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Before We Begin: The
Foundation of Salvation

Every chapter in this book asks you to breathe more freely in a life

that is already yours, to pray as a son, to recognize a voice already

speaking, to move when the presence moves. None of that is

available to lungs that have never taken their first breath. This page

exists to make sure that first breath has actually happened.

“For by grace are ye saved through faith; and that not of yourselves:

it is the gift of God: Not of works, lest any man should boast.”

Ephesians 2:8-9 (KJV)

Word Study

The Greek word behind “saved” is σῴζω (sō zō , Strong’s G4982).

This same word is also the word the New Testament uses for healed

(Matthew 9:22), delivered (2 Timothy 4:17-18), and preserved

(Acts 27:20). It is not four different words that happen to look alike.

It is one word, used for four different things, because in God’s mind,

they are one gift.
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Here is what that means in plain terms. The moment you were

saved, healing, deliverance, and safekeeping were not separate

breaths you would have to draw later, on your own effort. They

arrived in the same lungful of air.

Plain Explanation

Picture someone pulled from drowning water, still not breathing,

chest compressed until the first ragged breath finally comes.

Everything this book will describe, prayer as a son rather than a

slave, the Spirit’s own voice recognized in the ordinary restlessness

of a day, presence that grows from a word into an indwelling,

assumes that first breath has already happened. Sō zō  is that breath.

It did not simply forgive you and leave you to figure out how to

breathe on your own. It filled lungs that had never drawn air before.

Zacchaeus is the Bible’s own picture of a man whose breathing

changed the instant it happened. The moment Jesus said, “This day

is salvation come to this house” (Luke 19:9), Zacchaeus did not

spend the afternoon wondering whether he had really been

forgiven. He acted immediately, giving back what he owed, because

something in him had genuinely, finally, started breathing.

How This Fits This Book

Every chapter ahead asks you to live more fully in a life you were

given the capacity for the day you were saved. None of it can be

received by lungs that have never drawn breath. This is not a book
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about acquiring a new kind of spiritual life. It is a book about

learning to actually breathe the life you were already given.

The Word

Scripture is specific about how this first happens:

“That if thou shalt confess with thy mouth the Lord Jesus, and shalt

believe in thine heart that God hath raised him from the dead, thou

shalt be saved.” Romans 10:9 (KJV)

Two things, done together: believe it in your heart, say it with your

mouth. If you have never said this and meant it, say it now, before

you read any further:

“I confess with my mouth that Jesus is Lord, and I believe in my heart

that God raised Him from the dead. I am saved.”

Exhale

1. Say the confession above out loud, today: not silently in

your head. Romans 10:9 specifically names the mouth, not

just the heart.

2. Notice one place this week where you have been holding

your breath, spiritually, waiting for permission to live freely

that you were already given.

3. Say it plainly to yourself once: “My lungs were filled the day

I was saved. Every chapter in this book is teaching me to
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breathe more fully, not to find air that was never there.”

For the full, deeper treatment of what salvation accomplished in you, see

Book 1 in this series, on Grace, Salvation & Righteousness.

·  ·  ·
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Not a Slave in the House

Two boys grew up in the same house. They had the same father. But

only one of them ever had to leave. The difference was not love,

both boys were loved. It was not even birth order, not really. Paul

later reaches back into this story and reduces the whole difference

to one fact: one boy was born a slave, and one was born free.

Abraham had two sons. The first, Ishmael, was born to Hagar,

Sarah’s Egyptian servant. It was Sarah’s own idea, because the

promised child seemed to be taking too long to arrive on his own

(Genesis 16:1-4). The second son, Isaac, was born to Sarah herself,

years later, exactly “at the set time of which God had spoken”

(Genesis 21:2). For years the two boys lived under the same roof,

under the same father. But there was tension under the surface the

whole time, and it finally broke out into the open at Isaac’s weaning

feast: “Sarah saw the son of Hagar the Egyptian, which she had born

unto Abraham, mocking. Wherefore she said unto Abraham, Cast

out this bondwoman and her son: for the son of this bondwoman

shall not be heir with my son, even with Isaac” (Genesis 21:9-10).

By any human measure, this was a brutal request. Scripture does not

pretend otherwise: “the thing was very grievous in Abraham’s sight

because of his son” (v. 11). But God confirms it: “in all that Sarah

hath said unto thee, hearken unto her voice; for in Isaac shall thy
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seed be called” (v. 12). The next morning, Abraham sends Hagar and

Ishmael away with bread and a bottle of water. Hagar wanders into

the wilderness of Beersheba until the water runs out. She sits down

at a distance from the boy and says, “Let me not see the death of the

child” (v. 16). It is a devastating scene. Sit inside it for a moment,

because the point Paul later draws from it is not about who deserved

compassion. Both boys were loved. Both were Abraham’s sons. But

only one of them, by the plain terms of the story, was ever going to

inherit.

Centuries later, Paul reaches back into this exact story. A church was

confused about whether keeping the law of Moses was still required

alongside grace. Paul uses Hagar and Sarah to explain what actually

separates two ways of relating to God: “For it is written, that

Abraham had two sons, the one by a bondmaid, the other by a

freewoman. But he who was of the bondwoman was born after the

flesh; but he of the freewoman was by promise… Nevertheless what

saith the scripture? Cast out the bondwoman and her son: for the

son of the bondwoman shall not be heir with the son of the

freewoman” (Galatians 4:22-23, 30). Paul is clear about what the two

women represent. Hagar stands for “Jerusalem which now is, and is

in bondage with her children” (v. 25), a life still trying to secure

God’s promise through its own effort, its own manufacturing, the

way Sarah once tried to manufacture the promised child through

Hagar. Sarah stands for “Jerusalem which is above,” which is free.

Paul’s conclusion is direct: “So then, brethren, we are not children of

the bondwoman, but of the free” (v. 31).
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This is the same ground Paul stands on when he writes to the

Romans about what actually happens the moment a person is

adopted into God’s family: “For as many as are led by the Spirit of

God, they are the sons of God. For ye have not received the spirit of

bondage again to fear; but ye have received the Spirit of adoption,

whereby we cry, Abba, Father” (Romans 8:14-15). The word Paul

reaches for here, Ἀββά (Abba), is not a formal or ceremonial title. It

is Aramaic household language, the intimate word a small child in

Jesus’s own culture used for his father. It was so familiar that Jewish

worshipers of that era considered it too intimate to use of God in

prayer at all. Jesus Himself used it in the most exposed, desperate

moment of His own life: “Abba, Father, all things are possible unto

thee; take away this cup from me: nevertheless not what I will, but

what thou wilt” (Mark 14:36). Abba is the language of a household.

It is not the language of a courtroom.

Here is what Hagar and Ishmael’s story makes unbearably plain. A

slave in that household could live under the same roof, even eat at

the same table in a sense, and still have no guaranteed inheritance.

In the end, a slave could be sent away, because a slave’s place in a

household was never secured by relationship the way a son’s was.

Ishmael was genuinely loved by his father. Genesis records

Abraham’s own private prayer for him: “O that Ishmael might live

before thee!” (Genesis 17:18). Love was never the missing thing.

What was missing was the legal, permanent standing of an heir.

That is precisely the distinction Paul is drawing when he tells the

Galatians, “thou art no more a servant, but a son; and if a son, then

an heir of God through Christ” (Galatians 4:7). A servant can be
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genuinely cared for and still approach the household nervously,

unsure of his standing, careful with every request. A son approaches

differently. Not because he is more deserving. Because his place was

never in question to begin with.

This changes what prayer is actually supposed to feel like. Maybe

you still relate to God with a slave’s uncertainty, wondering whether

this request will be the one that finally exhausts His patience,

approaching Him the way Hagar approached the wilderness,

bracing for rejection. If so, you have not yet fully believed the

verdict already rendered over you in Christ. “There is no fear in

love; but perfect love casteth out fear: because fear hath torment. He

that feareth is not made perfect in love” (1 John 4:18). A son does

not stop asking humbly. He simply stops asking like someone who

expects to be sent into the wilderness just for asking at all.

Exhale

1. Notice one prayer you have been bringing to God with

Hagar’s posture, careful, uncertain, bracing for rejection.

Then ask yourself honestly: does that posture match your

real, legal standing as an adopted son or daughter? Or are you

still praying like a servant unsure of the household?

2. Say “Abba” deliberately in prayer this week, out loud if you

can. Let the word’s own intimacy, the word of a household,

not a courtroom, shape how you pray the rest of your prayer.

3. Identify one area where you have been trying to

manufacture God’s promise yourself, the way Sarah tried to
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manufacture the promised son through Hagar. Practice

waiting for it to arrive by promise instead, at the set time.

Full Breath:

“I am not a slave in this house, bracing for the day I am sent away. I am

a son, an heir, adopted permanently into a household where my place

was never in question. I come to the Father as Abba, not with the fear of

a servant, but with the settled confidence of a child who already knows

he belongs.”

Breath to the Father:

Father, thank You that I am not Hagar in the wilderness, uncertain of

my place, but a child of promise with a secure inheritance. Forgive me

for the times I have prayed like someone bracing for rejection. Teach me

to cry “Abba” and mean it, the intimate word of a son in his father’s own

house. In Jesus’s name, Amen.

·  ·  ·
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Reaching Before You Can See

There is a difference between wanting what someone has and

wanting the person who has it. Almost nobody finds out which one

they actually wanted until they are offered a shortcut to the first,

without the second. Simon of Samaria failed that exact test, in front

of witnesses, and the apostle who confronted him did not soften the

diagnosis at all.

Before the gospel ever reached his city, Simon had already built a

reputation on power. “There was a certain man, called Simon, which

beforetime in the same city used sorcery, and bewitched the people

of Samaria, giving out that himself was some great one: To whom

they all gave heed, from the least to the greatest, saying, This man is

the great power of God” (Acts 8:9-10). He was not a skeptical

bystander. He was the city’s reigning spiritual authority, used to

being the most powerful presence in any room he entered. Then

Philip arrives preaching Christ, and something happens that Simon

has never seen from the inside of his own craft: “the people with

one accord gave heed unto those things which Philip spake, hearing

and seeing the miracles which he did… And Simon himself believed

also: and when he was baptized, he continued with Philip, and

wondered, beholding the miracles and signs which were done” (vv.



14

6, 13). By every outward measure, Simon’s conversion looks

genuine. He believes. He is baptized. He stays close to Philip,

astonished at what he sees.

The moment that exposes what was really happening underneath

comes when Peter and John arrive from Jerusalem. “Now when

Simon saw that through laying on of the apostles’ hands the Holy

Ghost was given, he offered them money, Saying, Give me also this

power, that on whomsoever I lay hands, he may receive the Holy

Ghost” (vv. 18-19). Notice what Simon actually asks for. Not to

know God better. Not to grow in faith. He asks for the technique

itself, a transferable skill that produces a specific effect, the kind of

thing you could buy the way you would buy any other trade secret.

He had spent his whole career in a world where spiritual power was

a commodity: learned, traded, and sold. So when he finally saw

something genuinely supernatural, his instinct reached for the only

framework he had ever known. How much does this cost, and how

do I get it?

Peter’s response is severe, and it is aimed at that instinct, not just at

the money: “Thy money perish with thee, because thou hast thought

that the gift of God may be purchased with money. Thou hast

neither part nor lot in this matter: for thy heart is not right in the

sight of God. Repent therefore of this thy wickedness, and pray

God, if perhaps the thought of thine heart may be forgiven thee. For

I perceive that thou art in the gall of bitterness, and in the bond of

iniquity” (vv. 20-23). This is not a rebuke of an outsider who never

really believed. It is a rebuke of a baptized believer whose heart,
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even after conversion, was still running on the old system, still

treating the things of God as a commodity to acquire, rather than a

Person to know. Simon’s own answer “Pray ye to the LORD for me,

that none of these things which ye have spoken come upon me” (v.

24), sounds like fear of consequences, not proof that his heart had

actually changed.

Simon’s error is the exact opposite of what Paul later tells the

philosophers at Athens is the whole purpose of human existence:

“And hath made of one blood all nations of men for to dwell on all

the face of the earth, and hath determined the times before

appointed, and the bounds of their habitation; That they should

seek the Lord, if haply they might feel after him, and find him,

though he be not far from every one of us” (Acts 17:26-27). The

Greek word behind “feel after,” ψηλαφάω (psē laphaō ), is a word

about touch. It is used elsewhere of the risen Christ inviting Thomas

to “handle me, and see” (Luke 24:39), and of the physical mountain

the Israelites could touch at Sinai (Hebrews 12:18). It pictures a

person in a dark room, arms outstretched, feeling their way toward

something they cannot yet see but can sense is there. Paul says God

arranged all of human history and geography for the purpose of

producing that kind of reaching search, not a transaction completed

at a counter, but a person moving blindly toward a presence,

motivated by nothing yet in hand.

This is the exact distinction Simon never made. He wanted the light,

without ever reaching for it in the dark. He wanted the result of an

encounter, without ever making the search Paul describes. The
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tragedy of his story is that he had, by every visible measure, already

crossed every threshold. He believed. He was baptized. He stayed

close to genuine ministry. What he had not done was change the

direction of his own reaching, from grasping at power to feeling

after a Person.

Isaiah 49 shows what it looks like on the other side of that change,

once the seeking itself has stopped being about getting something.

Zion, in captivity, cries out, “The LORD hath forsaken me, and my

Lord hath forgotten me” (Isaiah 49:14), not a demand for power, just

raw grief at feeling unseen. God’s answer does not reach for a

display of might. It reaches for the most intimate image available:

“Can a woman forget her sucking child, that she should not have

compassion on the son of her womb? yea, they may forget, yet will I

not forget thee. Behold, I have graven thee upon the palms of my

hands” (vv. 15-16). Not written on, which could fade. Graven, cut in,

permanent, visible in the hands themselves every time they move.

That is the difference between Zion’s cry and Simon’s offer: the

difference between reaching after a Person who has already

engraved your name into Himself, and reaching for a technique that

could be sold to anyone with enough money.

Exhale

1. Ask yourself honestly whether a recent season of prayer,

fasting, or spiritual discipline was actually reaching after

God Himself, or reaching after something He gives: an
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anointing, a breakthrough, an outcome you had already

decided you wanted.

2. Practice psē laphaō  this week. Spend time in God’s presence

with no request prepared in advance. Simply reach toward

who He is, the way a person in a dark room reaches toward a

presence they can sense but not yet see.

3. Remember Isaiah 49:16 the next time you feel forgotten.

The feeling of being unseen is not evidence that you are

unseen. You are engraved, not merely remembered.

Full Breath:

“I seek God for who He is, not only for what His hand can give. I will not

try to purchase with effort what can only be received as a gift. I feel after

Him the way a person reaches through the dark toward a presence they

can sense, trusting that He is not far from me, and that my name is

engraved on the palms of His hands.”

Breath to the Father:

Father, forgive me for the times I have wanted Your power more than I

have wanted You. Purify my reaching, so that I am seeking Your face

and not only Your hand. Thank You that I am engraved on the palms of

Your hands, not merely remembered when convenient. Teach me to feel

after You until I find You, though You are never actually far. In Jesus’s

name, Amen.

·  ·  ·
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The Name She Asked For

A woman prayed so hard, for so long, with so little movement of her

lips, that the nation’s own high priest assumed she was drunk. Sit

with that detail before anything else in her story. It tells you exactly

how far outside normal, polite prayer her request had pushed her.

And it follows the same pattern this book has already argued lies

behind everything God does: He said it first, and only then do we

say it back.

“Now Hannah, she spake in her heart; only her lips moved, but her

voice was not heard: therefore Eli thought she had been drunken.

And Eli said unto her, How long wilt thou be drunken? put away thy

wine from thee. And Hannah answered and said, No, my lord, I am a

woman of a sorrowful spirit: I have drunk neither wine nor strong

drink, but have poured out my soul before the LORD” (1 Samuel

1:13-15). This scene comes after years of a specific grief that kept

building. Hannah was one of two wives to Elkanah, and “the LORD

had shut up her womb” (v. 5). The other wife, Peninnah, had

children, and used that fact as a weapon: “her adversary also

provoked her sore, for to make her fret, because the LORD had shut

up her womb” (v. 6). Scripture says this happened “year by year” (v.

7), a wound reopened every year, at the very moment the family

traveled to worship at Shiloh.
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What Hannah does with that grief is the pattern worth tracing. She

does not simply weep in private and hope. “And she vowed a vow,

and said, O LORD of hosts, if thou wilt indeed look on the affliction

of thine handmaid, and remember me, and not forget thine

handmaid, but wilt give unto thine handmaid a man child, then I

will give him unto the LORD all the days of his life, and there shall

no razor come upon his head” (v. 11). This is a vow made in specific,

costly terms. She is not just asking for a child to end her own grief.

She is promising, in advance, to give that child back into lifelong

service, a Nazarite dedication that will eventually mean handing her

son over to live at the tabernacle from early childhood. The request

and the surrender arrive in the same breath.

Eli’s misreading of her, mistaking genuine, wordless anguish for

drunkenness, makes what happens next even more striking. Once

she explains herself, the aging priest, with no special revelation,

simply blesses what she has asked: “Then Eli answered and said, Go

in peace: and the God of Israel grant thee thy petition that thou hast

asked of him” (v. 17). Hannah’s response to that ordinary blessing is

the detail this chapter turns on: “And she said, Let thine handmaid

find grace in thy sight. So the woman went her way, and did eat, and

her countenance was no more sad” (v. 18). Nothing had visibly

changed yet. She was not yet pregnant. No child had arrived. What

had changed was that she had said what needed to be said, in the

exact terms it needed saying in, and had received it as settled before

there was a single physical sign to confirm it.
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The naming of her son, when he finally comes, completes the

pattern, with a wordplay easy to miss in English. “Wherefore it came

to pass, when the time was come about after Hannah had conceived,

that she bare a son, and called his name Samuel, saying, Because I

have asked him of the LORD” (v. 20). The Hebrew verb behind

“asked,” אַל is the same root later echoed in the naming of ,(sha’al) שָׁ

Israel’s first king, Saul. But here it is Hannah’s own explanation of

her son’s name. It is not just that Samuel sounds like the word for

asking. His whole existence is, to her, a permanent, walking record

of a specific request made and specifically answered. Every time

anyone spoke his name for the rest of his life, they were repeating

Hannah’s own testimony: this is the child I asked for.

What Hannah does after Samuel is born is where the vow becomes

flesh, not just words. “And when she had weaned him, she took him

up with her… and brought him unto the house of the LORD in

Shiloh: and the child was young. And they slew a bullock, and

brought the child to Eli. And she said, Oh my lord, as thy soul liveth,

my lord, I am the woman that stood by thee here, praying unto the

LORD. For this child I prayed; and the LORD hath given me my

petition which I asked of him: Therefore also I have lent him to the

LORD; as long as he liveth he shall be lent to the LORD” (vv. 24-28).

She does not renegotiate the vow now that the child is a real,

weaned, walking boy in front of her, instead of a hoped-for idea. She

keeps it, in person, handing her son over to the same priest who

once mistook her prayer for drunkenness.
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This is the exact pattern this book has already named as the true

shape of prayer. Not begging God to reconsider something He has

not yet committed to. But bringing a specific, costly, fully

surrendered request, and receiving His answer as settled the

moment it is given, long before the physical evidence catches up.

Hannah’s own song afterward makes clear she understood this was

never just a personal transaction: “My heart rejoiceth in the LORD,

mine horn is exalted in the LORD… There is none holy as the LORD:

for there is none beside thee: neither is there any rock like our God”

(2:1-2). Her private grief had become a public testimony to God’s

character, not just a solved problem.

Exhale

1. Bring one specific, costly request to God this week, the way

Hannah did. Not a vague hope, but a request stated in specific

terms, paired with a specific surrender of what you are asking

for, back into His purposes.

2. Practice Hannah’s posture after Eli’s blessing. Having

asked plainly, let your countenance change before the

physical evidence arrives. “She went her way, and did eat, and

her countenance was no more sad” before Samuel existed

anywhere except in a settled answer.

3. Consider what it would mean to keep a vow in person, the

way Hannah brought Samuel back to Shiloh herself. Is there a

promise you made to God in a desperate season that a

resolved season has quietly let you forget?
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Full Breath:

“I will pour out my soul before the Lord in specific, costly terms, not

vague generalities. I will receive His answer as settled the moment it is

given, before the evidence has caught up to the promise. Like Hannah, I

will keep what I vow, in person, once the answer has come, not

renegotiate it once the grief has passed.”

Breath to the Father:

Father, teach me to pray the way Hannah prayed, pouring out my soul

without needing to be understood by anyone watching, bringing You a

specific request instead of a vague ache. Let my countenance change the

moment I have asked and You have answered, even before I can see it.

And when the answer comes, give me the integrity to keep what I

promised. In Jesus’s name, Amen.

·  ·  ·
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Diligent With the Broom

Jesus told a story about a woman who lost something small, small

enough that most people would not have searched for it very long.

But the whole point of the story is how hard she looked. Not the

value of the coin. The fact that she treated its absence as an

emergency worth rearranging her whole house over.

“Either what woman having ten pieces of silver, if she lose one

piece, doth not light a candle, and sweep the house, and seek

diligently till she find it? And when she hath found it, she calleth her

friends and her neighbours together, saying, Rejoice with me; for I

have found the piece which I had lost” (Luke 15:8-9). The ten pieces

of silver were most likely drachmas. For a woman of modest means,

this was possibly her entire dowry, worn as a headdress of coins, a

wedding ornament as much as it was money. One coin missing from

ten is not mainly a financial problem. It is a completeness broken.

The set that was meant to be whole now has a gap in it, and she

cannot simply decide the nine remaining coins are close enough.

Watch what she actually does, because Jesus lists three distinct

actions, not one vague search. First, she lights a candle. In a small,

likely windowless first-century house, this is the only way to see into

the dim corners at all. Nothing will be found in the dark by feeling

alone. Second, she sweeps the house, deliberately disturbing the
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floor, the dust, the ordinary mess of daily living. A coin that has

rolled under a mat or into a crack in the packed-earth floor will

never surface on its own. It has to be dislodged. Third, and this

phrase is worth lingering on, she seeks “diligently.” The Greek word

behind it, ἐπιμελῶς (epimelō s), describes careful, painstaking

attention. It is the same root used elsewhere for the Samaritan’s

ongoing, attentive care of the wounded man at the inn (Luke 10:34-

35, using the related verb epimeleomai). This is not a quick glance

across the room. It is the kind of search that keeps going after the

first look has already failed, because the value of what is missing

does not shrink just because it has not yet been found.

Compare that to how most people actually treat their own soul

when something has quietly gone missing from it, a joy that used to

be there and isn’t, a peace that has worn thin, a sensitivity to God’s

voice that has gone dull. The far more common response is

resignation. We assume the nine remaining coins are close enough.

We tell ourselves that some general spiritual fatigue is just the cost

of a busy season, and that whatever has gone missing will either

turn up on its own or was not that important to begin with. The

woman in the parable does the opposite. She does not wait for the

coin to surface. She lights every available source of light, disturbs

every comfortable arrangement of the house, and keeps searching

past the point where a less careful person would have given up.

David’s language in Psalm 23 describes what it feels like from the

coin’s side, so to speak, when this kind of diligent attention is

applied to a soul that has gone missing from itself: “He restoreth my
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soul: he leadeth me in the paths of righteousness for his name’s

sake” (Psalm 23:3). The Hebrew behind “restoreth,” from the root

shuv, carries the sense of bringing something back, turning it

around, returning it to where it belongs. It is not creating something

new. It is recovering what was already rightfully there and had

simply gone astray or gone dark. A soul that feels lost inside a life

that otherwise looks intact, nine coins visibly present, one quietly

missing, is not a made-up condition. It is exactly what the woman’s

search assumes is real, and worth this much trouble to fix.

The detail that completes the parable is what happens the instant

the coin is found: “And when she hath found it, she calleth her

friends and her neighbours together, saying, Rejoice with me; for I

have found the piece which I had lost” (v. 9). She does not quietly

put the coin back and move on. She makes it a public occasion. Jesus

draws the comparison directly in the very next verse: “Likewise, I

say unto you, there is joy in the presence of the angels of God over

one sinner that repenteth” (v. 10). The intensity of the search

matches the intensity of the celebration, proportional to how much

the coin was actually worth to the one who lost it, not to how

replaceable it might have looked to anyone standing outside the

house.

Carry this into how you approach your own dry or distracted

seasons of prayer. The candle Psalm 119:105 calls “a lamp unto my

feet, and a light unto my path” is the same kind of light the woman

needed before she could see into the dim corners of her own house.

The Word does not just describe a soul’s condition from a distance.
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It is the tool that makes the search possible in the first place, the way

her candle made every corner of the house searchable instead of

merely dark. If you want what was lost restored, do what she did.

Bring real light into the actual rooms of your own inner life. Disturb

the comfortable arrangement of habits that let something settle into

hiding. And keep searching with real diligence, past the point of the

first discouraged glance.

Exhale

1. Name one thing that has gone quietly missing from your

own soul: a joy, a sensitivity to God’s voice, a peace you used

to carry without effort, rather than assuming the rest of your

spiritual life is close enough without it.

2. Light the candle before you sweep. Bring Scripture directly

into whatever season or habit feels dim, before trying to fix it

through sheer effort alone. The light has to come first, or the

search happens blind.

3. Search past the first discouraged look. Epimelō s means

diligence that continues after an initial search has failed. Do

not conclude something is permanently lost simply because it

did not turn up on the first sweep.

Full Breath:

“What has gone quietly missing in me is worth searching for with real

diligence, not resignation. I will light the lamp of Your Word in the dim

corners of my own soul, and I will sweep until I find what has gone
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astray. He restores my soul, and when what was lost is found, I will not

be quiet about it.”

Breath to the Father:

Father, restore what has quietly gone missing in my soul, the joy, the

sensitivity, the peace I have let settle into hiding. Give me the woman’s

diligence, not resignation, and light Your Word into every dim corner of

my life until what was lost is found. Let there be real rejoicing when it is.

In Jesus’s name, Amen.

·  ·  ·
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A Trance on an Ordinary Roof

Two men, in two different cities, received two different instructions

from God on the same afternoon. Neither instruction made full

sense until the men obeyed and discovered the other one existed.

This is one of the few places in Scripture where we get to watch

both halves of a single divine appointment being put together in

real time, from two separate starting points, before they finally meet

in the middle.

In Caesarea, a Roman centurion named Cornelius “a devout man,

and one that feared God with all his house, which gave much alms to

the people, and prayed to God alway” (Acts 10:2), receives a vision

in the middle of the afternoon. “He saw in a vision evidently about

the ninth hour of the day an angel of God coming in to him, and

saying unto him, Cornelius” (v. 3). The angel’s instruction is

startlingly specific, and almost ordinary: send men to Joppa, to the

house of one Simon a tanner by the seaside, and fetch a man named

Simon, who is called Peter (vv. 5-6). To his great credit, Cornelius

does not treat this as too strange or too small to obey. “When the

angel which spake unto Cornelius was departed, he called two of his

household servants, and a devout soldier of them that waited on

him continually; And when he had declared all these things unto

them, he sent them to Joppa” (vv. 7-8).
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Meanwhile, roughly thirty miles away, Peter is on an unrelated

rooftop for an unrelated reason. “Peter went up upon the housetop

to pray about the sixth hour” (v. 9), the ordinary discipline of an

ordinary afternoon, not a moment anyone watching would have

marked as significant. What happens to him there is described with

unusual detail: “he became very hungry, and would have eaten: but

while they made ready, he fell into a trance, And saw heaven

opened, and a certain vessel descending unto him, as it had been a

great sheet knit at the four corners, and let down to the earth:

Wherein were all manner of fourfooted beasts of the earth, and wild

beasts, and creeping things, and fowls of the air. And there came a

voice to him, Rise, Peter; kill, and eat” (vv. 10-13). The Greek word

behind “trance,” ἔκστασις (ekstasis, the root of the English word

“ecstasy”), describes a state where the normal boundaries of

perception are suspended. Peter is not dreaming, and he is not just

imagining things. Something genuinely outside his own thoughts

has interrupted him in the middle of an unremarkable, hungry

afternoon.

Peter’s reaction is telling, and worth reading closely, because it

shows how strong a lifetime of religious conviction can be, even in a

man who has already walked with the risen Christ: “But Peter said,

Not so, Lord; for I have never eaten any thing that is common or

unclean” (v. 14). He refuses the voice three separate times, and the

vision repeats three separate times. This matches a pattern Peter

had already lived through once, at a different fire, on a different

night, when he denied Christ three times and was restored three

times (John 21:15-17). Scripture does not point out the parallel
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directly. But three refusals met with three patient repetitions cannot

help but echo that earlier night, for anyone who remembers it. “This

was done thrice: and the vessel was received up again into heaven”

(v. 16).

Peter is left “doubting in himself what this vision which he had seen

should mean” (v. 17). And it is at that exact moment, with no time

wasted on his confusion, that Cornelius’s messengers arrive at the

gate downstairs. “While Peter thought on the vision, the Spirit said

unto him, Behold, three men seek thee. Arise therefore, and get thee

down, and go with them, doubting nothing: for I have sent them”

(vv. 19-20). The vision about food was never really about food. It

was preparation for an instruction Peter could not yet have accepted

without it. The actual assignment waiting for him at the bottom of

those stairs was to enter the home of an uncircumcised Gentile, eat

at his table, and preach the gospel to his whole household,

something no observant Jew of that era would have considered

lawful. “Ye know how that it is an unlawful thing for a man that is a

Jew to keep company, or come unto one of another nation; but God

hath shewed me that I should not call any man common or unclean”

(v. 28), Peter tells Cornelius’s assembled household once he arrives,

openly admitting that it took a direct, repeated, uncomfortable

vision to move him past a conviction he had held his entire life.

What happens once Peter actually begins to preach answers every

question either man might still have had about whether any of this

was truly from God: “While Peter yet spake these words, the Holy

Ghost fell on all them which heard the word. And they of the
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circumcision which believed were astonished, as many as came with

Peter, because that on the Gentiles also was poured out the gift of

the Holy Ghost. For they heard them speak with tongues, and

magnify God” (vv. 44-46). The presence did not wait for Peter to

finish his sermon, complete a ritual, or formally invite it. It fell in the

middle of a sentence, on people Peter’s whole religious training had

told him were disqualified from receiving it. This confirmed, in the

most undeniable way possible, that the vision on the rooftop and

the vision at Caesarea had always been two halves of one

coordinated instruction.

Exhale

1. Recall an instruction from God that felt strange,

inconvenient, or contrary to a conviction you had held for

a long time: the way Peter’s vision contradicted a lifetime of

dietary conviction. Ask honestly: did you obey it the way

Cornelius obeyed his angel, promptly, without demanding it

make full sense first?

2. Notice the ordinary setting of Peter’s vision: a rooftop,

midday hunger, an unremarkable prayer time. Expect the

Spirit’s clearest instructions to arrive inside your most

ordinary routines, not only in dramatic, set-apart moments.

3. When two seemingly unrelated things happen in your life

around the same time: a strange instruction here, an

unexpected visitor or opportunity there, consider whether

God may be assembling one appointment from two separate
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directions, the way He assembled Cornelius and Peter’s

meeting from thirty miles apart.

Full Breath:

“I will obey the Spirit’s instruction even when it contradicts a

conviction I have held my whole life, and even when it makes no sense

until I have already taken the first step. I will expect His clearest words

to interrupt my most ordinary routines. And when I finally speak what

He has told me to speak, I will trust Him to confirm it in ways I could

never engineer myself.”

Breath to the Father:

Father, give me Cornelius’s promptness and Peter’s honesty, willing to

obey even a strange instruction, and willing to admit when an old

conviction needed to be corrected. Interrupt my ordinary rooftops with

Your voice. And when I obey, let Your presence fall and confirm it, the

way it fell on Cornelius’s whole household before I could even finish

speaking. In Jesus’s name, Amen.

·  ·  ·



33

The Fish, the Gourd, and the
Worm

A man ran from an assignment, hundreds of miles in the wrong

direction. And the same God he was running from kept arranging

his circumstances at every stage of the flight, with such precise,

deliberate care that the story reads less like a chase and more like a

man being quietly steered the whole time, without ever losing his

freedom to keep resisting.

“Now the word of the LORD came unto Jonah the son of Amittai,

saying, Arise, go to Nineveh, that great city, and cry against it; for

their wickedness is come up before me. But Jonah rose up to flee

unto Tarshish from the presence of the LORD, and went down to

Joppa; and he found a ship going to Tarshish: so he paid the fare

thereof, and went down into it, to go with them unto Tarshish from

the presence of the LORD” (Jonah 1:1-3). Nineveh was the capital of

Assyria, Israel’s most feared enemy. Jonah’s reluctance was almost

certainly not cowardice. It was closer to the opposite: a refusal to be

the means by which mercy might reach a nation he considered

irredeemable and dangerous. He later admits this outright: “I knew

that thou art a gracious God, and merciful, slow to anger, and of

great kindness, and repentest thee of the evil. Therefore now, O

LORD, take, I beseech thee, my life from me; for it is better for me to
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die than to live” (4:2-3). Jonah ran not because he doubted God’s

compassion. He ran because he was certain of it, and did not want it

extended to Nineveh.

What follows is a sequence of divine engineering so specific that the

book keeps returning to a single verb to describe it. “But the LORD

sent out a great wind into the sea, and there was a mighty tempest

in the sea, so that the ship was like to be broken” (1:4). The sailors,

terrified, cast lots to find the cause, and the lot falls on Jonah. He

tells them plainly who he is running from, and tells them to throw

him overboard (vv. 9-12). They do, reluctantly, and “the sea ceased

from her raging” (v. 15). Then comes the moment the book is most

remembered for: “Now the LORD had prepared a great fish to

swallow up Jonah. And Jonah was in the belly of the fish three days

and three nights” (v. 17). The Hebrew word behind “prepared,” מָנָה
(manah), means to appoint, assign, or number something for a

specific purpose. This was not a rescue improvised at the last

second. The fish had already been appointed before Jonah ever

boarded the ship, the same way a director assigns an actor to a scene

before the actor has even arrived on set.

From inside the fish, Jonah prays. His prayer is not a negotiation for

release. It is a recognition of what has actually just happened to him:

“I cried by reason of mine affliction unto the LORD, and he heard

me; out of the belly of hell cried I, and thou heardest my voice… The

waters compassed me about, even to the soul: the depth closed me

round about, the weeds were wrapped about my head… but thou

hast brought up my life from corruption, O LORD my God” (2:2, 5,
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6). After three days, “the LORD spake unto the fish, and it vomited

out Jonah upon the dry land” (v. 10). This time, when the word of

the LORD comes to him a second time with the same instruction

“Arise, go unto Nineveh, that great city, and preach unto it the

preaching that I bid thee” (3:2), Jonah goes. The preaching itself is

almost comically brief, eight words in the Hebrew: “Yet forty days,

and Nineveh shall be overthrown” (v. 4). And the result is out of all

proportion to the effort: “the people of Nineveh believed God, and

proclaimed a fast, and put on sackcloth, from the greatest of them

even to the least of them” (v. 5), down to the king himself rising

from his throne to sit in ashes (v. 6). “And God saw their works, that

they turned from their evil way; and God repented of the evil, that

he had said that he would do unto them; and he did it not” (v. 10).

What happens next reveals that Jonah’s obedience, however

complete on the surface, had not actually changed the resentment

underneath it. It is here that the same word, manah, appears three

more times in quick succession. The God who had appointed a fish

to correct Jonah’s flight has not stopped appointing things to

correct his heart, even after the flight is over. Jonah, furious that

Nineveh was spared, sits outside the city sulking, and “the LORD

God prepared a gourd, and made it to come up over Jonah, that it

might be a shadow over his head, to deliver him from his grief. So

Jonah was exceeding glad of the gourd” (4:6). The very next

morning, “God prepared a worm when the morning rose the next

day, and it smote the gourd that it withered” (v. 7). Then, as the sun

rises, “God prepared a vehement east wind; and the sun beat upon

the head of Jonah, that he fainted, and wished in himself to die” (v.
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8). Fish, gourd, worm, wind. Four times the same deliberate word.

Four times God arranging Jonah’s exact circumstances with the

precision of someone conducting a lesson, not merely managing

weather.

The lesson itself comes as a direct question, and the book ends

before Jonah ever answers it. The confrontation stays permanently

open, for every later reader to sit inside: “Then said the LORD, Thou

hast had pity on the gourd, for the which thou hast not laboured,

neither madest it grow; which came up in a night, and perished in a

night: And should not I spare Nineveh, that great city, wherein are

more than sixscore thousand persons that cannot discern between

their right hand and their left hand; and also much cattle?” (vv. 10-

11). Jonah’s compassion for a plant he did nothing to grow, set

against his resentment toward a city God had made, is the whole

book’s final, unresolved point. Presence and provision, arranged

with this much specific care, can still be wasted on a heart that is

more attached to its own comfort than to the mercy it was sent to

deliver.

Exhale

1. Identify one instruction you are currently running from,

the way Jonah ran to Tarshish. Ask honestly: is your

resistance really about the difficulty of the assignment, or

about not wanting the outcome God intends through it?

2. Look back at a “storm” in your own life and ask whether it

might have been a fish appointed to correct your direction,
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rather than a random misfortune unrelated to a call you had

been avoiding.

3. Examine your own gourds and worms this week: the

specific comforts given and specific comforts removed, and

ask what lesson about your own heart, not just your

circumstances, God might be arranging through both.

Full Breath:

“I will not run from an assignment simply because I do not want its

outcome. When God appoints a storm to correct my direction, I will

recognize His hand in it rather than resenting the disruption. I will let

both the gourd and the worm teach me, and I will not let compassion for

my own comfort outweigh compassion for what God actually cares

about.”

Breath to the Father:

Father, forgive me for the times I have run toward Tarshish rather than

toward the assignment I was actually given. Thank You for appointing

storms, fish, gourds, and worms with such precision, even when I could

not see it at the time. Grow in me a heart that cares more about what

You care about than about my own comfort. In Jesus’s name, Amen.

·  ·  ·
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Casting Away the Garment

A blind man sitting at the edge of a busy road did something the

whole crowd around him considered rude. His refusal to stop doing

it is the reason he could see by the end of the day. Most people, told

to be quiet by everyone around them, quiet down. Bartimaeus is

remembered because he did the opposite. And Jesus stopped for

exactly that reason.

“And they came to Jericho: and as he went out of Jericho with his

disciples and a great number of people, blind Bartimaeus, the son of

Timaeus, sat by the highway side begging. And when he heard that it

was Jesus of Nazareth, he began to cry out, and say, Jesus, thou son

of David, have mercy on me” (Mark 10:46-47). Begging by a

roadside was Bartimaeus’s entire daily existence. A blind man in

first-century Judea had almost no other way to survive. The scene

assumes he is completely invisible, socially. Crowds walked past

beggars like him constantly, and the expectation was that he would

stay in his place, ask quietly, and not disrupt anyone important

passing through. He breaks that expectation immediately. The

crowd’s response shows exactly how far outside acceptable behavior

his cry was: “And many charged him that he should hold his peace:

but he cried the more a great deal, Thou son of David, have mercy

on me” (v. 48).
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Sit with this detail before moving on, because it is the hinge of the

whole story. Being told to be quiet by “many” not one dismissive

bystander, but a crowd large enough to feel like a consensus, is

exactly the moment most people give up and stop asking.

Bartimaeus does not lower his voice to something more acceptable.

He raises it. The text is specific about the shape of his persistence:

he cried “the more a great deal,” escalating instead of retreating,

using the exact title “son of David,” an unmistakably messianic

claim, that had probably drawn the crowd’s rebuke in the first place.

He was not simply asking for money, the ordinary transaction a

roadside beggar might request. He was addressing Jesus by a title

that named who he believed Jesus actually was, in front of a crowd

that clearly found the claim, or at least the volume of it, unwelcome.

Jesus’s response flips the whole social dynamic of the scene in a

single sentence: “And Jesus stood still, and commanded him to be

called. And they call the blind man, saying unto him, Be of good

comfort, rise; he calleth thee” (v. 49). The same crowd that had just

told him to be quiet is now relaying an invitation from the very man

they assumed would not want to be bothered. What Bartimaeus

does the instant he hears this is the detail Mark takes care to record:

“And he, casting away his garment, rose, and came to Jesus” (v. 50). A

beggar’s outer cloak was not a minor accessory. It was likely his most

valuable possession, used as a blanket at night, spread in front of

him to catch the coins people threw, possibly his only real

protection from the weather. Throwing it aside was not a small

gesture. It was a decision made in half a second, with no guarantee

yet of what waited on the other side of the crowd. It said that
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whatever this moment held mattered more than the one possession

that had structured his entire daily survival. The Greek word behind

“rose,” ἀναπηδάω (anapē daō ), describes a sudden, springing

motion. Not the careful, feeling-his-way movement you would

expect from a blind man crossing an unfamiliar crowd. Something

closer to a leap.

What follows is remarkable for how direct Jesus’s question is, given

that the man’s blindness was obvious to everyone present: “And

Jesus answered and said unto him, What wilt thou that I should do

unto thee? The blind man said unto him, Lord, that I might receive

my sight” (v. 51). Jesus does not assume He already knows the exact

shape of what Bartimaeus wants, even though the general need is

visible to everyone. He asks the man to name it plainly, in his own

words. And Bartimaeus, who has already shown he will not be

intimidated into vagueness by a whole crowd’s disapproval, answers

with the same clarity he used when he first cried out. “And Jesus

said unto him, Go thy way; thy faith hath made thee whole. And

immediately he received his sight, and followed Jesus in the way” (v.

52).

That last phrase “followed Jesus in the way” is easy to read past, but

it completes the picture that the crying-out and the garment-casting

already began. Bartimaeus does not take his healing and go back to

what was left of his old roadside life. He joins the very crowd that

had tried to silence him minutes earlier, now walking beside the

man he had refused to stop calling out to. The persistence the crowd
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found so objectionable when he was blind and begging is the same

persistence that put him, sighted, on the road as an actual follower,

not a spectator watching Jesus pass by yet again.

This bears directly on what this book calls “the liberties of prayer”

praying as a free man, not a bound one. It means refusing to let a

crowd’s discomfort, a religious posture of quiet resignation, or a

lifetime of being overlooked decide how loudly, or how specifically,

you are willing to ask. Bound prayer edits itself down to what feels

acceptable to the people standing nearby. Bartimaeus’s prayer only

grew louder the more he was told to quiet it. And it stayed specific

“that I might receive my sight,” not a vaguer, more modest request,

right up until the moment it was answered.

Exhale

1. Identify one prayer you have quieted or vaguened because

of how it might sound to people around you, and consider

praying it again this week with Bartimaeus’s specific,

unedited clarity.

2. Notice what your own version of the garment might be: the

one thing you are holding onto that would need to be thrown

aside the instant you were actually called, the way

Bartimaeus’s cloak was cast off before he even knew what

waited for him.

3. Ask yourself Jesus’s own question directly: “What wilt thou

that I should do unto thee?” Answer it in one plain sentence,
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the way Bartimaeus did, rather than a general, safer version of

the same request.

Full Breath:

“I will not let a crowd’s discomfort quiet a prayer that needs to be

prayed loudly and specifically. Whatever garment has structured my old

way of surviving, I will cast it aside the instant I am called, without

waiting to see exactly what is on the other side. I will ask for exactly

what I need, and I will follow in the way once the answer comes.”

Breath to the Father:

Father, give me Bartimaeus’s persistence, a cry that grows louder rather

than quieter when the crowd tells me to stop. Help me name my need

specifically rather than hiding it in vague language. And when You call

me, let me cast aside whatever old garment I have been clinging to, and

follow You in the way. In Jesus’s name, Amen.

·  ·  ·
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Unlearned, Unashamed

Two fishermen with no formal religious training stood in front of

the highest legal and theological authority in the nation. They spoke

with a confidence that unsettled men who had spent decades

studying for exactly this kind of moment. The council’s own verdict

on what they were seeing is worth reading slowly, because it names

exactly what made the two men so unaccountably calm.

The scene begins with an act of compassion, not confrontation.

“Now Peter and John went up together into the temple at the hour

of prayer, being the ninth hour. And a certain man lame from his

mother’s womb was carried, whom they laid daily at the gate of the

temple which is called Beautiful, to ask alms of them that entered

into the temple” (Acts 3:1-2). This man’s condition was not new or

unclear. He had been carried to that same spot every day for years, a

familiar fixture at the temple gate. When he asks Peter and John for

money, Peter’s answer is direct about what he does and does not

have: “Then Peter said, Silver and gold have I none; but such as I

have give I thee: In the name of Jesus Christ of Nazareth rise up and

walk. And he took him by the right hand, and lifted him up: and

immediately his feet and ankle bones received strength. And he

leaping up stood, and walked, and entered with them into the
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temple, walking, and leaping, and praising God” (vv. 6-8). A man

everyone in that temple complex had known for years as

permanently unable to walk was now, in full public view, leaping.

The reaction is immediate and overwhelming: “all the people ran

together unto them in the porch that is called Solomon’s, greatly

wondering” (v. 11). Peter uses the moment to preach, plainly naming

what had happened “his name through faith in his name hath made

this man strong” (v. 16). The religious authorities respond by

intervening directly: “the priests, and the captain of the temple, and

the Sadducees, came upon them… And they laid hands on them, and

put them in hold unto the next day” (4:1, 3). By morning, Peter and

John are standing before “their rulers, and elders, and scribes… and

Annas the high priest, and Caiaphas, and John, and Alexander, and

as many as were of the kindred of the high priest” (vv. 5-6), the full

weight of Jerusalem’s religious establishment, the same body that

had tried and condemned Jesus Himself only weeks earlier.

What the council actually observes about the two men is the detail

this chapter turns on: “Now when they saw the boldness of Peter

and John, and perceived that they were unlearned and ignorant

men, they marvelled; and they took knowledge of them, that they

had been with Jesus” (v. 13). The Greek word behind “boldness,”

παρρησία (parrē sia), describes open, unrestrained speech, the

freedom to say exactly what you mean, without the hedging or

deference that fear normally produces. The word the council uses

for the men themselves, translated “unlearned,” describes someone

without formal rabbinical training. “Ignorant” here does not mean
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unintelligent. It just means untrained, a layman, without the

technical scholarship the council itself represented. These were

fishermen, not scribes. They had none of the credentials that room

usually granted authority on the basis of. And yet their composure

in front of the single most intimidating religious body in the nation

was, by the council’s own admission, greater than anything their

training would have predicted.

The council’s own explanation is as plain as anything else in the

passage: they “took knowledge of them, that they had been with

Jesus.” Not that they had studied longer. Not that they argued more

persuasively or spoke with more skill. Time spent close to Christ

had produced in two uneducated men a settled confidence the

council recognized on sight, the same confidence they had already

seen once before, in the man these two fishermen had followed.

Peter’s own words in front of the council confirm this was not

accidental confidence, but something supplied to him in the

moment: “Then Peter, filled with the Holy Ghost, said unto them, Ye

rulers of the people, and elders of Israel…” (v. 8). The boldness is tied

directly to being filled, in real time, not to any reserve of personal

courage Peter was drawing from himself.

What the council does next shows how little their authority actually

mattered once the fact could not be denied. They command Peter

and John “not to speak at all nor teach in the name of Jesus” (v. 18),

and the two men answer with a direct refusal, delivered with the

same composure that had already unsettled the room: “Whether it

be right in the sight of God to hearken unto you more than unto
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God, judge ye. For we cannot but speak the things which we have

seen and heard” (vv. 19-20). “When they had further threatened

them, they let them go, finding nothing how they might punish

them, because of the people: for all men glorified God for that which

was done” (v. 21). Once released, their first recorded response is not

private relief. It is corporate prayer, asking not for safety, but for

more of the exact thing that had just gotten them arrested: “And

now, Lord, behold their threatenings: and grant unto thy servants,

that with all boldness they may speak thy word” (v. 29). The chapter

closes with the request granted in the same breath it was made:

“when they had prayed, the place was shaken where they were

assembled together; and they were all filled with the Holy Ghost,

and they spake the word of God with boldness” (v. 31).

Exhale

1. Identify one place where you have hedged, qualified, or

gone quiet out of fear of an intimidating audience: a room,

a relationship, a platform, and ask whether the boldness you

lacked there was a training problem or a proximity problem.

2. Spend time this week specifically in Christ’s presence with

no other agenda, the way Peter and John’s time with Jesus

produced a recognizable mark the council could name on

sight, rather than treating boldness as a personality trait some

people simply have and others don’t.

3. Pray Acts 4:29 directly, asking not for the threat to be

removed but for boldness to speak plainly in spite of it, the
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way the early church did the moment they were released.

Full Breath:

“My boldness does not come from credentials, training, or natural

confidence, it comes from having been with Jesus. I will not hedge or

qualify what I know to be true simply because the room in front of me is

intimidating. When I am filled, I will speak the word of God with the

same parrē sia the council recognized in two unlearned fishermen.”

Breath to the Father:

Father, mark me the way Peter and John were marked, not by

credentials, but by having genuinely been with Jesus. When I stand

before rooms that intimidate me, fill me in that moment with boldness I

cannot manufacture myself. Let me answer threats the way the early

church did, not by asking for safety, but by asking for more boldness to

keep speaking what I have seen and heard. In Jesus’s name, Amen.

·  ·  ·



48

The Voice That Wakes the Dead

Jesus arrived at a funeral four days too late, by every reasonable

human calculation. Then He showed that His own definition of “too

late” had no relationship at all to anyone else’s. What makes the

story worth returning to slowly is not simply that a dead man

walked out of a tomb. It is the deliberate delay Jesus chose before He

ever arrived, a delay He explains, in advance, in terms that only

make sense once you already know how the story ends.

“Now a certain man was sick, named Lazarus, of Bethany, the town

of Mary and her sister Martha… Therefore his sisters sent unto him,

saying, Lord, behold, he whom thou lovest is sick. When Jesus heard

that, he said, This sickness is not unto death, but for the glory of

God, that the Son of God might be glorified thereby” (John 11:1, 3-

4). What Jesus does next is the detail that makes the story so

unsettling on a first read: “When he had heard therefore that he was

sick, he abode two days still in the same place where he was” (v. 6).

He does not rush. He deliberately stays put for two more days, while

a man He is explicitly said to love keeps dying. By the time He

finally arrives, “he found that he had lain in the grave four days

already” (v. 17). Four days mattered specifically in that culture. A

common belief held that a person’s spirit lingered near the body for
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three days before leaving for good. By day four, Lazarus’s death

would have been considered, by everyone present, as final and

beyond any hope of reversal.

Martha meets Jesus on the road before He even reaches the house.

Her words carry genuine faith and genuine grief in the same breath:

“Lord, if thou hadst been here, my brother had not died. But I know,

that even now, whatsoever thou wilt ask of God, God will give it

thee” (vv. 21-22). Jesus’s answer moves the whole conversation away

from a request for a specific miracle, toward His own identity: “Jesus

said unto her, I am the resurrection, and the life: he that believeth in

me, though he were dead, yet shall he live: And whosoever liveth

and believeth in me shall never die. Believest thou this?” (vv. 25-26).

This is not only a promise about some future day at the end of the

age, though it includes that. It is a claim about who is standing in

front of her right now. Not someone who could request resurrection

power from somewhere else. Someone who is Himself the source of

it.

What happens when Jesus actually arrives at the tomb is worth

reading slowly, for its raw, unhurried humanity, before the miracle

itself. “When Jesus therefore saw her weeping, and the Jews also

weeping which came with her, he groaned in the spirit, and was

troubled… Jesus wept. Then said the Jews, Behold how he loved

him!” (vv. 33, 35-36). The same man who had deliberately delayed

His arrival by two full days, already knowing exactly what He

intended to do once He got there, still weeps openly at the grave.

Scripture does not treat grief and sovereign intention as
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contradictions. Both are simply, fully present at once. He asks for

the stone to be removed, over Martha’s practical objection “Lord, by

this time he stinketh: for he hath been dead four days” (v. 39), and

reminds her plainly of what He had already told her: “Said I not

unto thee, that, if thou wouldest believe, thou shouldest see the

glory of God?” (v. 40).

The actual act of resurrection is described with startling brevity,

given everything that has built toward it: “And when he thus had

spoken, he cried with a loud voice, Lazarus, come forth. And he that

was dead came forth, bound hand and foot with graveclothes: and

his face was bound about with a napkin. Jesus saith unto them,

Loose him, and let him go” (vv. 43-44). No ritual. No extended

prayer at that final moment. No gradual process. Just a single name

called loudly into a sealed tomb, and a dead man walks out, still

wrapped in the cloths he was buried in, needing the help of

onlookers to be freed from them. Paul later gives this event its

theological name, describing the difference between Adam and

Christ: “And so it is written, The first man Adam was made a living

soul; the last Adam was made a quickening spirit” (1 Corinthians

15:45). The Greek word behind “quickening,” ζωοποιέω (zō opoieō ),

means to make alive, to cause to live. It describes something Adam

was never capable of. Adam received life and could pass it on

through ordinary birth, but he had no power in himself to bring life

back once it was already lost. Lazarus’s tomb shows, in the most

concrete way possible, that the second Adam has exactly that power.
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Not just the power to keep life going where it already exists. The

power to call it back into a body that had, by every measurable

standard, already stopped being able to receive it.

Jesus attributes this same power, elsewhere, to something beyond

His own individual miracles: “For as the Father raiseth up the dead,

and quickeneth them; even so the Son quickeneth whom he will”

(John 5:21). Your own relationship to this power is not just that of

an awed spectator watching it happen to someone else, two

thousand years ago. Paul tells the Romans, “But if the Spirit of him

that raised up Jesus from the dead dwell in you, he that raised up

Christ from the dead shall also quicken your mortal bodies by his

Spirit that dwelleth in you” (Romans 8:11), the same zō opoieō , the

same exact verb, now applied not to a corpse in a borrowed tomb,

but to the ordinary, mortal, still-living body of anyone in whom that

Spirit already dwells.

Exhale

1. Name one area of your life you have already declared dead

and beyond hope: a relationship, a dream, a physical

condition, a calling you buried years ago. Ask honestly: have

you been treating Jesus’s timing as too slow? A four-day delay

is not the same thing as a final answer.

2. Sit with the fact that Jesus wept at a tomb He was about to

empty. Grief and sovereign confidence are not opposites; you

are permitted to feel the full weight of a loss while still

trusting the One who has already decided what happens next.
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3. Say the words “Lazarus, come forth” over whatever in your

own life feels sealed and beyond reach, not as a formula, but

as a deliberate act of directing the same quickening power

Romans 8:11 says already dwells in you toward what looks, by

every human measure, already finished.

Full Breath:

“The same Spirit that raised Christ from the dead and called Lazarus

out of a four-day tomb dwells in me right now. I will not measure what

is possible by how long something has been dead, or how final it looks to

everyone standing around it. What God has declared for His glory is not

cancelled by delay, it is still moving toward the moment it will be fully

seen.”

Breath to the Father:

Father, thank You that You are the resurrection and the life, not merely

someone who can request it from elsewhere. Where I have already given

up on something as too dead, too late, or too far gone, call it forth the

way You called Lazarus. Loose whatever is still bound in graveclothes

even after it has been raised. In Jesus’s name, Amen.

·  ·  ·
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Moving Only When the Cloud
Moves

An entire nation of roughly two million people organized every

decision about when to travel and when to rest around one visible

signal. They did this for forty years, with no calendar, no schedule,

and no advance warning of how long any stop would actually last.

The account of how they managed this is one of the most detailed,

practical descriptions of a Spirit-led life anywhere in Scripture,

because it removes every variable except one: watch the cloud, and

move only when it moves.

“And on the day that the tabernacle was reared up the cloud covered

the tabernacle, namely, the tent of the testimony: and at even there

was upon the tabernacle as it were the appearance of fire, until the

morning. So it was alway: the cloud covered it by day, and the

appearance of fire by night” (Numbers 9:15-16). This was not a one-

time sign given at the start of the journey and then left behind as a

memory. It was a continuous, daily presence, visibly covering the

tabernacle every single day the nation camped, changing in

appearance from cloud to fire depending on the hour, but never

actually gone.
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The text goes on to describe exactly how the nation responded to it,

and the level of detail is itself the point: “And when the cloud was

taken up from the tabernacle, then after that the children of Israel

journeyed: and in the place where the cloud abode, there the

children of Israel pitched their tents. At the commandment of the

LORD the children of Israel journeyed, and at the commandment of

the LORD they pitched” (vv. 17-18). The phrase translated “at the

commandment of the LORD” is, in the Hebrew, עַל־פִּי יְהוָה (al-pi

Adonai), literally “at the mouth of the LORD.” It repeats across this

one short passage so often it is impossible to miss: verse 18, verse

20, verse 23. Three times in nine verses, the text insists that the

nation’s movement was governed by nothing except this one visible

signal, a mouth speaking a continuous, wordless instruction that

everyone present had learned to read.

What makes this passage remarkable is not just that the cloud

existed. It is how unpredictable its timing was, and how completely

Israel submitted to that unpredictability without complaint or

negotiation. “As long as the cloud abode upon the tabernacle they

rested in their tents. And when the cloud tarried long upon the

tabernacle many days, then the children of Israel kept the charge of

the LORD, and journeyed not” (vv. 18-19). Then, in the very next

breath, the opposite scenario: “And so it was, when the cloud was a

few days upon the tabernacle; according to the commandment of

the LORD they abode in their tents, and according to the

commandment of the LORD they journeyed” (v. 20). And then a

scenario harder than either: “And so it was, when the cloud abode

from even unto the morning, and that the cloud was taken up in the
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morning, then they journeyed: whether it was by day or by night

that the cloud was taken up, they journeyed” (v. 21). On some

occasions the whole camp had to break down its tents, load its

belongings, and move in the middle of the night, with no warning

beyond the cloud lifting.

The text’s own summary makes the scale of it clear: “Or whether it

were two days, or a month, or a year, that the cloud tarried upon the

tabernacle, remaining thereon, the children of Israel abode in their

tents, and journeyed not: but when it was taken up, they journeyed”

(v. 22). Two days. A month. A year. The nation had no way to plan

ahead, no way to schedule around the uncertainty. All they could do

was keep watching and stay ready. A people less disciplined, or less

genuinely convinced that the cloud was God’s actual presence and

not just a custom, could easily have grown impatient with an

arrangement that offered zero predictability for four decades. But

the text records their compliance without recording a single

complaint on this specific point, an unusual quiet, given how often

the book of Numbers records Israel complaining about nearly

everything else during this same period.

This arrangement gives concrete, physical shape to what it actually

means to be led by the Spirit day to day, instead of being led by a

plan drawn up once and then run on a fixed schedule. Paul’s

language in Galatians describes the internal version of that same

posture: “If we live in the Spirit, let us also walk in the Spirit”

(Galatians 5:25). The verb behind “walk” here, στοιχέω (stoicheō ), is

a military term for marching in formation, keeping exact step with
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the rank next to you. Not just moving in a roughly similar direction,

but matching pace exactly, breaking stride exactly when the person

setting the pace breaks stride. It is the same discipline Israel

practiced physically with the cloud, now applied to the daily,

moment-by-moment posture of a life. Not a plan made once and

defended stubbornly no matter what. Continuous attention to a

presence that might say stay for a year, or might say move again by

morning.

Romans 8:14 names who this kind of life actually belongs to: “For as

many as are led by the Spirit of God, they are the sons of God”

connecting this book’s very first chapter, on sonship rather than

slavery, directly to its closing image here. A slave in an unfamiliar

household waits to be told what to do next, because compliance is all

that is available to him. A son who trusts the Father’s presence

learns something different, the way Israel learned it across forty

years of watching one visible signal: staying alert to when the cloud

lifts is not bondage. It is simply what it means to actually live inside

a relationship with a Guide who is still, visibly, present.

Exhale

1. Identify one area of your life currently running on a plan

you made once and have not reconsidered since, and ask

honestly whether you are still watching for the cloud to move,

or have simply assumed the current camp is permanent.

2. Practice the discipline of the unpredictable stop: this week,

deliberately hold one plan loosely enough that you could
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genuinely change it on short notice if you sensed the Spirit’s

leading shift, the way Israel broke camp “whether it was by

day or by night.”

3. Reread Numbers 9:22 slowly: “two days, or a month, or a

year” and let its point sink in fully: faithfulness is not

measured by how quickly the cloud moves, but by whether

you are still watching it either way.

Full Breath:

“I will not move ahead of the cloud, and I will not linger once it lifts. I

will keep step with the Spirit the way a soldier keeps rank, not merely

moving in a generally compatible direction, but matching my pace to

His, whether that means staying two days, a month, or a year, or

breaking camp in the middle of the night.”

Breath to the Father:

Father, teach me to watch for Your presence the way Israel watched the

cloud, patient in the long stillness, ready in the sudden call to move.

Keep me in step with Your Spirit rather than running ahead on a plan I

made once and stopped reconsidering. As many as are led by You are

Your sons, let me actually live like one. In Jesus’s name, Amen.

·  ·  ·
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The Part That Cannot Be Taken
Away

Two sisters welcomed the same guest into the same house on the

same afternoon. Only one of them is remembered for what she

actually did with His presence once He arrived. The contrast is not

between a good sister and a bad one, both clearly loved Jesus. It is

between two entirely different ideas of what His presence in the

house was actually for.

“Now it came to pass, as they went, that he entered into a certain

village: and a certain woman named Martha received him into her

house. And she had a sister called Mary, which also sat at Jesus’ feet,

and heard his word. But Martha was cumbered about much serving,

and came to him, and said, Lord, dost thou not care that my sister

hath left me to serve alone? bid her therefore that she help me”

(Luke 10:38-40). Martha’s complaint is not unreasonable on its face.

She has opened her home to a traveling teacher and, presumably,

His disciples, a genuinely demanding act of hospitality in that

culture, requiring real work to feed and house a group of guests. Her

sister, meanwhile, has apparently abandoned her share of that work

entirely, choosing instead to sit at Jesus’s feet. That posture, worth

noting, was in that era specifically the posture of a formal disciple
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learning from a rabbi, not just a guest making pleasant conversation.

Mary was doing something culturally unusual for a woman in that

setting. She was claiming a disciple’s place, not a hostess’s.

Jesus’s answer to Martha does not dismiss her work as worthless.

But it does something more precise than simply taking a side in a

household dispute: “And Jesus answered and said unto her, Martha,

Martha, thou art careful and troubled about many things: But one

thing is needful: and Mary hath chosen that good part, which shall

not be taken away from her” (vv. 41-42). The repetition of her name

“Martha, Martha” is a tone of tenderness, not rebuke. Scripture uses

this same double-naming pattern elsewhere for moments of

intimate correction, the way God calls “Abraham, Abraham” at the

altar (Genesis 22:11) or “Samuel, Samuel” in the night (1 Samuel

3:10). Jesus is not angry with Martha. He is naming, gently but

plainly, what her anxiety has actually cost her in this moment. She is

“careful and troubled about many things,” while the one thing that

actually mattered in that room, His presence, available to be sat

with, not merely served, was available the whole time. Only one of

the two sisters had actually taken hold of it.

The word Jesus uses for what Mary chose is worth sitting with. “The

good part,” in the Greek, is μερίς (meris), a portion, a share, the

specific allotment given to someone. It is the same kind of word

used elsewhere for a person’s inheritance or assigned lot. It does not

simply mean “a good option among several equally valid ones.” It is

the portion Mary claimed for herself while it was actually available

to be claimed, in a room where a whole meal’s worth of preparation
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was competing for the same limited window of time. Jesus’s promise

that this portion “shall not be taken away from her” carries real

weight, given the circumstance. Jesus would not be in that house

forever. His teaching, on this particular visit, was not a standing

offer available whenever Martha finally finished her preparations. It

was a portion available now. Mary is commended precisely for

recognizing that the window would close.

This is not simply a case for contemplation over action, or

spirituality over hospitality, or one sister’s temperament over the

other’s. The same Martha appears again later, in John’s Gospel, at

Lazarus’s tomb, making one of the boldest confessions of faith

recorded anywhere in the four Gospels: “I believe that thou art the

Christ, the Son of God, which should come into the world” (John

11:27), spoken directly to Jesus’s face in the middle of her own grief.

Martha’s faith was never in question. What Luke 10 records is a

single afternoon in which her attention had been captured entirely

by “much serving” legitimate, necessary work, while the actual

reason for that work’s existence sat a few feet away, available to be

attended to directly, not only served indirectly through hospitality.

This bears directly on what this whole book has been arguing about

the real purpose of prayer and presence. Simon the Sorcerer,

examined earlier in this book, wanted what Jesus’s presence could

produce, without wanting the presence itself. Martha, by contrast,

wanted the presence enough to serve it elaborately, and still, in the

middle of all that service, nearly missed the chance to simply sit in

it. Both are warnings against the same mistake, seen from two



61

different directions. Activity done for God’s presence is not the

same thing as attention given directly to God’s presence. It is

entirely possible to be busy on His behalf, in the very room where

He is sitting, available, and never actually turn to look at Him.

David’s language in the Psalms names the same choice in its most

compressed form: “One thing have I desired of the LORD, that will I

seek after; that I may dwell in the house of the LORD all the days of

my life, to behold the beauty of the LORD, and to enquire in his

temple” (Psalm 27:4). Not many things. One thing, the same phrase

Jesus uses to correct Martha: “one thing is needful.” A life can be

filled with many good, necessary, even God-honoring activities, and

still have neglected the one thing all of them were supposed to be

organized around: actual, attentive time in the presence they were

meant to serve.

Exhale

1. Identify one area of your own life that has become “much

serving” for God’s sake: ministry, hospitality, good works,

and ask honestly whether it has quietly replaced actual,

unhurried time simply sitting in His presence.

2. Practice Mary’s specific posture this week: undistracted

attention, chosen deliberately even when there is

legitimate work competing for the same window of time.

Notice what you have to set down in order to take it.

3. Remember that Martha was never rebuked for her faith,

only for her distraction in that specific moment. If you
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recognize yourself in her, the correction is gentle “Martha,

Martha” not a verdict on your character.

Full Breath:

“I choose the good part, the portion that will not be taken away from me.

I will not let much serving replace actual attention to the One I am

serving. Whatever else competes for my time, I will make sure I have

chosen, deliberately, to sit in His presence rather than only working

around it.”

Breath to the Father:

Father, forgive me for the times I have been careful and troubled about

many things while Your presence sat available in the same room. Teach

me Mary’s stillness without asking me to abandon Martha’s genuine

love. Let me choose the one thing that will not be taken away from me,

and let my service flow from having sat there first. In Jesus’s name,

Amen.

·  ·  ·
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Keeping Step

Every chapter in this book has been the same single life, examined

from a different angle each time. A son learning to breathe freely in

his own father’s house. A heart learning to reach after the Giver, not

only His gifts. A voice learning to pray specific, costly prayers

instead of vague ones. A soul willing to be searched for as diligently

as a lost coin. An ordinary rooftop where an unremarkable prayer

time became the hinge of another man’s salvation. A runaway finally

catching up to a mercy he never stopped believing in. A beggar too

loud to be silenced. Two fishermen whose only credential was

proximity. A tomb that could not stay sealed once the right voice

called into it. A whole nation organized entirely around one visible

signal. And a woman who chose the one thing that could not be

taken from her. None of it was ever twelve separate disciplines. It

was twelve angles on one breath, drawn in and let out. Paul’s closing

instruction to the Galatians is the single sentence this entire book

has been building toward: “If we live in the Spirit, let us also walk in

the Spirit” (Galatians 5:25).

The Greek word behind “walk” here, στοιχέω (stoicheō ), is a military

term for marching in exact formation. Not simply moving in a

roughly similar direction, but matching pace precisely with whoever

is setting it, breaking stride exactly when they break stride. This is
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the same discipline this book’s own tenth chapter pictured

physically: an entire nation, watching one cloud, moving only when

it moved, staying however long it stayed, whether that was two days

or a year. Paul is describing this same posture as an ongoing,

internal reality, not a single dramatic pilgrimage. Not a plan drawn

up once and defended stubbornly. Continuous, moment-by-moment

attention to a Presence still actually leading.

This is also where the book’s opening chapter and its closing

instruction meet. “For as many as are led by the Spirit of God, they

are the sons of God” (Romans 8:14), the same verse this book

opened with, now serving as its closing hinge too. Being led is not a

burden a slave carries because obedience is his only option. It is

what a son does naturally, in a household where the relationship

itself, not just the rules of the house, actually governs behavior.

Hagar and Ishmael were sent into the wilderness because a slave’s

place in a household was never secured the way a son’s was. A life

that has genuinely learned to breathe as a son does not experience

the Spirit’s leading as confinement. It experiences it as the shape a

real relationship naturally takes.

There is one temptation worth naming plainly as this book closes,

the same one every book in this series has had to name in its own

way. It is treating everything covered here as information filed away,

rather than a rhythm actually kept. You can read an entire book

about sonship, reaching, specific prayer, diligent searching, sudden

instruction, mercy pursued into a far country, bold and specific

crying-out, unlearned confidence, resurrection power, obedient
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movement, and undistracted presence, and nod in genuine

agreement with all of it, while changing nothing about how you

actually breathe day to day. The difference was never intellectual

agreement. It is the discipline this book’s own stories have already

modeled a dozen different ways: praying as a son rather than a slave,

reaching after God rather than only His gifts, staying alert to

unpredictable instruction the way Israel stayed alert to an

unpredictable cloud, and choosing, deliberately, the one thing that

will not be taken away, even when many lesser things are competing

loudly for the same attention.

This is where this book hands off directly to what comes next in this

series. A life that has genuinely learned to keep step with the Spirit,

breathing as a son, reaching after the Giver, praying with specific,

costly language, staying alert to sudden instruction, is not yet

finished growing. It is ready for the next question: how does that

same Spirit take a life already walking in step with Him, and grow it

over years, in wisdom, discernment, and the deep, hidden things of

God that only unfold with time? That is the subject of Book 10 in

this series, wisdom, revelation, and the long, patient growth of a life

that has already learned to breathe.

There is no single named character for this closing chapter. The

pattern it describes is meant to become the shape of your own life

from here forward, not one more story admired from a comfortable

distance. Picture instead the real difference between a life that has

walked through this whole book, story by story, and one that has

simply read about it.
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The first no longer approaches God with a slave’s careful, bracing

uncertainty. It no longer mistakes reaching for God’s hand for

reaching after God Himself. It has learned to ask in specific, costly

terms rather than vague ones, and to keep searching for what has

gone quietly missing rather than assuming the rest is close enough.

It has learned to recognize the Spirit’s instruction inside its most

ordinary rooftops. It no longer runs from an assignment simply

because it does not want the assignment’s outcome. It prays loudly

enough that a crowd’s disapproval cannot silence it, and it carries a

settled confidence that has nothing to do with credentials and

everything to do with proximity to Christ. It no longer treats

anything as too dead to be called back to life, and it has learned to

watch for the cloud rather than assuming the current camp is

permanent. And it has learned, finally, to choose the one thing that

will not be taken away, even in a house full of legitimate, competing

demands.

That life is not merely informed about the Spirit. It is walking in

step with Him. And a life that is keeping step, unlike one that has

only read about marching, moves exactly when He moves, and rests

exactly when He rests.

Exhale

1. Choose one chapter from this book that named something

you have not yet actually applied, and return to it this week,

specifically, rather than moving on having only agreed with it

in the abstract.
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2. Identify one place where your own walk has fallen out of

step: moving ahead of the Spirit’s leading, or lingering after

He has already moved, and bring your pace back in line with

His this week.

3. Read back through this book’s twelve declarations in one

sitting, letting them function as a single, continuous breath

rather than twelve separate statements, the shape of a life

that has actually learned to breathe.

Full Breath:

“I live in the Spirit, and I will also walk in the Spirit, keeping step with

Him rather than running ahead or lagging behind. I am a son, not a

slave, and being led is not confinement to me; it is the shape my

relationship with the Father naturally takes. I have chosen the one thing

that will not be taken away, and I will keep choosing it, breath by

breath, for the rest of my life.”

Breath to the Father:

Father, thank You for the breath I did not have to manufacture myself,

and for a Spirit that has been leading me since before I learned to

recognize His voice. Keep me in step with Him, not ahead, not behind.

Prepare me now for what this same Spirit wants to grow in me over

years, not just moments: wisdom, discernment, and the deep things of

God, which is where this series turns next. In Jesus’s name, Amen.

·  ·  ·
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This concludes Life in the Spirit. If this book has done its work, you no

longer treat prayer and being Spirit-led as two separate disciplines. You

are learning, chapter by chapter, to live as a son who breathes freely in

his Father’s house and walks in step with the Spirit who leads him.

From here, this series turns to what that same Spirit grows in a life over

time: wisdom, revelation, and the deep things of God. That is Book 10,

Wisdom, Revelation & Growth.

·  ·  ·
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Appendix: Glossary of Greek &
Hebrew Words

Every original-language word unpacked in this book, gathered here

for reference.

Ἀββά, Abba (Aramaic/Greek) “Father” (Romans 8:15, Mark / אַבָּא

14:36). Intimate, household language, the word a small child used

for a father, close enough that formal prayer of the era avoided it

entirely. Chapter 1.

ψηλαφάω, Psē laphaō  (Greek) “Feel after” (Acts 17:27). A tactile

word for groping or reaching in the dark toward something sensed

but not yet seen. Chapter 2.

אַל Sha’al (Hebrew) “Asked” (1 Samuel 1:20). The verb behind ,שָׁ

Samuel’s name, Hannah’s permanent testimony that his existence

was a specific request, specifically answered. Chapter 3.

ἐπιμελῶς, Epimelō s (Greek) “Diligently” (Luke 15:8). Careful,

painstaking attention that continues searching after an initial look

has already failed. Chapter 4.

ἔκστασις, Ekstasis (Greek) “Trance” (Acts 10:10). A state in which

ordinary perception is suspended, the root of the English “ecstasy.”

Chapter 5.
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Manah (Hebrew) “Prepared” (Jonah 1:17, 4:6-8). To appoint or ,מָנָה

assign for a specific purpose, used four times across Jonah for the

fish, the gourd, the worm, and the wind. Chapter 6.

ἀναπηδάω, Anapē daō  (Greek) “Rose” (Mark 10:50). A sudden,

springing motion, the leap of a blind man casting his garment aside

before he could see what waited for him. Chapter 7.

παρρησία, Parrē sia (Greek) “Boldness” (Acts 4:13). Unrestrained,

open speech, freedom from the hedging that fear of consequence

normally produces. Chapter 8.

ζωοποιέω, Zō opoieō  (Greek) “Quickeneth” (1 Corinthians 15:45,

John 5:21, Romans 8:11). To make alive, the specific capacity to

restore life already lost, not merely to preserve life already present.

Chapter 9.

Al-pi (Hebrew) “At the mouth of ,עַל־פִּי ” (Numbers 9:18). Literally

“at the mouth” the phrase describing Israel’s movement as governed

entirely by the cloud’s silent, visible instruction. Chapter 10.

μερίς, Meris (Greek) “Part” (Luke 10:42). A portion or allotted

share, the specific inheritance Mary claimed while it was available to

be claimed. Chapter 11.

στοιχέω, Stoicheō  (Greek) “Walk” (Galatians 5:25). A military term

for marching in exact formation, matching pace precisely, not

merely moving in a compatible direction. Chapter 12.


