shalt be saved.” Romans 10:9 (KJV)

Two things, done together: believe it in your heart, say it with your

mouth, the word entering, and the word already going back out, in

one motion. If you have never said this and meant it, say it now,

before you read any further:

“I confess with my mouth that Jesus is Lord, and I believe in my heart

that God raised Him from the dead. I am saved.”

Before It Goes Out

1. Say the confession above out loud, today: not silently in

your head. Romans 10:9 specifically names the mouth, not

just the heart.

2. Notice one word from Scripture that has entered your ears

many times but never actually gone back out through your

own mouth or your own life. Just notice it.

3. Say it plainly to yourself once: “The word that saved me

finished its whole journey the same day. I trust the same

journey for everything else God has said to me.”
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For the full, deeper treatment of what salvation accomplished in you, see

Book 1 in this series, on Grace, Salvation & Righteousness.

·  ·  ·
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Chapter 1: Two Ways of Seeing

Two people can read the exact same page of Scripture, on the exact

same afternoon, and one of them will close the book unchanged

while the other closes it a different person than they were an hour

before. The words on the page were identical. Something else was

not.

Picture the actual afternoon behind Jesus’s strangest statement

about this. “The same day went Jesus out of the house, and sat by

the sea side. And great multitudes were gathered together unto him,

so that he went into a ship, and sat; and the whole multitude stood

on the shore” (Matthew 13:1-2). He teaches them in parables that

day, the sower, the seed, the soils, and afterward, alone with the

twelve, the disciples ask Him plainly why He does it: “Why speakest

thou unto them in parables?” (v. 10). His answer is the hinge this

whole chapter turns on: “Because it is given unto you to know the

mysteries of the kingdom of heaven, but to them it is not given…

Therefore speak I to them in parables: because they seeing see not;

and hearing they hear not, neither do they understand” (vv. 11, 13).

Greek uses two different words in that single sentence, both usually

flattened into the same English verb, “see.” Βλέπω (blepō ) means to

see with the physical eye, to notice, to discern, to take note of an

event happening in front of you. Εἴδω (eidō , the root behind oida)
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means something else entirely: a seeing that becomes knowledge, a

perception that arrives at genuine understanding rather than

stopping at mere observation. Jesus is describing a crowd standing

close enough to touch the boat, watching Him with their own eyes,

hearing every word with their own ears, genuinely blepō -ing

everything in front of them, and still walking away with nothing

landed. He quotes Isaiah to explain it: “By hearing ye shall hear, and

shall not understand; and seeing ye shall see, and shall not perceive:

for this people’s heart is waxed gross, and their ears are dull of

hearing, and their eyes they have closed” (vv. 14-15).

Notice the specific phrasing Matthew preserves there, because it is

doing careful work. The heart is described as waxed gross, and the

ears as dull, almost like conditions that happened to a person from

outside. But when the sentence reaches the eyes, the verb shifts:

“their eyes they have closed.” Not closed for them. Closed by them.

There is a deliberateness buried in that clause, closing the eyes to

genuine understanding is, at some level, a choice available to be

made or refused, not merely a fog a person wakes up already lost in.

Which means the reverse is equally true. Opening them, choosing

eidō  over mere blepō , is also a choice, available to the same crowd

that closed them, not a gift reserved only for the naturally

perceptive twelve sitting in the boat.

And Jesus does say it is available, to them specifically: “But blessed

are your eyes, for they see: and your ears, for they hear” (v. 16). The

same words, spoken the same afternoon, landed on two different

depths in the same crowd, some walking away having merely
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watched a story about seed and soil, others walking away already

turning it over, already asking what it meant, already letting it

become knowledge rather than an anecdote. The boat did not

change. The sea did not change. What changed was which verb was

operating in each listener.

This is exactly what Paul is praying for the Ephesians decades later,

when he asks that “the eyes of your understanding” be enlightened

(Ephesians 1:18), not the physical eyes that already blepō  a page of

Scripture perfectly well, but the deeper faculty that turns noticed

words into eidō , genuine, landed knowledge. Three things stay

permanently invisible to blepō  alone, Paul says, no matter how many

times the words are reread: the hope of His calling, the riches of His

inheritance, and the exceeding greatness of His power. All three

require the enlightened eye specifically, because all three were never

meant to be merely noticed. They were meant to be known.

Paul’s own testimony shows how far eidō  can travel once it genuinely

engages, and it is worth sitting with, because it is his own experience

he is describing. Writing about something so far past ordinary

language that he can barely find words for it, he says, “I knew a man

in Christ above fourteen years ago… such an one caught up to the

third heaven… how that he was caught up into paradise, and heard

unspeakable words, which it is not lawful for a man to utter” (2

Corinthians 12:2-4). He does not describe merely noticing this the

way a bystander notices an unusual event happening nearby.

Whatever it was, it produced knowledge in him too weighty to even
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repeat back, the far end of what eidō  is capable of reaching, when a

person’s inner sight is genuinely engaged rather than merely their

outer notice.

A future book in this series takes up hearing God’s voice and

discernment directly, and this exact distinction is where that book

will have to begin: a voice genuinely heard, and a voice merely

noticed the way background noise gets noticed, are not the same

event, even when the actual words spoken are identical. What

belongs here first is simply this: the crowd by the sea and the twelve

in the boat heard the same parable. Only one group let it become

something they actually knew.

Before It Goes Out

1. Test your own reading this week. Pick a familiar passage of

Scripture, and honestly ask afterward: did I only blepō  this,

noticing the words I already expected to find, or did

something in it actually become eidō , new understanding I

didn’t have before I opened the page?

2. Remember the eyes you closed yourself. Where you notice

spiritual dullness in your own life this week, resist treating it

only as something that happened to you. Ask honestly

whether there’s a door you’ve been keeping shut yourself, and

choose to open it.

3. Pray specifically for enlightened eyes, using Ephesians 1:18

by name, before your next time in Scripture, not for more



12

verses to read, but for the verses you already know to finally

become genuine, landed knowledge.

Where It Goes Out:

“The eyes of my understanding are enlightened. I do not merely notice

the Word of God the way I notice something happening around me.

What I read becomes actual knowledge in me, eidō , not merely blepō ,

and it changes what I now know to be true.”

Sent Back to Him:

Father, open the eyes of my understanding, not merely my physical

sight. Where I have been noticing Your Word without letting it become

real knowledge in me, forgive my closed eyes, and give me the deliberate

choice to open them. Let what I read today become something I actually

know, not merely something I saw. In Jesus’s name, Amen.

·  ·  ·
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Chapter 2: Mouth to Mouth, Not
in Dark Speech

Three siblings, all prophets in their own right, all genuinely used by

God, once had an argument about which of them God actually

spoke to. God settled it Himself, and the answer surprised at least

two of them badly.

The dispute starts, oddly, over a marriage. “And Miriam and Aaron

spake against Moses because of the Ethiopian woman whom he had

married: for he had married an Ethiopian woman” (Numbers 12:1).

Whatever their actual objection to Moses’s wife, the complaint that

follows reveals what was really at stake: “Hath the Lord indeed

spoken only by Moses? hath he not spoken also by us? And the Lord

heard it” (v. 2). It is not, on its face, an unreasonable question. God

genuinely had spoken through both Aaron and Miriam. The

complaint was not that they were frauds. The complaint was that

they assumed hearing God at all meant hearing Him at the same

depth Moses did, and that assumption is what God answers directly.

“And the Lord heard it” and then, without warning, calls all three of

them out to the tabernacle: “And the Lord came down in the pillar

of the cloud, and stood in the door of the tabernacle, and called

Aaron and Miriam” (v. 5). What follows is God’s own ranking of
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revelation, spoken plainly rather than left to be argued over: “Hear

now my words: If there be a prophet among you, I the Lord will

make myself known unto him in a vision, and will speak unto him in

a dream. My servant Moses is not so, who is faithful in all mine

house. With him will I speak mouth to mouth, even apparently, and

not in dark speeches; and the similitude of the Lord shall he behold:

wherefore then were ye not afraid to speak against my servant

Moses?” (vv. 6-8).

“Similitude” translates the Hebrew מוּנָה ,form, likeness ,(temunah) תְּ

an actual perceivable shape, as opposed to a riddle or a shadow

requiring interpretation. God is drawing a specific, deliberate line

here between two categories of genuine revelation. To an ordinary

prophet, even a real one, He makes Himself known “in a vision” and

speaks “in a dream” valid, but mediated, arriving indirectly, needing

to be worked out afterward. With Moses, He speaks “mouth to

mouth,” plainly, and Moses beholds an actual temunah, a form seen

directly, not merely glimpsed through a symbol. This is not a claim

that Moses was more loved than his siblings, and Scripture never

suggests such a thing. It is a claim about depth of access, built over

an entire lifetime of walking to a tent outside the camp, again and

again, until a friendship formed that could sustain mouth-to-mouth

conversation rather than needing a dream’s translated symbols.

Depth of hearing was never distributed equally by default, the same

way intimacy is never distributed equally by default. It reflects what

has actually been built, over real time, not merely what gift a person

was born with, which is exactly why “wherefore then were ye not
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afraid” lands as a rebuke rather than a comparison: Aaron and

Miriam had judged a level of access from below the floor Moses was

actually standing on.

The consequence that follows shows how seriously God took that

misjudgment. “And the cloud departed from off the tabernacle; and,

behold, Miriam became leprous, white as snow” (v. 10), sudden,

visible, striking Miriam specifically, though both had spoken.

Aaron’s response is immediate: he does not defend the complaint

further. He turns to the very brother they had just spoken against

and begs him to intercede: “Alas, my lord, I beseech thee, lay not the

sin upon us, wherein we have done foolishly” (v. 11). And Moses, the

man whose standing had just been publicly questioned by his own

siblings “cried unto the Lord, saying, Heal her now, O God, I beseech

thee” (v. 13), mouth-to-mouth access used immediately, without

hesitation or resentment, on behalf of the people who had just tried

to diminish it. God answers with mercy tempered by consequence:

“If her father had but spit in her face, should she not be ashamed

seven days? let her be shut out from the camp seven days, and after

that let her be received in again. And Miriam was shut out from the

camp seven days: and the people journeyed not till Miriam was

brought in again” (vv. 14-15), the entire camp waiting on one

woman’s restoration, because that is how seriously this depth of

access is meant to be regarded.

Notice what mouth-to-mouth hearing had actually produced in

Moses over a lifetime. It did not make him jealous of his own

standing, quick to let two challengers sit under the weight of their
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own words. It made him the first one reaching back the moment the

challenge was over. Depth of hearing, rightly stewarded, does not

make a person harder to reach. It makes them the first to intercede.

A future book in this series takes up hearing God’s voice and

discernment directly, and this chapter’s map, dream and vision on

one level, mouth to mouth on another, is exactly what that book will

unpack in full; what belongs here first is simply the warning inside

Miriam and Aaron’s story, that genuine access to God at one depth

is never a qualification to evaluate someone else’s access at a depth

you have not yet reached yourself.

Before It Goes Out

1. Name your own level of hearing honestly, without either

inflating or dismissing it. Do you currently hear God mostly

through impressions requiring interpretation, or has your

relationship matured toward something more direct? Either

answer is a starting point, not a final grade.

2. Refuse to judge a depth you haven’t reached. This week,

notice any place you’ve been evaluating someone else’s walk

with God from the outside, based only on your own current

level of access, and hold that judgment more loosely.

3. Practice Moses’s response, not Aaron and Miriam’s. If

someone has recently challenged or diminished you, look for

one opportunity this week to intercede for them anyway, the

way Moses interceded for the very siblings who had just

spoken against him.
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Where It Goes Out:

“I do not judge a depth of hearing I have not yet reached myself. I pursue

mouth-to-mouth conversation with God, built over real time, not merely

occasional dreams and visions requiring interpretation. And when I am

given real access, I use it to intercede, not to defend my own standing.”

Sent Back to Him:

Father, thank You for the pattern of Moses, mouth to mouth, plain, not

in dark speeches. Build in me the same kind of relationship, over the

same kind of time, that made that depth possible for him. Where I have

judged someone else’s walk with You from a level I have not yet reached

myself, forgive me, and teach me instead to intercede. In Jesus’s name,

Amen.

·  ·  ·
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Chapter 3: The Sign You Were
Waiting For

A man lay beside a pool for thirty-eight years, watching healing

happen to other people, over and over, in the exact place he was

lying. The water was never the problem. He simply never learned to

feel the moment it was about to move.

Picture the actual place first, because John is specific about it: “Now

there is at Jerusalem by the sheep market a pool, which is called in

the Hebrew tongue Bethesda, having five porches. In these lay a

great multitude of impotent folk, of blind, halt, withered, waiting

for the moving of the water. For an angel went down at a certain

season into the pool, and troubled the water: whosoever then first

after the troubling of the water stepped in was made whole of

whatsoever disease he had” (John 5:2-4). This was not a myth the

desperate told themselves. It worked, repeatedly, for whoever

reached the water first. “And a certain man was there, which had an

infirmity thirty and eight years” (v. 5), present, by every measure, for

the entire span of that provision, and never once first.

Jesus finds him there and asks the one question that exposes

everything: “Wilt thou be made whole?” (v. 6). The man’s answer is

worth reading slowly, because his self-diagnosis is almost right and
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precisely wrong at the same time: “Sir, I have no man, to put me into

the pool: but while I am coming, another steppeth down before me”

(v. 7). He believes his problem is that he needs someone to carry

him. Ecclesiastes names the actual gap underneath that belief: “To

every thing there is a season, and a time to every purpose under the

heaven” (3:1). The season was never withheld from him, the angel

troubled that water again and again for thirty-eight years, available

to the whole crowd he was lying among. What he lacked was

σύνεσις (sunesis), the Spirit-given capacity to perceive what a

moment calls for and respond to it in real time, not the season itself,

but the sign that his season had arrived, felt early enough to already

be at the water’s edge before the surface ever moved.

This is worth sitting with honestly, because it names a condition

many believers share without realizing it: sitting directly inside a

season of God’s provision, watching it work for people around them,

and still missing their own time within it, not because the provision

was ever withheld, but because the sign went unnoticed. Some of

the people lying beside this man over those thirty-eight years

plainly developed the sensitivity he lacked, felt the water’s

disturbance approaching, and stepped in at the right moment,

healed and gone, never mentioned again because their story needed

no further comment. His story is remembered specifically because it

is the exception, a man surrounded by evidence that the pool

worked, who alone never learned to feel it moving.
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God has provided three levels of resource for exactly this gap, in

descending order of directness. A person who has developed their

own sunesis needs no external confirmation at all, sensing the Spirit

and knowing their own time. Where that sensitivity is undeveloped,

God sends prophetic voices to identify the season and call a person

forward, seeing what the individual’s own blindness has prevented

them from perceiving. And where neither is available in a given

moment, teachers sustain a people with consistent instruction,

holding them in position long enough for the Spirit to still guide

them. All three are real provision. Only the first requires no one else

at all, and this man, thirty-eight years in, had access to none of them

until Jesus Himself simply walked up and closed the gap directly.

Notice what Jesus does with him, because it reveals grace meeting a

genuine limitation without ever excusing it. He does not lecture the

man about the years of missed signs, and He does not require him to

suddenly develop sunesis on the spot: “Jesus saith unto him, Rise,

take up thy bed, and walk. And immediately the man was made

whole, and took up his bed, and walked” (vv. 8-9). And John adds a

detail easy to miss: the man did not even know who had healed him,

until “Jesus findeth him in the temple, and said unto him, Behold,

thou art made whole: sin no more, lest a worse thing come unto

thee” (v. 14). Grace can override a missing faculty entirely, when it

chooses to. But nobody should assume it will always arrive as an

override. A future book in this series takes up hope directly, and this

man’s story belongs there too, as a caution: hope with no sunesis

attached to it can become simply lying beside the pool indefinitely,
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technically believing something good will eventually happen,

without ever developing the sensitivity to recognize the moment it

arrives.

Before It Goes Out

1. Name your own “pool.” Is there an area of your life where

you have watched God’s provision work repeatedly for people

around you, in the exact same circumstances you’re in, while

you have remained unchanged? Consider honestly whether

the season has ever actually been the problem.

2. Practice sensing the sign, not just waiting for the season.

This week, in one specific area of prayer, ask God specifically

to develop your own sunesis, not merely to move on your

behalf, but to help you feel the moment when He already is.

3. Do not wait thirty-eight years for the exception. If Jesus’s

override is not yet arriving in your situation, treat that as an

invitation to develop sign-sensitivity now, rather than a

reason to keep lying beside the water indefinitely.

Where It Goes Out:

“I am not merely present in my season, I am sensitive to my sign. I do

not need a man to carry me into what God has already made available.

I feel the water moving, and I position myself at the edge before it

troubles, because I have asked for and received the understanding to

know my own times.”

Sent Back to Him:
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Father, give me sunesis, the understanding to know not just that You are

moving, but exactly when and how, for me specifically. Where I have

been lying beside a pool of provision for far too long, watching it work

for others, open my sensitivity to the sign I have been missing. Thank

You that even where my discernment fails, Your grace can still reach me.

In Jesus’s name, Amen.

·  ·  ·
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Chapter 4: The Prophet, the
Sign, and the Teacher

Two genuine prophets once looked at the exact same road ahead of

the exact same man, and one of them saw a prison. The other had

already seen past the prison to something the first one’s gift simply

could not reach.

Start with the poverty the psalmist names when both prophecy and

perception have gone quiet in a nation: “We see not our signs: there

is no more any prophet: neither is there among us any that knoweth

how long” (Psalm 74:9). Buried in that one verse is a map of three

levels of provision God has built for exactly this gap. Where a

person has developed their own sensitivity, they need no one else,

they sense the Spirit and simply know their time. Where that

sensitivity is missing, a genuine prophetic voice can identify the

season from the outside and call a person forward into it. And where

neither is available, teachers hold a people steady with consistent

instruction, keeping them positioned long enough for the Spirit to

still guide them even without either of the sharper faculties. Paul’s

life, decades later, shows what it looks like when both a prophet and

a deeper word are operating on him at once, and which one he

chooses to stand on.
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Agabus was not a false prophet. He had already prophesied a famine

that came to pass exactly as spoken “there stood up one of them

named Agabus, and signified by the Spirit that there should be great

dearth throughout all the world: which came to pass in the days of

Claudius Caesar” (Acts 11:28). Years later, staying with Philip the

evangelist in Caesarea, Paul’s travelling company watches Agabus

arrive and act out his next word with his body: “he took Paul’s

girdle, and bound his own hands and feet, and said, Thus saith the

Holy Ghost, So shall the Jews at Jerusalem bind the man that

owneth this girdle, and shall deliver him into the hands of the

Gentiles” (Acts 21:11). It was, in the most literal sense, entirely

accurate, Paul was indeed bound there not long after. And yet Paul’s

response to a verified, accurate prophetic word is not gratitude for a

warning heeded: “Then Paul answered, What mean ye to weep and

to break mine heart? for I am ready not to be bound only, but also to

die at Jerusalem for the name of the Lord Jesus” (v. 13).

The reason is not that Paul doubted Agabus’s gift. It is that Paul was

already standing on a deeper, more comprehensive word than the

one Agabus was offering. Years earlier, in Antioch, a church

Scripture specifically describes as having “prophets and teachers”

together, not merely one or the other: Barnabas, Simeon, Lucius,

Manaen, and Saul among them (Acts 13:1), the Holy Spirit had

spoken through that combined ministry while they ministered and

fasted: “Separate me Barnabas and Saul for the work whereunto I

have called them. And when they had fasted and prayed, and laid

their hands on them, they sent them away” (vv. 2-3). That

commissioning into Gentile ministry became Paul’s settled,
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foundational assignment for the rest of his life. Agabus saw

imprisonment ahead, accurately. The Antioch commissioning had

already seen past the imprisonment entirely, to a purpose large

enough to absorb it. Agabus was not wrong. He simply could not see

as far as the word Paul was already standing on, which is the real

value of Antioch’s model: not prophets and teachers as two separate

ministries, but prophet-teachers, people able to see into the spirit

realm and also ground that revelation in teaching substantial

enough to build a life on, rather than leaving a single dramatic

moment to be interpreted alone.

Consider what this scene at Caesarea must have actually looked like,

because Luke, writing as an eyewitness, does not soften it. “We

besought him not to go up to Jerusalem” (v. 12), not merely Agabus,

but the entire travelling company, weeping, pleading with a man

they loved to reconsider a path a real prophet had just confirmed

would end in binding. Paul’s answer carries the weight of a man who

has already settled something they have not yet caught up to, and

when persuasion fails against that resolve, the company yields: “we

ceased, saying, The will of the Lord be done” (v. 14), not abandoning

their concern, but releasing it, finally, to a depth of revelation they

recognized they could not out-argue. The story never resolves by

declaring Agabus wrong. It resolves by showing two genuine words

at two genuine depths, and a man wise enough to know which one

to stand on when they appeared to conflict. A future book in this

series takes up hearing God’s voice and discernment directly, and

Paul’s response to Agabus is exactly the discipline that book will
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teach in full: not doubting every prophetic word that contradicts

your comfort, but testing even an accurate one against a deeper

word you have already received.

Before It Goes Out

1. Name the deepest word you are already standing on.

Before you can rightly weigh a new prophetic word against it,

you need to know what foundational commission or promise

God has already settled with you. Write it down plainly.

2. Practice testing rather than dismissing. The next time a

word from someone else unsettles you, resist the urge to

either accept it uncritically or reject it defensively. Ask

instead whether it aligns with or is genuinely overridden by

something deeper God has already spoken to you.

3. Grieve well, the way Paul’s companions eventually did. If

you cannot fully agree with someone’s settled direction,

practice releasing your concern into “the will of the Lord be

done” rather than continuing to argue against a resolve that

isn’t yours to carry.

Where It Goes Out:

“I test every word against the deepest word I have already received from

God. I do not doubt a genuine prophetic voice, and I do not let an

accurate word override a more comprehensive one already settled in me.

I know my foundational commission, and I stand on it even when it

costs me something to keep walking toward it.”
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Sent Back to Him:

Father, thank You for prophets and for teachers, and for the deeper

commissioning that sometimes has to outweigh even an accurate word

from either. Help me know what You have already settled with me,

clearly enough that I can test every new word against it rightly. Where

others weep over a path You have called me to, give me Paul’s resolve,

and give them the grace to release it to Your will. In Jesus’s name, Amen.

·  ·  ·
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Chapter 5: Engrafted, Not
Merely Heard

Some believers can quote a verse from memory the moment they

need it, and nothing in their life changes when they say it. Others

say the same words, and something moves. The difference was never

the verse.

James names the difference in one compact instruction: “Wherefore

lay apart all filthiness and superfluity of naughtiness, and receive

with meekness the engrafted word, which is able to save your souls”

(James 1:21). “Engrafted” translates the Greek ἔμφυτος (emphytos),

implanted, rooted in, made a permanent, living part of something

rather than merely attached to its surface. Picture the actual

horticultural image behind the word: a gardener does not simply tie

a branch onto a tree with string and call it grafted. A true graft is cut

into the living tissue of the host plant, held there until the two

circulatory systems fuse, until the branch is drawing sap from the

very root the rest of the tree draws from. From that point forward, it

produces fruit indistinguishable in nature from what the tree would

have produced on its own, because it no longer merely sits near the

tree. It has become part of it. James is not describing a word that has

been heard. He is describing a word that has become tissue.
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A believer who has only heard the Word, however many times,

however accurately quoted, is carrying something attached rather

than grafted, real, valid information, sitting near the surface,

available for recall but never drawing on the same living root system

the rest of their life runs on. This explains something that puzzles a

great many sincere believers: hearing the same Bible everyone else

hears, quoting the same verses, and not seeing the same results

others report from the identical words. The difference was rarely the

accuracy of the recall. It was whether the word had actually become

emphytos, or whether it had simply been heard and stored, close to

the surface, waiting to be quoted rather than lived from.

There is a specific, practical way this graft actually takes, and James

names both requirements in the same breath. The first is constant

interaction, not occasional visits to Scripture during a crisis,

followed by long absences once the crisis resolves, but a genuinely

consistent, daily presence of the Word in a life, kept near “in the

midst of thine heart” (Proverbs 4:21) the way food is kept near a

body that needs to eat regularly to survive, not only when it

happens to feel hungry. A word revisited only under pressure never

has time to graft; it is pulled out, used, and set back down before the

fusion James describes has any chance to happen. The second

requirement is the very next sentence: “But be ye doers of the word,

and not hearers only, deceiving your own selves” (v. 22). James

makes the self-deception vivid two verses later: a person who only

hears is “like unto a man beholding his natural face in a glass: for he

beholdeth himself, and goeth his way, and straightway forgetteth
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what manner of man he was” (vv. 23-24), not because the mirror

lied, but because looking without acting produces no lasting

knowledge at all, of the Word or of oneself.

Obedience, read this way, is not a separate step that follows

engrafting from a distance. It is the actual mechanism by which a

heard word becomes a rooted one, every act of obedience driving

the word deeper into the same living tissue that makes the next act

of obedience easier than the last, the way a graft strengthens the

longer it is left undisturbed to do its work. This is exactly the

mechanism Book 2 in this series already named for how a genuinely

engrafted word gives the soul something substantial to agree with

over the flesh’s own testimony. This chapter simply names what

makes a word substantial enough to win that contest in the first

place: not merely having been heard accurately, but having actually

become emphytos, tissue rather than information, through the same

constant interaction and obedient action that turns any graft into a

living, fruit-bearing part of the plant it was joined to. That is the

whole distance between a verse recited from memory and a verse

that moves something the moment it leaves a mouth, not better

memorization, but a deeper root.

Before It Goes Out

1. Audit your own engrafting, not just your recall. Choose one

verse you can quote easily, and ask honestly whether it has

actually become emphytos in you, producing fruit without
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conscious effort, or whether it is still information held near

the surface, accurate but not yet rooted.

2. Build genuinely constant interaction, not crisis-driven

revisits. This week, keep one specific portion of Scripture

near you consistently, spoken, read, or heard daily, rather

than reaching for it only when trouble arrives.

3. Act on one thing you already know, today. Choose a single

instruction from Scripture you have heard many times but

rarely obeyed, and obey it once, deliberately, as the actual

mechanism by which that word grafts itself deeper into you.

Where It Goes Out:

“I do not merely hear the Word of God, I receive it engrafted, implanted

into the same living tissue the rest of my life runs on. I am a doer, not a

forgetful hearer. What I know does not sit near the surface, waiting to be

recalled. It has become part of me, and it produces fruit.”

Sent Back to Him:

Father, thank You for the Word that is able to save my soul once it is

truly engrafted in me. Where I have only heard and stored information,

without letting it become living tissue, do the deeper work. Teach me

constant interaction, not crisis-driven visits, and give me the obedience

that drives Your Word further into me with every act. In Jesus’s name,

Amen.

·  ·  ·
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Chapter 6: Poets of the Word

A poet does not merely repeat words someone else already gave

meaning to. A poet takes ordinary words and arranges them so that

meaning appears where there was only vocabulary before. Scripture

uses that exact image for what a believer is supposed to become with

the Word of God.

James describes the reward reserved for a specific kind of listener:

“whoso looketh into the perfect law of liberty, and continueth

therein, he being not a forgetful hearer, but a doer of the work, this

man shall be blessed in his deed” (James 1:25). Jesus makes the

identical distinction the climax of His own longest recorded

sermon: “Therefore whosoever heareth these sayings of mine, and

doeth them, I will liken him unto a wise man, which built his house

upon a rock” (Matthew 7:24). Both writers use the same Greek word

for “doer” ποιητής (poiē tē s), the exact word that gives English its

own word “poet.” A poiē tē s is not merely someone who performs an

action mechanically. It is someone who makes something, who gives

form and meaning to raw material the way an artist gives meaning

to color to produce a picture, or a poet gives meaning to ordinary

words to produce understanding that did not exist in the words

alone.
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Watch what Jesus actually builds this idea on, because the parable

He tells is not abstract. Two men hear the identical words

“whosoever heareth these sayings of mine” applies equally to the

wise builder and the foolish one that follows two verses later (vv. 24,

26). One “built his house upon a rock: and the rain descended, and

the floods came, and the winds blew, and beat upon that house; and

it fell not: for it was founded upon a rock” (vv. 24-25). The other,

hearing the same words and doing nothing with them, “built his

house upon the sand: and the rain descended, and the floods came,

and the winds blew, and beat upon that house; and it fell: and great

was the fall of it” (vv. 26-27). Until the storm actually arrives, the

two houses are indistinguishable to a passerby, same walls, same

roof, same address, perhaps. The distinguishing factor was never

access to the words. It was what each man made of them once heard,

long before the rain came to reveal which foundation had actually

been built with skill and which had only been built with hearing.

This is what separates technical compliance from artistry. A person

can do the right actions the Bible names, reading, confessing, even

obeying in a narrow sense, while treating the Word purely as

instructions to follow, the way a person follows an unfamiliar recipe

without understanding why any particular step matters. A poiē tē s

relates to the same Word differently: not just performing what it

says, but skillfully applying it, the way a craftsman knows not just

which tools are available but precisely how to use each one on the

material actually in front of him. A person can know the correct
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scripture for a situation and still not be a poiē tē s of it, because

knowing a word and knowing how to give it form and meaning in a

specific, live circumstance are two different levels of the same skill.

Notice, too, that this kind of doing requires something to actually

leave the mouth, not remain only internal. Meditation, understood

biblically, is not complete until it has produced speech, an actual

utterance spoken back out. A believer who reads and internally

agrees, without ever speaking the word back out over their own

circumstances, has not finished the act of meditation Scripture

describes, let alone reached the level of a poiē tē s skillfully applying

it. Poets are, above everything else, users of words, not silent

appreciators of vocabulary, but people who put words to active use

and produce something with them that did not exist before they

spoke. A future book in this series takes up stewardship directly, and

this exact distinction, a doer who skillfully applies what has been

entrusted, versus one who merely holds it unused, is that entire

book’s foundation. What belongs here first is simply this:

stewardship of the Word is never only about obeying its instructions

correctly. It is about becoming skilled enough with it to build

something that actually survives the rain.

Before It Goes Out

1. Speak one thing you’ve only been meditating on silently.

Choose a scripture you’ve internally agreed with but never

spoken aloud over your own circumstances, and complete the
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act of meditation by finally saying it out loud, deliberately,

this week.

2. Practice skillful application, not just technical compliance.

Take one instruction from Scripture and, instead of applying

it mechanically, ask what it would look like to apply it the way

a craftsman applies a tool, precisely, thoughtfully, suited to

your actual situation.

3. Build on rock this week, specifically. Identify one place your

foundation has actually been sand, words heard and agreed

with, but never actually built into a real decision, and correct

it with one deliberate act of building.

Where It Goes Out:

“I am a poet of the Word, not merely a hearer of it. I do not just know

what Scripture says, I have skill in applying it, giving it form and

meaning in my actual circumstances. What I meditate on, I speak. What

I hear, I build with. My house is built on rock, because I am a doer, not a

forgetful hearer.”

Sent Back to Him:

Father, thank You for the perfect law of liberty, able to bless me in the

deed, not merely in the hearing. Teach me to be a poet of Your Word,

skillful, not merely compliant. Where I have heard and agreed silently,

give me the courage to speak it out and build with it. Let my house stand

on rock when the storms come, because I did more than notice what You

said. In Jesus’s name, Amen.
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·  ·  ·
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Chapter 7: Sounding the Name,
Not Just Saying It

Some people say the name of Jesus the way they say any other word,

accurately pronounced, correctly used, and utterly unremarkable to

whatever is listening. Others say the exact same name, and

something in the room changes before they finish the sentence. The

difference was never the pronunciation.

Paul makes the underlying principle plain with an illustration from

music before he ever mentions a battlefield: “even things without

life giving sound, whether pipe or harp, except they give a

distinction in the sounds, how shall it be known what is piped or

harped?” (1 Corinthians 14:7). The word behind “sound” there is

φθόγγος (phthongos), a distinct, meaningful tone, as opposed to

mere noise. Even an inanimate instrument must produce a genuine

phthongos, or nothing intelligible reaches the listener at all. Paul

pushes the image straight into warfare: “For if the trumpet give an

uncertain sound, who shall prepare himself to the battle?” (v. 8). A

trumpet that merely makes noise sends no soldier to his post. Only a

trumpet with a distinct, recognizable phthongos moves an army. If a

lifeless instrument requires this much distinction to be understood,

Paul’s whole point is that a Spirit-filled believer’s own voice should

carry far more, not mere volume, but actual, distinct sound.
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That battlefield image is not incidental to where the sounded name

is actually promised. Christ’s letter to the church at Pergamos is

addressed to believers standing in genuinely hostile territory: “I

know thy works, and where thou dwellest, even where Satan’s seat

is: and thou holdest fast my name, and hast not denied my faith,

even in those days wherein Antipas was my faithful martyr, who was

slain among you, where Satan dwelleth” (Revelation 2:13). This is

not a comfortable congregation. It is a church that has already

watched one of its own put to death for holding fast the same name

this chapter is asking about, in a city Christ Himself twice calls the

literal seat of Satan. Even there, He has a correction to bring “thou

hast there them that hold the doctrine of Balaam… and them that

hold the doctrine of the Nicolaitanes” (vv. 14-15), and a warning

sharp enough to match the danger of the place: “Repent; or else I

will come unto thee quickly, and will fight against them with the

sword of my mouth” (v. 16). Then, immediately, the promise: “He

that hath an ear, let him hear what the Spirit saith unto the

churches; To him that overcometh will I give to eat of the hidden

manna, and will give him a white stone, and in the stone a new name

written, which no man knoweth saving he that receiveth it” (v. 17).

Notice what kind of victory that verse is actually describing, because

it is not a small one. The manna in the wilderness was visible to

everyone, gathered publicly each morning by anyone willing to go

out for it. This manna is hidden, reserved specifically for someone

who has overcome, and given where the letter is addressed, the war

in view is not against a demon, a disease, or a difficult circumstance

in the abstract. It is the deeper war of actually holding fast the name
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in the very city where holding it fast had already cost a man his life.

In the ancient world, a white stone given to a victorious competitor

functioned as a token of unlimited access, presented anywhere to

mean every need was covered at another’s expense. The white stone

Christ promises functions the same way at an immeasurably higher

level, a name known only to the one who receives it, opening access

to resources that belong to Christ, at His expense rather than the

believer’s own effort.

This is precisely why sounding the name, rather than merely saying

it, is never a technique to be learned in isolation. It is the natural

overflow of a name that has actually been lived with, in a place like

Pergamos or in an ordinary life, long enough to change the depth a

person speaks from. Many believers say the name of Jesus daily with

no discernible effect, not because the name has lost any of its own

authority, but because what left their mouth was closer to Paul’s

uncertain trumpet than a clear one, technically correct, distinct to

no one. A name sounded from real cultivated depth does not need

volume to be heard by what it is spoken against. It only needs to be a

genuine phthongos. A future book in this series takes up divine

mysteries, revelation, and vision directly, and the hidden manna and

white stone belong fully to that book’s subject; what belongs here

first is the mechanism, depth of hearing produces depth of

sounding, and the reward for that depth is access the merely curious

never reach.
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Before It Goes Out

1. Notice the difference between saying and sounding in your

own prayer life. This week, pay attention to whether the

name of Jesus, when you speak it, carries the weight of

genuine cultivated depth, or whether it has become closer to a

habitual pronunciation.

2. Invest in depth before you invest in volume. Rather than

trying to say a name more forcefully or more often, spend

time this week actually cultivating the reality behind it,

through Scripture, through prayer, through the engrafting

this book has already described.

3. Ask specifically for the hidden manna. In prayer this week,

ask God directly for something personal and private, reserved

for someone actually pursuing the deeper hearing this

chapter describes, not the ordinary provision available to

anyone who shows up.

Where It Goes Out:

“I do not merely say the name of Jesus, I sound it, from a depth

cultivated by actual pursuit of Him. My voice is not an uncertain

trumpet. It carries distinct, recognizable weight, because the reality

behind the name has been lived with, not merely pronounced. I am an

overcomer, and I eat of the hidden manna.”

Sent Back to Him:
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Father, teach me to sound Your name, not merely to say it. Where my

voice has become an uncertain trumpet, cultivate the depth behind it

until what I speak carries genuine weight. I do not want a louder voice, I

want a deeper life. Give me the hidden manna reserved for those who

have actually overcome. In Jesus’s name, Amen.

·  ·  ·
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Chapter 8: The Faith That Is
His, Not Just In Him

Most believers have been taught to have faith in Jesus. Very few

have been taught that Jesus, living inside them, has His own faith,

and that the entire point of the first was always to make room for

the second.

Watch the actual scene Jesus builds this teaching on, because the

famous verse most believers quote in isolation was spoken the

morning after a strange, deliberate act. “On the morrow, when they

were come from Bethany, he was hungry: and seeing a fig tree afar

off having leaves, he came, if haply he might find any thing thereon:

and when he came to it, he found nothing but leaves; for the time of

figs was not yet” (Mark 11:12-13). Jesus speaks to the tree as though

the outcome is already decided: “No man eat fruit of thee hereafter

for ever. And his disciples heard it” (v. 14), and nothing visible

happens. No leaves fall. No branch withers on the spot. He simply

walks on, and does not check on it again that day. It is only “in the

morning, as they passed by,” that the disciples “saw the fig tree dried

up from the roots” (v. 20), and Peter, startled, points it out: “Master,

behold, the fig tree which thou cursedst is withered away” (v. 21).
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And it is only then that Jesus gives the teaching Mark 11:22 is

famous for: “Have faith in God” or, in the actual grammar of the

sentence He speaks, “have the faith of God.”

That phrase, easy to soften in translation, is not a call to generate

more confidence toward God. Galatians 2:20 carries the identical

construction: “I am crucified with Christ: nevertheless I live; yet not

I, but Christ liveth in me: and the life which I now live in the flesh I

live by the faith of the Son of God, who loved me, and gave himself

for me” πίστεως τοῦ υἱοῦ τοῦ Θεοῦ, “the faith of the Son of God,”

not “faith in the Son of God.” Paul is deliberately naming a different

faith than the kind a believer directs toward Christ from a distance.

Faith in the Son is where every believer starts, and it is necessary,

real, and foundational. Faith of the Son is something else, Christ,

having taken up residence inside a believer at the new birth,

exercising His own faith from within that same person, so the faith

at work is no longer merely a human response reaching toward Him,

but His own faith operating through a life He now occupies.

This is what the fig tree actually demonstrates. Jesus never once

checked back on it that afternoon, because He was not hoping for an

outcome, He was carrying a settled reality, already accomplished in

the spirit, now simply becoming visible in time on its own schedule.

Notice the same pattern at Lazarus’s tomb, where what He prays is

not a petition at all: “Father, I thank thee that thou hast heard me”

(John 11:41), gratitude, spoken before the stone is even rolled away,

for something already settled rather than something still being

requested. The four days Lazarus had already spent in the grave
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were not treated as an obstacle requiring extra faith to overcome.

They were simply irrelevant, because the faith at work in that

moment was not measuring the size of the problem against the size

of available belief. It had already spoken, already settled the matter,

and was now simply waiting for the natural realm to catch up, the

God-kind of faith, exactly as Mark 11:22’s actual wording describes

it, and exactly what Jesus continues to teach His own disciples right

there beside the withered tree: “whosoever shall say unto this

mountain, Be thou removed, and be thou cast into the sea; and shall

not doubt in his heart, but shall believe that those things which he

saith shall come to pass; he shall have whatsoever he saith… What

things soever ye desire, when ye pray, believe that ye receive them,

and ye shall have them” (vv. 23-24).

This is why “yet not I, but Christ liveth in me” is not merely a

comment on identity, though it is certainly that too. It describes the

actual mechanism by which a believer moves from faith in the Son

to the faith of the Son: not by trying harder to believe, but by

yielding deeply enough that the One already living inside them is

genuinely allowed to believe through them, rather than being

crowded out by a believer still attempting to generate sufficient

confidence on His behalf. Book 2 in this series already unpacked

faith as the substance of things hoped for, the law that runs on grace

rather than works. This chapter adds the deepest layer that book left

for here: the faith that actually produces the miracles ordinary

confidence cannot reach was never meant to stay merely directed
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toward Christ. It was always meant to become His faith, spoken

once and left to stand, the way a tree withers from the roots long

after the words that cursed it were already finished being said.

Before It Goes Out

1. Notice where you are still only believing toward Christ,

rather than yielding to Him believing through you. In one

specific situation this week, practice the distinction, not

trying harder to believe, but consciously yielding the moment

to the One already living inside you.

2. Pray a Lazarus-shaped prayer once this week. Instead of

only petitioning for an outcome, practice thanking God in

advance for something you already have settled reason to

believe He has heard, gratitude offered before the stone is

rolled away, not only after.

3. Stop checking the fig tree. Identify one thing you have

spoken in faith and then anxiously monitored for results ever

since. Practice letting it rest as already settled, the way Jesus

never revisited the fig tree to check whether His word had

worked.

Where It Goes Out:

“I live by the faith of the Son of God, not merely my faith in Him. Christ

lives in me, and I yield to His faith operating through me, not only my

own confidence reaching toward Him. What I have spoken in settled
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faith, I do not anxiously monitor. It is already accomplished, and I am

simply watching it become visible.”

Sent Back to Him:

Father, thank You that Christ lives in me, and that His faith, not merely

mine, is available to operate through my life. Where I have been

straining to believe harder instead of yielding to the One already inside

me, teach me the difference. Let me pray Lazarus’s prayer, gratitude

before the stone moves, and trust what is already settled in the spirit. In

Jesus’s name, Amen.

·  ·  ·
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Chapter 9: Health to All Your
Flesh

There is a class of things that are simply good for you, and a

different class of things that are guaranteed. Most believers have

quietly filed the Word of God under the first category, when

Scripture files it plainly under the second.

Picture the actual posture Solomon is describing before you get to

the promise itself, because the whole passage is written as a father

speaking directly, physically, to a son standing in front of him: “My

son, attend to my words; incline thine ear unto my sayings. Let them

not depart from thine eyes; keep them in the midst of thine heart”

(Proverbs 4:20-21). Every verb is a body part, ear inclined, eyes

fixed, heart holding what has been said at its very center, the way

something is kept close enough to a person that it cannot simply

drift off. And then the reason for all that physical attentiveness: “For

they are life unto those that find them, and health to all their flesh”

(v. 22). “Health” translates the Hebrew מַרְפֵּא (marpe), a word that

means medicine, healing, a cure, used elsewhere in Scripture for an

actual remedy applied to an actual condition, not a vague sense of

general wellbeing. Solomon is not saying the Word is generally
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beneficial the way a balanced diet is generally beneficial. He is

saying it functions as marpe, medicine, specifically and directly

applied, to all the flesh, without exception clause or qualifier.

This distinction matters because most believers unconsciously treat

Scripture the way they’d treat a supplement, a nice addition to an

otherwise ordinary life, helpful in a general sense, but not

something to actually stake a specific, guaranteed outcome on.

Solomon’s own language refuses that category. “Health to all their

flesh” is not hedged. It names a mechanism as reliable as any

physical medicine, applied specifically, with a promised result

attached. A person who has genuinely received this promise does

not merely hope health follows from a generally faithful life. They

expect it, specifically, the way a person expects a prescribed

medicine to do exactly what it was designed to do, not out of

confidence in their own faith as a technique, but out of confidence

in what Solomon actually said the Word itself does.

John writes the New Testament’s own version of the same

conviction into a real, personal letter, addressed to a real friend:

“The elder unto the wellbeloved Gaius, whom I love in the truth” (3

John 1). This is not a general epistle to a scattered audience. It is one

man writing to another he genuinely loves, having just heard good

news about him secondhand: “I rejoiced greatly, when the brethren

came and testified of the truth that is in thee, even as thou walkest

in the truth” (v. 3). It is out of that specific affection, for a specific

man whose walk John has just had confirmed, that he writes the line

this chapter is built on: “Beloved, I wish above all things that thou
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mayest prosper and be in health, even as thy soul prospereth” (v. 2).

Notice the structure of that wish carefully, health and prosperity are

explicitly tied to the condition of Gaius’s soul, not offered as a

separate, unrelated hope. A soul that has genuinely received the

Word as marpe, medicine rather than merely good advice, prospers

in a way the rest of a person’s life, including the body, tends to

follow.

This also reframes what it actually means to be sick as a believer

who has received this word. It does not mean sickness becomes

theologically impossible, or that every illness reflects a personal

failure to believe correctly, that reading turns a promise into an

accusation, and nothing in Solomon’s plain words to his son

supports it. It means that when sickness arrives, there is an actual,

specific medicine available to be applied, not merely a vague hope to

be entertained, kept as near “in the midst of thine heart” as

Solomon told his son to keep it, spoken and returned to the way any

real medicine is taken again and again until it finishes its work. Book

1 in this series already unpacked sō zō , the single Greek word

covering salvation, healing, deliverance, and preservation together,

packaged as one gift on the day a person is saved. This chapter is

simply Solomon’s own Old Testament witness to the same truth,

centuries earlier, spoken to one son and echoed by an elder to one

beloved friend: the Word was never meant to function as a vitamin.

It was always meant to function as medicine, to all your flesh,

without qualification.
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Before It Goes Out

1. Reclassify one promise this week. Choose a specific

scripture about your health or wellbeing that you have been

treating as a nice, general encouragement, and consciously

reclassify it as marpe, actual medicine, specifically applied,

with a guaranteed result.

2. Apply it the way you’d apply a prescription. Rather than

reading a healing scripture once and hoping it helps

generally, apply it the way you would take a prescribed

medicine, deliberately, repeatedly, at set times, with specific

expectation.

3. Let your soul’s condition inform your body’s expectation.

This week, examine 3 John 2’s actual structure, and ask

honestly whether the health of your soul, your engagement

with the Word, your peace, your walk with God, is being

tended as carefully as you’d want your body’s health to follow.

Where It Goes Out:

“The Word of God is not a vitamin to me, it is medicine, marpe,

specifically applied to all my flesh. I do not merely hope it helps

generally. I expect it to do exactly what it says, because that is exactly

what Solomon said it does. My soul prospers, and my health follows.”

Sent Back to Him:
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Father, thank You for a Word that is medicine, not merely good advice,

health to all my flesh, specifically, not generally. Where I have treated

Your promises as vague encouragement rather than guaranteed remedy,

correct my expectation. Let my soul prosper in Your Word, and let my

body follow. In Jesus’s name, Amen.

·  ·  ·
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Chapter 10: Sound Doctrine,
Itching Ears

An old man, near the end of a life spent almost entirely under

suspicion and rejection, wrote one final warning to the son he had

trained, not about persecution from outside the church, but about a

hunger that would rise up from inside it.

Paul writes 2 Timothy as a prisoner who already knows how the

story ends for him personally: “I am now ready to be offered, and

the time of my departure is at hand. I have fought a good fight, I

have finished my course, I have kept the faith: henceforth there is

laid up for me a crown of righteousness, which the Lord, the

righteous judge, shall give me at that day” (4:6-8). It is against that

backdrop, a man settling his own accounts before the end, that he

hands Timothy the charge this chapter turns on: “Preach the word;

be instant in season, out of season; reprove, rebuke, exhort with all

longsuffering and doctrine. For the time will come when they will

not endure sound doctrine; but after their own lusts shall they heap

to themselves teachers, having itching ears; and they shall turn away

their ears from the truth, and shall be turned unto fables” (vv. 2-4).
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“Itching” translates the Greek κνήθω (knē thō ), literally, to itch, to

tickle, describing a sensation that demands to be scratched rather

than genuinely healed. An itch is not the same thing as a wound. A

wound wants medicine. An itch merely wants relief, immediately, by

whatever method actually reaches it, and does not particularly care

whether that relief addresses anything real underneath. Paul’s

warning is precise, and it is worth being honest about who is

actually vulnerable to it: not obviously corrupt people looking for

permission to sin, but sincere believers, sitting in real churches, who

have simply stopped wanting to be corrected and started wanting

only to be soothed, heaping up teacher after teacher, not because the

first ones were false, but because each new one is chosen for how

well he scratches the current itch, rather than for how faithfully he

handles the truth.

Paul was uniquely positioned to write this warning, because he had

spent his entire ministry as the object of exactly the opposite

treatment, rejected, not soothed. Standing before a group of Jews in

Rome near the end of his life, he was told plainly, “as concerning

this sect, we know that every where it is spoken against” (Acts

28:22). The very faith later generations would celebrate as Scripture

was, in Paul’s own lifetime, a denounced, rejected sect wherever it

went. He never had the luxury of itching ears turned toward him,

only ever hostile ones, which is what makes his diagnosis of the

coming problem so precise. He identifies its root not as persecution

from without, which he understood intimately, but as a “waxed

gross” heart producing “dull” ears from within, the same passage this

book has already examined in Matthew 13, a condition that afflicts
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people who are technically still listening, still attending, still calling

themselves believers, while no longer able to endure anything that

doesn’t already agree with what they’ve decided they want to hear.

He names the specific group most vulnerable to it in his own era, “of

the circumcision,” teachers who wanted to add law back onto grace,

producing a hybrid gospel of law-plus-Christ, not because they were

obviously wicked, but because a message of law plus Christ, plus a

little of what a person already wanted to hear, tends to scratch

exactly the itch a self-reliant heart is already carrying.

His remedy is not a call to argue louder or debate more aggressively.

It is a call back to settled theological ground: “ye also are become

dead to the law by the body of Christ; that ye should be married to

another, even to him who is raised from the dead” (Romans 7:4). A

believer genuinely dead to the law, married instead to the risen

Christ, has no structural need for a hybrid gospel scratching an itch

for self-justification, because the actual itch, proving oneself

adequate through some measure of personal performance, has

already been permanently resolved at the root. Book 4 in this series

already unpacked exactly what it means to be dead to the law and

alive in Christ, the old man genuinely crucified, the new man

genuinely raised. This chapter simply names the practical outcome

of that identity settled correctly: a person who knows they are

already dead to the law, already married to the risen Christ, no

longer generates the specific itch that itching-ear teachers exist to

scratch. Sound doctrine does not merely correct wrong information.

It removes the itch a false teacher would otherwise be needed to
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reach, which is exactly what a man who fought a good fight and

finished his course wanted his own son in the faith to understand

before he was gone.

Before It Goes Out

1. Name your own itch, honestly. Before assuming false

teaching is only a danger for other people, ask what specific

itch, validation, comfort, permission, certainty, you might

currently be tempted to seek a teacher out for, rather than

seeking truth regardless of whether it scratches anything.

2. Test a teacher by whether they heal or merely soothe. This

week, evaluate one voice you regularly listen to honestly: does

it consistently correct you toward truth, even uncomfortably,

or does it consistently confirm whatever you already wanted

to hear?

3. Return to the settled ground. Reread Romans 7:1-4 and

Book 4’s teaching on identity together this week, and let the

settled fact of being dead to the law close whatever specific

itch you identified in the first step.

Where It Goes Out:

“I do not heap up teachers for itching ears. I endure sound doctrine,

even when it corrects rather than soothes me. I am dead to the law and

married to the risen Christ, and that settled identity has closed the itch

a false gospel would otherwise exist to scratch.”

Sent Back to Him:
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Father, thank You for sound doctrine, even where it corrects rather than

comforts. Show me honestly what itch I have been tempted to seek relief

for rather than truth. Remind me that I am dead to the law, married to

Christ risen from the dead, and that identity is enough to close every

itch a lesser gospel would try to scratch. In Jesus’s name, Amen.

·  ·  ·
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Chapter 11: In the Beginning
Was the Word

Two writers both begin their account of everything with the same

phrase “in the beginning” and one of them is describing a beginning

that comes after the other writer’s beginning had already been

underway.

Moses opens Genesis at what most readers consider the ultimate

starting point: “In the beginning God created the heaven and the

earth. And the earth was without form, and void; and darkness was

upon the face of the deep. And the Spirit of God moved upon the

face of the waters. And God said, Let there be light: and there was

light. And God saw the light, that it was good: and God divided the

light from the darkness” (Genesis 1:1-4), the beginning of the

physical order, matter and space and time all starting together.

John’s opening sentence reaches further back than that: “In the

beginning was the Word, and the Word was with God, and the Word

was God. The same was in the beginning with God. And all things

were made by him; and without him was not any thing made that

was made” (John 1:1-3). His beginning is not the beginning of

creation. It is the eternal, timeless state that already existed before
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Genesis 1:1’s beginning ever arrived, the Word, already present,

already with God, already fully God, before there was a heaven or an

earth for a beginning to apply to at all.

Book 2 in this series already distinguished λόγος (logos) from

rhema, the whole of God’s revealed truth, as opposed to a specific

word landing personally in a moment. This chapter takes up logos

from an entirely different angle: not as a category of speech, but as a

title for a Person. John does not say the Word was merely with God

from the beginning of the physical universe. He says the Word was

God, and everything physical that would ever exist came into being

through Him. In John’s opening sentence, logos is not describing a

communication method. It is naming Christ Himself, present and

active before anything else was “in him was life; and the life was the

light of men. And the light shineth in darkness; and the darkness

comprehended it not” (vv. 4-5).

Read Genesis 1:3 again with that in mind, and something becomes

visible that a surface reading misses. God was not creating light out

of absolute, previously nonexistent nothing at that moment. John

has already told us that light was true of the Word before Genesis 1

begins, an eternal, uncreated light already present in the timeless

dimension where the Word already existed with God. What

happened at “let there be light” was not light’s first appearance in

any sense whatsoever. It was that eternal light, already true in the

Word, being spoken into physical, visible manifestation for the very
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first time “the true Light, which lighteth every man that cometh into

the world” (v. 9), as John says of the same Word later in his prologue,

still speaking, still entering.

This reframes what a genuine word from God actually is, at the

deepest level this book has been building toward across every

chapter. It was never merely information transferred from a speaker

to a listener. Every true revelation is, in miniature, the same event

Genesis 1:3 records: something eternally true in the Word being

spoken into visible, physical reality for the first time in a specific

life. And John does not let the incarnation stay abstract either: “He

was in the world, and the world was made by him, and the world

knew him not. He came unto his own, and his own received him not.

But as many as received him, to them gave he power to become the

sons of God, even to them that believe on his name” (vv. 10-12),

culminating in the sentence that turns eternal Logos into a Person

who actually walked among the people He had made: “And the

Word was made flesh, and dwelt among us… full of grace and truth”

(v. 14). This is why the darkness “comprehended it not” not because

darkness overpowered the light, but because darkness by its very

nature has no category for something that was never native to it.

Light entering darkness was never a fair fight requiring darkness’s

cooperation. It simply arrives, and whatever it touches either

receives it or remains uncomprehending, but the darkness was

never capable of extinguishing what it could not first understand.
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Every chapter in this book has followed a word on its journey,

entering, taking root, going back out with power. This chapter

reveals what was always underneath that entire journey: the Word

doing the entering was never merely information. It was, in every

genuine case, this same Logos, Christ Himself, eternally present

before any beginning Genesis records, showing up again, in a

smaller way, in an individual life, exactly the way He first showed up

at the larger beginning John describes. Book 5 in this series already

unpacked an actual audience with the Father, the Son, and the

Christ, the throne room this book has assumed throughout as the

destination every entering word is ultimately leading a reader

toward; this chapter simply names who has been walking through

the door the entire time. The word that enters you is not a fragment

broken off from Christ. It is Christ, entering, exactly as personally

and exactly as really as the Word that first said, “let there be light.”

Before It Goes Out

1. Read Genesis 1:1-5 and John 1:1-14 together this week,

slowly, letting the second passage recontextualize the first.

Notice how differently “let there be light” reads once you

know an eternal light already existed before that sentence

was spoken.

2. Treat your next genuine word from Scripture as a small

“let there be light.” When something in the Word lands on

you this week, recognize it not merely as information landing,



61

but as Christ Himself, the Logos, becoming visible in your life

in a way He was always eternally true.

3. Notice where darkness has simply failed to comprehend,

not defeated, the light already in you. Where you feel

opposed or misunderstood this week, remember that

darkness’s confusion was never evidence of the light’s

weakness, only evidence of a category it was never built to

hold.

Where It Goes Out:

“In the beginning was the Word, and the Word was God, and that same

Word lives in me. Every true word that enters me is not mere

information, it is Christ Himself, becoming visible in my life the way

light first became visible at the beginning. The darkness has not

comprehended me, because it was never built to.”

Sent Back to Him:

Father, thank You for the Word who was with You in the beginning,

before any beginning Genesis records, Christ Himself, the Logos, eternal

and uncreated. Let every true word that enters me be received as He

actually is: not information about You, but You, made visible again in

my life. Let Your light shine in whatever darkness surrounds me,

undiminished by its confusion. In Jesus’s name, Amen.

·  ·  ·
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Chapter 12: Let There Be

Every chapter in this book has followed one word somewhere on its

journey, entering, taking root, finally going back out with power. It is

time to ask what happens when a life has actually let enough words

complete that whole journey, one after another, over real time.

Look at the actual sequence Genesis records, because it is the same

sequence this entire book has been describing at a smaller scale, in

an individual life rather than a whole universe. “In the beginning

God created the heaven and the earth. And the earth was without

form, and void; and darkness was upon the face of the deep. And

the Spirit of God moved upon the face of the waters” (Genesis 1:1-

2), formlessness first, nothing yet shaped, nothing yet productive;

then the Spirit, moving, present, active, but not yet speaking. “And

God said, Let there be light: and there was light. And God saw the

light, that it was good: and God divided the light from the darkness.

And God called the light Day, and the darkness he called Night. And

the evening and the morning were the first day” (vv. 3-5), and only

then, at the spoken word, does everything actually change. Creation

did not happen at the Spirit’s mere presence. It happened when the

Spirit’s presence was joined to an actual spoken word, and the result
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was immediately named, immediately divided, immediately given

its own evening and morning, a full day’s worth of order, produced

by one sentence.

A life can have the Spirit of God genuinely present, moving, active,

and remain formless and void regardless, exactly the way the earth

did in verse two, waiting on something more than presence alone.

What actually produces light, order, and form is a word, spoken

specifically into that formless condition, which is why every chapter

in this book has insisted on the full journey rather than stopping at

any earlier stage. A word only heard is Spirit hovering without yet

speaking. A word engrafted, rooted, and finally spoken back out is

“let there be light” the exact mechanism by which formlessness

becomes something else entirely.

Walk back through this book’s whole journey and notice it has been

building toward exactly this pattern the entire time. Chapters 1 and

2 established that words can be merely noticed, blepō  without eidō ,

or genuinely heard at a depth that changes something, the same

distance separating the earth’s original formlessness from the

Spirit’s active movement over it. Chapters 3 and 4 named the

difference between missing a sign for thirty-eight years and

developing the sensitivity to actually recognize when a season is

speaking. Chapters 5 and 6 described what it takes for a word to

move from merely heard to emphytos, engrafted, and from there to

being skillfully applied by a poiē tē s rather than simply repeated.

Chapter 7 described what a word sounds like once it has actually

reached that depth, a distinct, recognizable phthongos, not an
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uncertain trumpet. Chapter 8 revealed the deepest mechanism

underneath all of it: not merely a believer’s own faith reaching

toward Christ, but Christ’s own faith, operating from within.

Chapters 9 and 10 grounded all of this in the actual, guaranteed

nature of what the Word promises, and the settled identity that

closes off the itch a lesser gospel would otherwise be needed to

scratch. And Chapter 11 revealed who has been present in every

single one of those words the entire time: not information, but the

Logos Himself, Christ, entering a life the same way He first entered

the darkness at creation.

“Let there be light” is what happens when all of that has actually

taken place, not a single technique applied once, but the natural,

inevitable result of a word that has genuinely completed its journey

from entering, to rooting, to finally being spoken back out from a

depth that carries real weight. Picture the difference between two

believers who have read the identical Scripture for the identical

number of years, the distinction this book opened with, in its very

first chapter, now carried all the way to its conclusion. One has

blepō ’d thousands of pages, technically accurate in everything

recalled, and remains, after all those years, still substantially

formless and void in the exact areas Scripture was supposed to

address. The other has let far fewer words complete the entire

journey, genuinely eidō ’d, engrafted, applied with skill, sounded with

real depth, and those comparatively few words have produced actual

light, actual order, in places that were formerly void. The difference
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was never how much Scripture either of them had been exposed to.

It was how many words had been allowed to finish the journey this

whole book has described.

This entire book has been the journey of a word, the same journey

completed, once, when you were saved, and available again, chapter

after chapter, for every word since. A future book in this series takes

up the mind, thought, and conscience directly, and it is worth

naming honestly what a word that has entered, rooted, and gone out

still has to survive: an unrenewed mind, and a real enemy who has

every interest in interrupting the journey before it reaches its final

stage. A word can complete this entire process and still meet

resistance the moment it tries to hold ground in an untrained mind.

That is exactly where this series turns next.

Before It Goes Out

1. Choose one word to carry all the way through. Rather than

adding more Scripture to what you already know, select one

specific promise or instruction and deliberately walk it

through every stage this book has described, hearing it at

depth, letting it root, applying it skillfully, sounding it with

real weight, before moving on to the next one.

2. Identify your own formless, void place. Name one specific

area of your life still without form or productivity, and ask

what word, fully engrafted and finally spoken, would actually

be capable of saying “let there be light” over it.
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3. Read back through this book’s twelve declarations in one

sitting, letting them function as one continuous journey

rather than twelve separate points, the same journey a word

has always made, from entering your ears to becoming light

in your life.

Where It Goes Out:

“I do not merely collect words, I let them travel their full journey. What

enters me takes root. What takes root, I apply with skill. What I apply, I

speak with real weight. And wherever my life has been formless and

void, I trust the same word that once said ‘let there be light’ to say it

again, through me, over what remains unformed.”

Sent Back to Him:

Father, thank You for the Word that has traveled its whole journey in

me, entering, rooting, and going back out with power. Where areas of

my life remain formless and void, speak again. Let the same word that

first brought light at creation bring light there too. I do not want to

merely have heard You. I want to have let You finish what You started.

In Jesus’s name, Amen.

·  ·  ·

This concludes The Word of God. If this book has done its work, you no

longer merely collect Scripture, you let it travel: entering, taking root,

and going back out through your own mouth and life with real weight.
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From here, this series turns to what that word still has to survive once it

reaches you: an unrenewed mind, and a real enemy determined to

interrupt the journey. That is Book 7, The Mind at War.

·  ·  ·
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Appendix: Glossary of Greek &
Hebrew Words

Every original-language word unpacked in this book, gathered here

for reference.

βλέπω, Blepō  (Greek) “See” (Matthew 13:13). To see with the

physical eye, to notice, discern, observe an event, without

necessarily understanding it. Chapter 1.

εἴδω / οἶδα, Eidō  / Oida (Greek) “Perceive” (Matthew 13:13). A

seeing that becomes actual knowledge, perception arriving at

genuine understanding, not merely observation. Chapter 1.

מוּנָה Temunah (Hebrew) “Similitude” (Numbers 12:8). An actual ,תְּ

perceivable form or likeness, as opposed to a riddle or shadow

requiring interpretation. Chapter 2.

εσις, Sunesis (Greek) “Understanding,” from The Famine of theסוּנ

Word. The Spirit-given capacity to perceive what a moment calls for

and respond to it in real time, not general knowledge, but timely

discernment. Chapter 3.

ἔμφυτος, Emphytos (Greek) “Engrafted” (James 1:21). Implanted,

rooted in, fused into living tissue rather than merely attached to the

surface. Chapter 5.
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ποιητής, Poiē tē s (Greek) “Doer” (James 1:25). The root of the

English word “poet” one who skillfully gives form and meaning, not

merely one who complies mechanically. Chapter 6.

φθόγγος, Phthongos (Greek) “Sound” (1 Corinthians 14:7). A

distinct, meaningful tone, as opposed to mere noise, the difference

between a clear trumpet and an uncertain one. Chapter 7.

πίστις τοῦ Θεοῦ / πίστεως τοῦ υἱοῦ τοῦ Θεοῦ, Pistis Theou

(Greek) “The faith of God” / “the faith of the Son of God” (Mark

11:22, Galatians 2:20). Not faith directed toward God, but the very

faith God Himself carries, exercised through a believer He indwells.

Chapter 8.

,Marpe (Hebrew) “Health” (Proverbs 4:22). Medicine, healing ,מַרְפֵּא

an actual remedy applied to an actual condition, not general

wellbeing, but guaranteed cure. Chapter 9.

κνήθω, Knē thō  (Greek) “Itching” (2 Timothy 4:3). To itch, to

demand relief rather than healing, a sensation that wants

scratching, not medicine. Chapter 10.

λόγος, Logos (Greek) “Word” (John 1:1). Already distinguished

from rhema in Book 2; here revisited as a title for Christ Himself,

the eternal Word, present and active before creation began. Chapter

11.


