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Before We Begin: The
Foundation of Salvation

Every chapter in this book is an approach toward a throne room.

But no one walks into a king’s presence uninvited, and this book

cannot begin at the gate until one thing is settled first: how you were

granted entry at all.

“For by grace are ye saved through faith; and that not of yourselves:

it is the gift of God: Not of works, lest any man should boast.”

Ephesians 2:8-9 (KJV)

The Curtain Word

The Greek word behind “saved” is σῴζω (sō zō , Strong’s G4982).

This same word is also the word the New Testament uses for healed

(Matthew 9:22), delivered (2 Timothy 4:17-18), and preserved

(Acts 27:20). It is not four different words that happen to look alike.

It is one word, used for four different things, because in God’s mind,

they are one gift.

Here is what that means in plain terms. The moment you were

saved, healing, deliverance, and safekeeping were not separate

invitations you’d still have to earn later. They came sealed into the
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same summons, on day one.

In plain terms. No commoner earns an audience with a king by

proving their own worthiness at the gate. An audience is granted, by

the king’s own choice, to whoever he chooses to invite, and once

granted, the invited guest does not spend the walk down the

hallway still trying to justify being there. Salvation is the invitation

already granted, sealed, and dated. Everything this book examines

from here, the Father’s face, the Son’s friendship, the Christ

enthroned, is not a series of gates you must still earn your way

through. It is one throne room, and you are already on the guest list.

Zacchaeus is the Bible’s own picture of someone who received an

unearned invitation and simply walked through the door. The

moment Jesus said, “This day is salvation come to this house” (Luke

19:9), Zacchaeus did not ask what he still needed to do to deserve

the visit. He stood up and began giving money back, because sō zō

had already landed on his whole life, not just his soul, and he simply

started acting like a man who belonged in the room.

How This Fits This Book

Every chapter that follows moves you further into the same throne

room, court by court, not because you are earning deeper access

with each one, but because a real audience with someone is never

fully taken in on the first exchange. You already have entry. This

book is teaching you to actually walk further in.
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The Confession That Receives It

Scripture is specific about how this first happens:

“That if thou shalt confess with thy mouth the Lord Jesus, and shalt

believe in thine heart that God hath raised him from the dead, thou

shalt be saved.” Romans 10:9 (KJV)

Two things, done together: believe it in your heart, say it with your

mouth. If you have never said this and meant it, say it now, before

you read any further:

“I confess with my mouth that Jesus is Lord, and I believe in my heart

that God raised Him from the dead. I am saved.”

Bringing Your Mind Into the Room

1. Say the confession above out loud, today: not silently in

your head. Romans 10:9 specifically names the mouth, not

just the heart.

2. Notice one place this week where you’re still standing at

the gate, hesitant, as though your invitation might not

actually be valid. Just notice it.

3. Say it plainly to yourself once: “I am not earning my way

into this room. I was already invited in. I am simply learning

to walk further.”

For the full, deeper treatment of what salvation accomplished in you, see

Book 1 in this series, on Grace, Salvation & Righteousness.
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·  ·  ·
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Chapter 1: The Tent Outside the
Camp

Somewhere in Israel’s camp, while an entire nation cooked its meals

and raised its children and went about its ordinary business, one

tent stood pitched outside the boundary, and one man walked to it

regularly while everyone else merely watched him go. “Moses took

the tabernacle, and pitched it without the camp, afar off from the

camp, and called it the Tabernacle of the congregation. And it came

to pass, that every one which sought the Lord went out unto the

tabernacle of the congregation, which was without the camp”

(Exodus 33:7). Notice the name Moses gave it: the Tabernacle of the

Congregation, not the Tabernacle of Moses. It belonged to the whole

camp equally, and every Israelite carried the same standing right to

walk out to it that Moses did. Access was never the limitation.

And yet Scripture records only one man taking consistent

advantage of it. “All the people rose up, and stood every man at his

tent door, and looked after Moses, until he was gone into the

tabernacle” (v. 8), an entire nation, watching one man walk toward

what belonged to all of them, and then simply going back to their

own business until he returned. Nobody in that camp was barred

from the tent. They simply never went. This is the governing word

behind the whole book you are holding: the Hebrew פָּנִים (panim),
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“face” a rich word, almost always used in the plural even for a single

face, carrying presence, countenance, favor, the side of someone

actually turned toward you. To seek God’s panim, the way “every one

which sought the Lord” did at that tent, was never merely to seek

information from Him. It was to seek His actual attention, turned

your direction, and the text is specific that this attention was

available to anyone in that camp who was willing to make the walk.

Watch what actually happened once Moses reached the tent,

because Scripture does not let the scene stay abstract. “It came to

pass, as Moses entered into the tabernacle, the cloudy pillar

descended, and stood at the door of the tabernacle, and the Lord

talked with Moses” (v. 9), not a formal proclamation delivered once

and withdrawn, but an ongoing conversation, regular enough that

the whole camp had learned to recognize its rhythm. “All the people

saw the cloudy pillar stand at the tabernacle door: and all the people

rose up and worshipped, every man in his tent door” (v. 10), worship

offered from a distance, by people who had learned to recognize the

sign of an encounter they were not themselves having. Generations

later, in Eli’s failing house, that same absence had become the

ordinary condition of an entire nation: “the word of the Lord was

precious in those days; there was no open vision” (1 Samuel 3:1), not

because God had stopped speaking, but because so few were still

walking to where He spoke.

Scripture is also careful to distinguish two very different sources of

the same-looking thing: a word from God. Some revelation comes

by office. Some comes by relationship. Both are real, and only one of
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them is safe to build a life on. Consider Ahithophel, David’s own

counselor, a man so respected that “the counsel of Ahithophel,

which he counselled in those days, was as if a man had enquired at

the oracle of God” (2 Samuel 16:23), a staggering description for

anyone. And yet this same Ahithophel defected to Absalom’s

rebellion, advising the very coup that turned a son against his

father, urging swift pursuit and slaughter, “and I will smite the king

only” (2 Samuel 17:1-4). A man whose counsel functioned like the

very oracle of God chose treason against the man after God’s own

heart. His accuracy was never in question. His heart was never

actually yielded to the God he spoke so precisely for.

Caiaphas shows the same pattern from a different angle, later, in the

same city. Debating what to do about a miracle-working Nazarene

threatening the religious establishment’s standing, the high priest

said, “Ye know nothing at all, nor consider that it is expedient for us,

that one man should die for the people, and that the whole nation

perish not.” John adds the detail that reframes the entire sentence:

“This spake he not of himself: but being high priest that year, he

prophesied” (John 11:49-51), an actual, accurate prophecy about the

atoning death of Christ, spoken by the very man who would help

orchestrate that death, entirely unaware of what he had just said.

The office produced true words. The office produced no actual

knowledge of God in the man who spoke them. A future book in this

series takes up hearing God’s voice and discernment directly, and

this is where that book will begin: gifting and closeness are not the

same thing, and only one of them can be trusted indefinitely.
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Return, once more, to the tent itself, because that is where the

difference is finally settled. Nothing in Exodus 33 suggests Moses’s

access was reserved for him by divine favoritism, the tent had a

name that said otherwise, open to the whole congregation, watched

by the whole congregation, used by exactly one of them. What set

Moses apart was never a gift withheld from everyone else in that

camp. It was a walk he kept taking, regularly, while everyone else

stood at their own doors and watched the cloud descend on

somebody else’s meeting. Whatever access to God you have

technically had available this whole time, a discipline of prayer, a

practice of seeking Scripture, a quiet place already set aside, has

likely been sitting exactly where Moses’s tent sat: outside the noise

of ordinary life, named for the whole congregation, waiting on you

to actually make the walk.

Bringing Your Mind Into the Room

1. Name your own “tent outside the camp.” What access to

God have you technically had available this whole time, that

you have mostly only watched other people use?

2. Distinguish office from relationship in your own life.

Where have you been leaning on a gift, a role, or a reputation

to carry weight with God that only actual closeness can really

carry? Name it honestly.

3. Make the walk once this week, deliberately, the way Moses

made it regularly, not standing at your own tent door
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watching for the cloud, but going to where the cloud actually

is.

Declare: “The invitation was never withheld from me. I am not

watching from my own tent door, wondering what it would be like to be

received. I am making the walk myself, regularly, until it becomes as

natural to me as breathing.”

Pray: Father, thank You that the Tabernacle of the Congregation was

never Moses’s alone, it was mine as much as his. Forgive me for the

times I have watched from a distance what I was always free to walk

toward myself. Give me a heart that seeks Your face, not merely a gift

that speaks accurately about You. In Jesus’s name, Amen.

·  ·  ·
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Chapter 2: A Friend, Not a File

There is a way of knowing someone that never actually requires

them to be in the room, built entirely from records, reports, and

reputation. And there is a completely different way of knowing

someone that requires nothing else in the world except their actual

presence. Scripture is specific about which kind Moses had with

God: “the Lord spake unto Moses face to face, as a man speaketh

unto his friend” (Exodus 33:11). Underline the word that verse

actually uses: friend. Not subject, not servant in the formal sense,

though Moses was certainly both of those things too, friend. This

was not a rigid, ceremonial exchange, information handed down

and received in silence. It carried the tone of an actual relationship:

the freedom to ask, and to receive real answers, including answers to

questions never even asked out loud.

One of the names God gave Himself in that same span of Israel’s

history is דַּי ”.usually translated “God Almighty ,(El Shaddai) אֵל שַׁ

The root behind Shaddai carries the sense of sufficiency, of

nourishing and sustaining without needing to be nourished or

sustained by anything else. “I appeared unto Abraham, unto Isaac,

and unto Jacob, by the name of God Almighty, but by my name

JEHOVAH was I not known to them” (Exodus 6:3). The patriarchs
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knew Him first as complete sufficiency. Moses is shown something

further: that sufficiency, speaking face to face, the way sufficiency

speaks to someone it actually delights in.

Here is the uncomfortable honesty this chapter has to sit with: God

does not have favorites, but He clearly has intimates. He does not

love one child more than another, and nothing in Moses’s story

suggests God loved him more than He loved the rest of the camp

standing at their tent doors in the last chapter. But intimacy, unlike

love, is not distributed equally by default. It is built, the way any

friendship is built, intentionally, patiently, over real time, through

actual exchanges rather than occasional visits. Marriage does not

automatically produce friendship between two people who share a

house. Salvation does not automatically produce intimacy between a

believer and the God who saved them. Both have to be built, the

same way, on purpose.

This building has a visible cost, and Scripture does not hide it.

Picture the actual rhythm this must have settled into, month after

month, year after year in that wilderness. Moses walks to the tent.

The pillar descends. An exchange happens that Scripture never

records in full detail, because some of what happens between

friends was never meant for a public transcript. Then, after one

particularly extended encounter, “Moses wist not that the skin of

his face shone while he talked with him” (Exodus 34:29), a genuine,

physical radiance, left behind by real exposure to real glory, so

bright that “Aaron and all the children of Israel saw Moses, and,

behold, the skin of his face shone; and they were afraid to come
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nigh him” (v. 30). Moses had to put a veil over his own face just to be

approachable to the same people he’d just come from representing

before God.

And then comes the detail that makes this whole picture even more

human: the glory faded. Paul, centuries later, describing this exact

scene, notes that the veil was needed “that the children of Israel

could not stedfastly look to the end of that which is abolished” the

fading itself, not merely the brightness (2 Corinthians 3:13). Every

time Moses came down from that tent, the shine on his face was

already beginning to dim, a little more with each descent, until his

next encounter renewed it. And every time he went back in, “he took

the veil off, until he came out” (Exodus 34:34), always removing it

for the encounter itself, only ever wearing it for the camp. The veil

was never for God. Moses never covered his face to go and meet the

Lord, only to come back from meeting Him. The unveiled face

belonged entirely to the friendship; the veiled face was simply what

the rest of the world could tolerate looking at afterward. He was not

a man who had achieved a permanent glow through one dramatic

mountaintop experience. He was a man who kept returning, again

and again, because the glory from the last visit was never designed

to last forever on its own.

A future book in this series takes up identity in Christ directly, and

Moses’s fading, returning face previews exactly what that book

unpacks in full: a believer’s own radiance is never a one-time

acquisition either, it is sustained by return, not by memory of a

single encounter. What was true of Moses’s literal face is equally
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true of a believer’s ongoing sense of who they are in Christ. It fades

without renewal, and renewal only ever comes from going back to

the same source, unveiled, exactly as he was.

Bringing Your Mind Into the Room

1. Notice whether you are building a file or a friendship. This

week, ask honestly whether your relationship with God runs

mostly on facts you’ve collected about Him, or on actual,

ongoing exchange with Him.

2. Expect the fading, and return anyway. If a past encounter

with God has grown dim, don’t treat that as failure, treat it

the way Moses’s fading face worked, as the ordinary, expected

reason to go back to the tent again.

3. Take off your own veil in prayer this week. Whatever face

you present to others out of necessity, bring your actual,

unveiled self into your time with God, nothing hidden,

nothing managed for an audience.

Declare: “God speaks to me as a friend, not a file to be processed. I do

not build my relationship with Him only from facts collected at a

distance. I return to Him regularly, unveiled, and I let what I receive

there shape how I carry myself everywhere else.”

Pray: Father, thank You for being El Shaddai, all-sufficient, and still

willing to speak to me as a friend. Where my own sense of Your glory

has faded since the last time I truly sought You, draw me back to the
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tent, not to shame, but to renewal. Let me come to You unveiled, exactly

as I am. In Jesus’s name, Amen.

·  ·  ·
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Chapter 3: Built to Run Empty

Nobody keeps returning to a well they believe is dry, and nobody

keeps seeking a face they believe they can already fully picture from

memory. Every chapter so far has assumed you have a reason to

keep walking back to the tent. This chapter names that reason

directly: you were never built to run on your own supply.

Paul puts a name to the exact moment he learned this the hard way.

“We would not, brethren, have you ignorant of our trouble which

came to us in Asia, that we were pressed out of measure, above

strength, insomuch that we despaired even of life: but we had the

sentence of death in ourselves, that we should not trust in ourselves,

but in God which raiseth the dead” (2 Corinthians 1:8-9). “The

sentence of death” translates a Greek term used for an official, legal

verdict, the kind of ruling a court hands down, final and binding.

Paul is not describing a bad feeling or a passing discouragement. He

is describing something that landed on him with the weight of an

actual verdict: as far as his own resources were concerned, the case

was closed. And notice what he says that verdict was for “that we

should not trust in ourselves.” The sentence was not an accident of a

hard season. It was a ruling with a purpose attached.
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Whatever happened in Asia was severe enough to press a man like

Paul “above strength” and Paul was not a man short on resources.

Trained at the feet of Gamaliel, formidable in argument,

accustomed to being the most capable person in most rooms he

entered, he most likely means the danger connected to the severe

opposition he faced in Ephesus, a city hostile enough to his ministry

that a full riot eventually broke out over it, a mob dragging his

companions into a theater and shouting the same slogan for two

straight hours before a town clerk finally talked them down (Acts

19:23-41). Whatever the specifics, it pushed him to a place where

death seemed not just possible but likely, close enough that he

stopped expecting to survive it. This was not a weak man

discovering his weakness. This was a strong man discovering the

edge of his strength for what may have been the first time.

This is where the design of things starts to come into view. God did

not build you self-sufficient, and this was never an oversight to be

corrected with enough discipline or maturity. There are entire

dimensions of provision that were never wired into human nature at

all, they exist only in Him, and they only ever become yours through

the actual reaching that comes from needing them. Self-sufficiency

and real participation with God cannot coexist in the same person

at the same time. A person genuinely convinced they can manage on

their own resourcefulness will never be sufficiently motivated to

keep returning to the tent the earlier chapters already described.

Why would they? The well only gets used by someone who has

actually run dry, which is exactly why Paul could write, elsewhere,

from inside his own repeated weaknesses, “we are troubled on every
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side, yet not distressed; we are perplexed, but not in despair;

persecuted, but not forsaken; cast down, but not destroyed” (2

Corinthians 4:8-9), and why, when he finally asked God directly to

remove a thorn that would not leave him, the answer he received

reframed the entire chapter of his life: “My grace is sufficient for

thee: for my strength is made perfect in weakness” (2 Corinthians

12:9).

This is also precisely why so many believers give up too early in

prayer and fasting. Three days of seeking with no breakthrough, so

they stop, recover, try again for three, stop again, cycling in place

rather than pressing all the way through. The reason is almost

always the same one Paul had to learn in Asia: the lesson has not yet

fully landed. A heart that has genuinely come to terms with its own

insufficiency does not quit at the first silence, because it already

knows nothing about the situation changes simply because the

asking got tiring. This is the same ground Book 2 in this series

already walked in full, faith as the operating instrument of people

who have already discovered that their own resources have a verdict

against them, not a technique for the self-sufficient to extract results

with.

Look at what Paul actually does with the memory of Asia, writing to

the Corinthians afterward. He does not describe it as a wound he is

still recovering from, something to be quietly avoided in

conversation. He describes it as instruction, deliberately, the way a

teacher describes a hard lesson that actually worked. Notice the

specific description he chooses for God at the end of that sentence,
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not merely “the God who helps,” but “the God which raiseth the

dead,” the very same power this book will return to directly in a later

chapter. Paul’s crisis in Asia was severe enough to relocate his entire

confidence from his own considerable competence to the one power

capable of raising a dead man. Nothing smaller than that crisis

would likely have moved a man that capable, and nothing smaller

than your own Asia is likely to move you either, until the lesson

finally lands the way it landed for him.

Bringing Your Mind Into the Room

1. Name your own “Asia.” What season pressed you further

than your own resources could carry you? Rather than

treating it only as a wound, ask what it relocated your trust

toward.

2. Notice your stopping pattern. If you tend to seek God for a

few days, stop, and cycle back later, ask honestly whether the

lesson of Asia has actually landed yet, or whether you are still

quietly hoping your own resourcefulness will eventually be

enough.

3. Press through once, all the way, this week. Choose one

thing you’ve been seeking God about in short bursts, and give

it sustained, unbroken attention instead, long enough to find

out what’s on the other side of the silence.

Declare: “I was not built to be self-sufficient, and I no longer treat my

own insufficiency as a problem to solve alone. I trust not in myself, but

in God who raises the dead. I press through until I find, because I
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already know what waits for me if I stop too soon.”

Pray: Father, thank You for designing me to need You continually, not

to manage on my own resourcefulness. Where I have been cycling in and

out of seeking You, stopping before the breakthrough came, teach me the

lesson of Asia without requiring Asia itself. Relocate my trust from what

I can produce to what only You can raise. In Jesus’s name, Amen.

·  ·  ·
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Chapter 4: Carrying Your Mind
Into the Room

It is entirely possible to walk all the way to the tent, sit down in the

right posture, and still not actually be there. The body arrives. The

mind wanders off toward something unfinished at home. This

chapter is about the one piece of yourself that has to travel

deliberately, because it will not travel on its own.

“The spirit of man is the candle of the Lord, searching all the inward

parts of the belly” (Proverbs 20:27). “Candle” translates the Hebrew

a lamp, specifically the small, portable kind that lit a single ,(ner) נֵר

room rather than a whole house, carried from place to place as

needed. Your spirit, this verse says, functions exactly this way: a

lamp lit by the Lord Himself, capable of searching and illuminating

what is otherwise hidden. But a lamp only lights the room it is

actually carried into. A ner left behind in one room does nothing for

the darkness in the next one. “There is a spirit in man: and the

inspiration of the Almighty giveth them understanding” (Job 32:8),

the lamp, and the understanding it is meant to reach, were always

designed to work together.



24

Here is the plain mechanics of what actually happens in prayer.

Praying in tongues can exercise your spirit fully without your mind

ever engaging at all, a real, valid, biblical practice, and not what this

chapter is about. Seeking the face of God on a specific matter is

different. It requires you to bring both: your spirit, lit like a lamp,

and your mind, actually present in the same room the lamp is

lighting. Leave the mind behind, and the light still comes on. It

simply illuminates nothing you actually came to ask about. This is a

harder discipline than it sounds, and most believers underestimate

exactly how hard, because the mind does not announce when it

starts drifting. Left undisciplined, it will wander mid-prayer toward

whatever is nearby and unfinished, and you will often not notice the

drift until well after it has already happened. The discipline itself is

simple to describe and genuinely hard to sustain: notice the

moment your mind has wandered, and deliberately walk it back to

the matter you actually came to seek God about. Do this

consistently, over real time, and the capacity to hold your mind in

the room measurably strengthens, built, exactly the way the

friendship in the previous chapter was built, on purpose, over time,

through repetition rather than a single decision.

A boy named Samuel shows exactly what it looks like when a mind

finally gets positioned correctly. “It came to pass at that time, when

Eli was laid down in his place, and his eyes began to wax dim, that

he could not see; and ere the lamp of God went out in the temple of

the Lord, where the ark of God was, and Samuel was laid down to

sleep” (1 Samuel 3:2-3), an old priest’s own eyesight failing, a literal

lamp still burning low in the temple through the night, and a boy
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asleep near the ark, on the very night the voice of God was about to

break a long silence in that house. “The Lord called Samuel: and he

answered, Here am I. And he ran unto Eli, and said, Here am I; for

thou calledst me” (vv. 4-5). Eli had not called him. Twice more this

happens, the same voice, the same mistaken assumption, the same

return trip to Eli’s bedside, until “Eli perceived that the Lord had

called the child” (v. 8), and gave him the one instruction that would

let the next call actually land: “Go, lie down: and it shall be, if he call

thee, that thou shalt say, Speak, Lord; for thy servant heareth” (v. 9).

Notice exactly what Samuel needed. Not a louder voice from God,

the voice had already called him three times, clearly enough to wake

a sleeping child from his bed on each occasion. He needed a mind

correctly positioned to receive what the voice was actually saying,

rather than misattributing it to the nearest, familiar explanation

available. The fourth time, “the Lord came, and stood, and called as

at other times, Samuel, Samuel. Then Samuel answered, Speak; for

thy servant heareth” (v. 10), and this time, the boy’s mind was in the

room along with his spirit, correctly aimed, ready to actually receive

rather than run back to Eli’s bedside a fourth time. What changed

between the third call and the fourth was never the voice. It was

where Samuel’s mind was standing when the voice arrived, the same

lamp of God, still burning, finally being carried into the right room.

This matters because of how revelation actually travels once it

arrives. When God draws near, He lights the lamp, your human

spirit, but the activity, though it happens in the spirit, is aimed at

your understanding, meant to overwhelm your mind with the
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specific answer you came looking for. If your mind is elsewhere

when the light arrives, the illumination is not lost. It simply lands

somewhere disconnected from the question you actually brought,

the way a lamp carried into an empty room lights walls nobody

needed lit. A future book in this series takes up the mind, thought,

and conscience directly, the fuller mechanics of how a wandering

mind is actually retrained over time. What belongs here first is

simply naming the discipline this book requires of every court that

follows: an audience with a King is not something you can attend

half-present, mind elsewhere, and still expect to leave having

actually heard Him.

Bringing Your Mind Into the Room

1. Notice your own drift this week. During prayer, catch the

exact moment your mind has wandered somewhere else, and

simply observe how long it takes you to notice. Awareness

itself is the first stage of the discipline.

2. Practice Samuel’s correction. The next time you sense God

speaking and are unsure, say it out loud, the way Samuel

eventually learned to: “Speak, Lord, for Your servant is

listening.”

3. Bring one specific question into your next time of prayer,

rather than a general openness to hear anything. A mind

aimed at a specific matter is far more likely to notice when the

answer lands.
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Declare: “My spirit is a lamp lit by the Lord, and I carry my mind into

the room along with it. I do not leave my understanding behind when I

seek God’s face. I bring a specific question, I hold my attention in place,

and I let the light land exactly where I asked it to.”

Pray: Father, thank You for the lamp You have already lit in my spirit.

Forgive me for the times my mind has wandered while my body stayed

in the room. Teach me to notice the drift and return, until holding my

mind in Your presence becomes as natural as the lamp itself. Speak,

Lord, for Your servant is listening. In Jesus’s name, Amen.

·  ·  ·
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Chapter 5: Three Things
Hidden in Plain Sight

There are things about your own life that are not missing, exactly,

they are simply invisible to you, sitting in plain sight, waiting on a

light that has not been switched on yet. Elisha’s servant once woke

early in a besieged city to find it already surrounded: “an host

compassed the city both with horses and chariots” (2 Kings 6:15),

and he cried out to his master in real terror, certain the two of them

were finished. Elisha’s answer did not deny what the young man saw.

It named what he could not yet see: “Fear not: for they that be with

us are more than they that be with them” (v. 16). Then Elisha prayed

one specific request, nothing more “Lord, I pray thee, open his eyes,

that he may see” and Scripture says simply, “the Lord opened the

eyes of the young man; and he saw: and, behold, the mountain was

full of horses and chariots of fire round about Elisha” (v. 17).

Nothing about the mountain changed in that moment. Only the

servant’s eyesight did.

Paul prays the same specific prayer over the Ephesians, for the same

reason. “After I heard of your faith in the Lord Jesus, and love unto

all the saints, I cease not to give thanks for you, making mention of

you in my prayers; that the God of our Lord Jesus Christ, the Father

of glory, may give unto you the spirit of wisdom and revelation in
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the knowledge of him: the eyes of your understanding being

enlightened; that ye may know what is the hope of his calling, and

what the riches of the glory of his inheritance in the saints, and

what is the exceeding greatness of his power to us-ward who

believe” (Ephesians 1:15-19). Not a request for new facts to be

delivered, any more than Elisha was asking God to create an army

that had not existed a moment earlier. A request for existing

realities, already true, already surrounding the person they belong

to, to actually become visible.

Paul names three specific things that stay permanently hidden until

that light comes on, no matter how hard a person searches for them

unassisted. The hope of His calling, not the hope of your own

ambitions coming true, but what God Himself set out to gain by

calling you in the first place, a purpose already established before

time began, larger than your own story, invisible until it is shown.

The riches of the glory of His inheritance in the saints, an already-

existing resource base, what Paul elsewhere calls being “blessed…

with all spiritual blessings in heavenly places in Christ” (Ephesians

1:3), a budget fully formed, denominated in grace rather than any

earthly currency. Where the eyes of understanding remain closed, a

person describes their own limitation as though it were a fixed

identity “it’s simply impossible for my situation to change” never

realizing that statement is a report from someone who has never

actually seen the budget, not a report on the budget itself. And the

exceeding greatness of His power to us-ward who believe, the very

power Paul goes on, in the same breath, to describe as “the working

of his mighty power, which he wrought in Christ, when he raised



30

him from the dead, and set him at his own right hand in the

heavenly places, far above all principality, and power, and might,

and dominion” (vv. 19-21). He does not settle for one Greek word to

describe it. He reaches for ἰσχύς (ischys), inherent, resident strength,

built into something’s very nature, and κράτος (kratos), dominion,

the strength that has already prevailed and now holds the field,

stacking vocabulary on top of the dynamis, raw explosive power, this

series has already named, because a single word kept underselling

what he was trying to describe.

Notice the order both stories give: revelation comes before wisdom,

sight before strategy. The mountain of fire was always there; the

servant simply could not act on a reality he had not yet seen.

Ephesians 1’s riches, calling, and power were always there too; a

believer cannot steward what they do not yet believe exists, and

enlightenment always has to come before that stewardship, or the

stewardship has nothing real underneath it. A future book in this

series takes up stewardship directly, and this exact budget, the

riches of the glory of His inheritance, is where that book will begin.

Consider what it actually looks like when this enlightenment lands

on a real life, rather than staying theoretical. Paul himself, writing

this very letter from a Roman prison, under circumstances that

would have given most people every reasonable excuse to describe

their situation as limited, wrote elsewhere from that same

imprisonment, “I can do all things through Christ which

strengtheneth me” (Philippians 4:13), read in its own context of

learning contentment in scarcity, not achievement in strength (vv.



31

11-13). Not because his personal capacity had suddenly expanded to

match his circumstances, but because he could finally see the

mountain that had been surrounding him the entire time, and had

stopped reporting his own blindness as though it were the actual

state of his account.

Bringing Your Mind Into the Room

1. Ask specifically for the light, not more information. This

week, instead of trying to reason your way into

understanding your calling, your inheritance, or your

available power, pray Ephesians 1:17-18 directly, by name,

and expect the eyes of your understanding to actually be

enlightened.

2. Catch your own “impossible” statements. Notice any place

this week you describe a limitation as fixed, and ask honestly

whether that’s a report on reality, or a report from someone

who hasn’t yet seen the mountain.

3. Read Philippians 4:13 in its actual context (vv. 11-13), and

let that reframe what “all things” was actually promising.

Declare: “The eyes of my understanding are enlightened. I know the

hope of His calling, the riches of His inheritance, and the exceeding

greatness of His power toward me, dynamis, ischys, and kratos,

available, inherent, and already victorious. I do not report my own

blindness as though it were the actual state of my account.”
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Pray: Father of glory, give me the spirit of wisdom and revelation in the

knowledge of You. Enlighten the eyes of my understanding, that I may

know the hope of Your calling, the riches of Your inheritance, and the

exceeding greatness of Your power toward me who believe. Let me stop

describing limitations You never actually set. In Jesus’s name, Amen.

·  ·  ·
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Chapter 6: A Catastrophic
Miscalculation

Every enemy makes decisions based on its best estimate of the

opponent’s strength. On one particular Friday, the most

sophisticated hostile intelligence in the spirit realm made its

estimate, acted on it with total confidence, and got it

catastrophically wrong.

To understand how catastrophic, it helps to know where that

estimate originally came from. Scripture places angelic beings

present at creation itself, watching: “Where wast thou when I laid

the foundations of the earth?.. when the morning stars sang

together, and all the sons of God shouted for joy?” (Job 38:4, 7). The

angelic realm, including, presumably, the powers that would later set

themselves against Christ, witnessed the original display of God’s

creative power, and that witnessed display became their working

estimate of Him from that point forward. Whatever they thought

God was capable of, they thought it because they had actually seen

the evidence at the beginning of everything.

By the time a body lay sealed in a borrowed tomb outside Jerusalem,

that estimate had hardened into confidence enough to act on. The

religious authorities went to Pilate specifically “lest his disciples
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come by night, and steal him away” every available precaution taken

by powers that believed the outcome was already settled, and “Pilate

said unto them, Ye have a watch: go your way, make it as sure as ye

can. So they went, and made the sepulchre sure, sealing the stone,

and setting a watch” (Matthew 27:64-66). A sealed stone, an official

Roman guard, a calculation made by an enemy that had genuinely,

carefully studied the strength arrayed against it and still believed it

had accounted for every possibility.

And then, on the third day, the miscalculation became visible to

every realm watching. “There was a great earthquake: for the angel

of the Lord descended from heaven, and came and rolled back the

stone from the door, and sat upon it. His countenance was like

lightning, and his raiment white as snow: and for fear of him the

keepers did shake, and became as dead men” (Matthew 28:2-4), not

fear performed for effect, but the actual, physical collapse of trained

soldiers in the presence of a single angel, guarding a tomb that a

resurrected body needed no stone moved to pass through anyway.

The stone was never rolled away to let Jesus out. It was rolled away

to let the watching world in, to see for themselves that the tomb was

already empty. Every principality that had bet its entire authority

on Friday’s outcome lost that authority permanently on Sunday

morning, in a defeat too public and too total to ever be quietly

walked back.

Scripture reaches for a specific image to describe just how public

that defeat actually was: “having spoiled principalities and powers,

he made a shew of them openly, triumphing over them in it”
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(Colossians 2:15). “Triumphing” translates θριαμβεύω
(thriambeuō ), borrowed directly from Roman military life, the

triumphal procession granted to a victorious general, a public

parade through the streets of Rome, the defeated enemy’s

commanders marched in chains behind the victor’s chariot for the

whole city to see. Not a private victory quietly noted in a record

somewhere, but the most public form of humiliation available in the

ancient world, staged specifically so that no one watching could

mistake who had won. And “spoiled” translates ἀπεκδύομαι
(apekdyomai), the same verb family Book 4 in this series already met,

in its chapter on putting off the old man. There, the word described

a believer stripping off a defeated identity that no longer had any

real claim on them. Here, the same stripping happens to hostile

principalities themselves, not a believer’s old man taken off, but an

enemy’s authority taken off them, by force, in public. If you have

ever wondered whether your own crucified old man could somehow

reassert a claim it no longer has, remember what this same word did

to powers far more established than your old nature ever was.

The power that raised Christ from the dead was not merely equal to

the power those watching angels had witnessed speak light into

darkness at creation. It was greater, and it was decisive in a way their

best available estimate had never accounted for. An enemy that had

actually seen the full range of what God could do at the beginning

of the world still failed to anticipate what He would do at the end of

one particular Friday, sealed behind a stone it was so confident

would hold.
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Bringing Your Mind Into the Room

1. Name the power you’ve been treating as unbeaten. What

circumstance, habit, or fear has been operating in your life as

though it still has real authority? Reconsider it in light of a

triumph this total and this public.

2. Remember the miscalculation, not just the miracle. This

week, when facing something that feels larger than you,

remember that the forces arrayed against Christ had actually

witnessed His power before and still failed to calculate

correctly.

3. Read Colossians 2:15 as a military record, not a devotional

line. Picture the actual triumphal procession it’s describing,

and let the specific, public, total nature of that defeat settle

into how you pray about your own battles this week.

Declare: “Every power arrayed against me has already been stripped

and paraded in Christ’s triumph. Whatever tries to claim authority

over me is operating on a catastrophic miscalculation, the same one that

failed at the cross. I do not fear a defeated enemy dressed up as an

undefeated one.”

Pray: Father, thank You for the total, public triumph of the cross and

the resurrection, principalities and powers stripped bare, paraded in

open shame, decisively defeated. Where I have been treating a defeated

enemy as though it still holds real authority, open my eyes to see the

miscalculation for what it was. Let me walk in the confidence of a war

already won. In Jesus’s name, Amen.
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·  ·  ·
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Chapter 7: The House of Bread

A town’s own name can carry a promise its residents forget to

notice, right up until someone leaves that promise behind and has

to find their way back to it. The Hebrew word for bread is לֶחֶם
(lechem), and it sits inside a name most readers pass over without a

second glance: בֵּית לֶחֶם (Beit-lechem), Bethlehem, literally, the

house of bread. The town where the Bread of Life would eventually

be born already carried His name in its own name, centuries before

He arrived there, sitting quietly in Judah’s hill country, waiting.

There is a famine in Bethlehem, the house of bread, ironically,

running out of the very thing its name promised, and a man named

Elimelech takes his wife Naomi and their two sons to sojourn in

Moab instead, chasing food somewhere else. While they are there,

away from the house of bread, Elimelech dies. Both sons marry

Moabite women, and then both sons die too, leaving Naomi with

nothing but two foreign daughters-in-law and a grief so total she

tells the women of Bethlehem, once she finally returns, “Call me not

Naomi, call me Mara: for the Almighty hath dealt very bitterly with

me. I went out full, and the Lord hath brought me home again

empty” (Ruth 1:20-21). She hears, while still in Moab, that “the Lord

had visited his people in giving them bread” (v. 6), bread, back in

Bethlehem, exactly where she had left it, and she gets up to go home.
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Watch the names in this story do quiet, deliberate work, the way

names throughout Scripture so often do. Naomi means “my delight.”

Ruth, the Moabite daughter-in-law who refuses to leave her, means

“friendship” “whither thou goest, I will go… thy people shall be my

people, and thy God my God” (v. 16). Delight, refusing to travel

alone, brings friendship back with her to the house of bread, empty-

handed, gleaning leftover grain in the fields just to survive, until

“her hap was to light on a part of the field belonging unto Boaz, who

was of the kindred of Elimelech” (Ruth 2:3), a close relative with the

legal right to redeem Naomi’s family line, whose very name means

“in him is strength.” Boaz marries Ruth and restores what the

famine and the years in Moab had taken. A family left the house of

bread because of a physical famine, and everything they had died in

the place they fled to instead. Delight, returning in friendship, is

what brought them back to bread, and it was in the house of bread

that strength met them and redeemed what had been lost.

This is exactly the claim Jesus makes standing in front of a crowd

still thinking about the manna their fathers ate in the wilderness.

“Moses gave you not that bread from heaven; but my Father giveth

you the true bread from heaven. For the bread of God is he which

cometh down from heaven, and giveth life unto the world… I am the

bread of life: he that cometh to me shall never hunger; and he that

believeth on me shall never thirst” (John 6:32-35). And later, to the

same crowd, more directly still: “I am the living bread which came

down from heaven: if any man eat of this bread, he shall live for

ever” (v. 51). The bread Moses distributed sustained a body for one

day at a time, in a wilderness, and had to be gathered again every



40

morning. The bread Jesus describes satisfies permanently, not

because the appetite disappears, but because the source no longer

runs out. Bethlehem was never a coincidental setting for what would

happen there centuries later. It was already, in the story of a bitter

widow and a foreign daughter-in-law, the place where hunger goes

to find its actual answer, long before a manger sat in it.

There is one more scene worth walking through slowly, because it

shows exactly how this Bread is actually recognized once He is

finally in the room. Two disciples, walking the road to Emmaus on

resurrection Sunday, are joined by a stranger who opens the

Scriptures to them the entire way, and yet “their eyes were holden

that they should not know him” (Luke 24:16), walking beside the

Bread of Life Himself, discussing Him at length, without

recognizing Him at all. It is only later, at a table, that recognition

finally breaks through: “as he sat at meat with them, he took bread,

and blessed it, and brake, and gave to them. And their eyes were

opened, and they knew him” (vv. 30-31). Not while He was teaching.

Not while He was walking beside them explaining the very

Scriptures that were about Himself. In the breaking of bread, the

exact picture His own name in Bethlehem had already been carrying

for centuries, their eyes finally opened, and they knew Him.

Bringing Your Mind Into the Room

1. Locate your own “Moab.” Where have you gone looking for

provision outside the place God actually promised to meet
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you? Consider, honestly, what it might mean to go back to the

house of bread instead.

2. Return in friendship, not obligation. Like Ruth, whose

choice to return was framed entirely around relationship

rather than duty, examine whether your own return to God’s

provision is motivated by delight and closeness, or merely by

running out of other options.

3. Expect recognition in the breaking of bread. This week, in

communion, in an ordinary meal, or simply in the quiet act of

receiving from God’s hand, watch for the moment your own

eyes might open the way the Emmaus disciples’ did.

Declare: “Jesus is the true Bread from heaven, and I come to Him to

never hunger again. Whatever famine has sent me looking elsewhere for

provision, I return now to the house of bread, not out of obligation, but

out of delight and friendship, and I trust the strength that meets me

there.”

Pray: Father, thank You for being the Bread that never runs out. Where

I have wandered toward a Moab of my own making, looking for

provision outside the place You promised to meet me, bring me home.

Open my eyes the way You opened the eyes of the two on the Emmaus

road, not merely to hear about You, but to recognize You, present, in the

breaking of bread. In Jesus’s name, Amen.

·  ·  ·
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Chapter 8: No Law Above His
Lordship

Somewhere in a synagogue, a crowd once watched a man’s withered

hand get healed and responded not with wonder, but with a council

meeting about how to destroy the Healer “the Pharisees went out,

and held a council against him, how they might destroy him” (Mark

3:6). The miracle was never actually the problem. The day it

happened on was.

“The sabbath was made for man, and not man for the sabbath:

therefore the Son of man is Lord also of the sabbath” (Mark 2:27-

28). “Lord” translates the Greek κύριος (kyrios), and its meaning

rests on two pillars held together: authority and ownership. To call

someone kyrios was to acknowledge both that they had the power to

command, and that whatever was in question actually belonged to

them. This is precisely why the declaration is so total. Jesus does not

merely claim the authority to interpret the Sabbath more leniently.

He claims to own it, the way an owner, not merely an official, has the

final word on how something he made gets used.

The clearest picture of what that ownership actually looks like in

practice belongs to a woman Luke describes with real specificity: “a

woman which had a spirit of infirmity eighteen years, and was
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bowed together, and could in no wise lift up herself ” (Luke 13:11),

eighteen years bent permanently toward the ground, unable even to

straighten her own back enough to look anyone in the eye without

effort. Jesus, teaching in the synagogue that day, “when he saw her,

he called her to him, and said unto her, Woman, thou art loosed

from thine infirmity. And he laid his hands on her: and immediately

she was made straight, and glorified God” (vv. 12-13). The ruler of

the synagogue’s response was immediate, and it was indignation,

not celebration: “There are six days in which men ought to work: in

them therefore come and be healed, and not on the sabbath day” (v.

14), as though healing were a form of labor rather than a mercy.

Jesus’s answer named exactly what was actually at stake in that

room: “Thou hypocrite, doth not each one of you on the sabbath

loose his ox or his ass from the stall, and lead him away to watering?

And ought not this woman, being a daughter of Abraham, whom

Satan hath bound, lo, these eighteen years, be loosed from this bond

on the sabbath day?” (vv. 15-16). If an animal’s basic need overrides

the letter of the law without controversy, how much more a person’s.

She could not have chosen a better day to be healed, because there

was no day Christ’s lordship did not already own.

The same pattern surfaces everywhere Jesus went. A man lame for

thirty-eight years is told to rise, take up his bed, and walk, and the

response from those watching is not celebration but correction: “It

is the sabbath day: it is not lawful for thee to carry thy bed” (John

5:10). Every single time, the same shape: genuine, undeniable good,

met with objection over timing rather than gratitude over substance.

Jesus’s answer to all of it was never merely a clever workaround for a
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specific rule. It was a complete reordering of what the rule was

actually for, the day existed to serve the person, not the other way

around, because every law, precept, and principle God ever

established was built for man’s benefit, never man for its benefit.

And because Christ is the one who made that day in the first place,

His lordship sits above every rule He ever instituted, the way an

architect’s authority over a building’s use always outranks the

building code drawn up to serve that same building.

This is why the Sabbath conflicts were never really about the

Sabbath. They were about who gets the final word when a rule and a

person’s actual need collide. Religion, left to its own devices,

consistently gets this backwards, defending the rule at the expense

of the very people the rule was built to serve, mistaking rigid

adherence for faithfulness. None of this describes lawlessness. It

describes proper ownership, the same lordship the psalmist puts

this way: “The earth is the Lord’s, and the fulness thereof; the world,

and they that dwell therein” (Psalm 24:1). He does not need to carve

His initials into a mountain or brand His name across a sunrise to

establish ownership. He is already the owner. Book 1 in this series

already unpacked what grace actually trains a believer toward, and

this chapter’s Sabbath conflicts are the same principle seen from the

opposite direction: grace was never a loophole around God’s law,

and Christ’s lordship over the Sabbath was never permission to

disregard what He instituted. Both are the same claim, that the One

who made the rule is also the One with final authority over what the

rule was always meant to accomplish.
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Bringing Your Mind Into the Room

1. Notice where you’ve prioritized the rule over the person it

was meant to serve. This week, examine one area, in how you

treat yourself or someone else, where rigid adherence to a

standard has quietly become more important than the actual

good that standard was built to produce.

2. Bring your specific bondage to His lordship, regardless of

timing. Whatever has bent you double for however many

years, remember that Christ’s ownership of every day means

there is no wrong moment to ask for what only His lordship

can grant.

3. Say the ownership prayer out loud this week: not “Lord, if

it’s the right time,” but “Lord, this belongs to You, and so do I.”

Declare: “No law is above His lordship, and no rule He ever gave was

ever meant to work against me. He owns every day, every rule, every

circumstance I am walking through. Whatever has bent me down, I

bring to Him without waiting for the ‘right’ time, because there is no

time His ownership does not already cover.”

Pray: Father, thank You that Christ is Lord of every day and every rule

You ever gave, nothing above His lordship, nothing outside His

ownership. Where religion has taught me to protect a rule at the expense

of what that rule was meant to serve, correct my heart. Loose whatever

has bound me, on whatever day I finally bring it to You. In Jesus’s name,

Amen.

·  ·  ·
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Chapter 9: Wisdom You Were
Born Into

A queen once crossed a desert to sit at the feet of the wisest man

alive, and left with no breath left in her, undone by what she had

seen. Centuries later, Someone greater than that man would stand in

the same land, and most of the people around Him would walk past

without noticing.

It began years earlier, at night, at Gibeon, when God appeared to a

freshly crowned young king in a dream and said, “Ask what I shall

give thee” (1 Kings 3:5), no categories excluded, no warning to stay

modest, the kind of open offer that could easily have produced a

request for wealth, long life, or victory over every enemy. Solomon,

young and unsure of himself, first confessed his own inadequacy “I

am but a little child: I know not how to go out or come in” (v. 7), and

only then made his actual request, aimed entirely at serving the

people entrusted to him: “give therefore thy servant an

understanding heart to judge thy people, that I may discern between

good and bad” (v. 9). The Hebrew word behind that request is כְמָה חָ
(chokmah), wisdom, not merely cleverness or accumulated

information, but the ability to apply true understanding correctly to

an actual situation. Because he asked for that rather than the things

a frightened young king might reasonably have reached for first, “I
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have also given thee that which thou hast not asked, both riches,

and honour” (v. 13), wealth arriving as an unrequested surplus,

never the actual goal.

The scale of what God gave him defies easy measurement. “God

gave Solomon wisdom and understanding exceeding much, and

largeness of heart, even as the sand that is on the sea shore” (1 Kings

4:29), a description that asks you to imagine counting individual

grains of sand along an entire coastline just to begin measuring how

much wisdom sat inside one man. “His fame was in all nations

round about” (v. 31), kings came from distant lands to hear him, and

by the time the Queen of Sheba arrived to test him with hard

questions, “there was no more spirit in her” (1 Kings 10:5), undone

completely by what she witnessed, not only in his answers but in the

ordinary details of his household, his servants’ bearing, his own

approach into the presence of God. Every part of Solomon’s life had

become saturated with the same wisdom that answered her

questions.

And still, Jesus says plainly, “a greater than Solomon is here”

(Matthew 12:42), a claim worth sitting with in full, because it means

whatever the Queen of Sheba saw that undid her breath was only

ever a shadow of something larger. Paul explains exactly what that

larger wisdom actually is: “we speak the wisdom of God in a

mystery, even the hidden wisdom, which God ordained before the

world unto our glory” (1 Corinthians 2:7). There was a wisdom

hidden even from Solomon, the wisest man his era had ever

produced, now revealed in Christ to anyone who receives Him. Here
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is the difference that actually matters, and it is not a difference of

degree. Solomon’s wisdom was gifted, a specific measure, given to a

specific man, for a specific season, remarkable precisely because it

was so rare. What Christ makes available is inherited, not a portion

measured out to the exceptionally devoted, but a nature received the

moment a person is born again. Solomon studied his way toward

wise judgments across a lifetime, accumulating proverbs by the

thousands. A believer indwelt by Christ does not study their way

into having the wisdom of God. They are born into it, the way a

child inherits a family’s nature rather than earning it through

separate accomplishment.

Consider what Solomon himself glimpsed, without fully realizing

what he was glimpsing. Describing wisdom in his own writing, he

calls her “a tree of life” (Proverbs 3:18), reaching back, whether he

knew it or not, to the one tree Adam and Eve were kept from in

Eden, the tree that would have joined humanity permanently to

God’s own life had they eaten from it in their fallen state. Centuries

later, Jesus makes the connection explicit: “I am the vine… for

without me ye can do nothing” (John 15:5), and “I am the way, the

truth, and the life” (John 14:6). Solomon saw a shadow of the Tree

of Life in wisdom itself, without yet knowing the Tree had a name. A

future book in this series takes up wisdom and spiritual growth

directly, and this exact distinction, gifted wisdom versus inherited

wisdom, is where that book will begin.
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You are not waiting to become wise enough to be useful to God. If

you are in Christ, the wisdom of God is already your inheritance,

not your eventual reward for enough accumulated study, and if that

much followed a wisdom that was only ever gifted and measured in

Solomon’s case, consider what already surrounds a wisdom that is

inherited and complete in yours.

Bringing Your Mind Into the Room

1. Stop studying for what you already have. This week, notice

one place you’ve been anxiously trying to acquire wisdom

you’re afraid you lack, and instead spend that same time

simply believing you already carry the wisdom of Christ, and

asking Him to let it surface.

2. Bring a real decision to the wisdom already in you. Choose

one genuine, complicated decision you’re facing, and instead

of only researching it externally, ask specifically for the mind

of Christ already inside you to surface an answer.

3. Read 1 Kings 3:5-14 and notice the order. Wisdom was

asked for first, honestly, out of confessed inadequacy.

Everything else followed. Let your own asking this week

follow the same order.

Declare: “A greater than Solomon lives in me. I do not carry a gifted,

measured wisdom I must earn through years of study, I carry an

inherited wisdom, born into me the day I was born again. I am not

waiting to become wise enough. I already am, in Christ, and I let that

wisdom surface in every decision before me.”
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Pray: Father, thank You for the hidden wisdom ordained before the

world, now made mine in Christ, not gifted and measured, but inherited

and complete. Where I have been anxiously trying to earn what is

already given, teach me instead to simply believe and let it surface. Let

Your wisdom show in every ordinary part of my life, the way it showed

in Solomon’s household. In Jesus’s name, Amen.

·  ·  ·
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Chapter 10: The Last Adam
Ends the War

The first murder in human history was not random violence. It was

the opening move in a war that would run for the entire length of

the Old Testament, resurfacing in one family line after another, until

Someone finally stepped in and ended it, not by winning the next

round, but by closing the war down permanently.

The war begins in Genesis 4. Cain and Abel both bring offerings;

God respects Abel’s and rejects Cain’s, and rather than correct

course “if thou doest well, shalt thou not be accepted?” (v. 7), Cain

kills his brother. A worshiper is murdered by someone who could

not tolerate being outdone in worship. Seven generations later, in

Cain’s own bloodline, a man named Lamech boasts openly of killing

a young man over a minor wound, invoking Cain’s name to inflate

his own violence: “If Cain shall be avenged sevenfold, truly Lamech

seventy and sevenfold” (v. 24). Whatever entered Cain did not stay

contained to him. It reproduced, seven generations down his own

line, in a man who turned murder into a boast. God’s answer is not a

punishment aimed at reversing what happened, but a replacement:

“Adam knew his wife again; and she bare a son, and called his name

Seth: for God, said she, hath appointed me another seed instead of

Abel, whom Cain slew” (v. 25), the Hebrew name Seth itself
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meaning compensation. And in his own lineage, seven generations

later, arrives Noah, producing on the worship side of the war exactly

what Cain’s line had produced on the other: “Noah found grace in

the eyes of the Lord” (Genesis 6:8).

This is not a pattern that ends with Noah. It resurfaces after the

flood, when Ham dishonors his father and Scripture traces his line

forward to Nimrod, “a mighty hunter before the Lord,” whose

kingdom begins at Babel (Genesis 10:8-10), the very name meaning

confusion, the same rebellious ambition that had animated Cain

now organizing itself into an empire. It resurfaces again when

Abraham’s two sons, Ishmael and Isaac, come into open conflict,

Ishmael “mocking” the child of promise (Genesis 21:9). And it

resurfaces once more when Isaac’s own two sons divide the same

way: “Esau said, Behold, I am at the point to die: and what profit

shall this birthright do to me?.. Thus Esau despised his birthright”

(Genesis 25:32-34), trading away in a single meal what he could not

be bothered to value.

Look at the actual shape of this pattern before it reaches its

resolution. Every single generation, God does not merely rescue the

threatened line, He raises a specific replacement, carrying the same

promise forward, narrower each time: Seth instead of Abel, Shem’s

line instead of Ham’s, Isaac instead of Ishmael, Jacob instead of

Esau, until the line narrows all the way down to one family, one

tribe, one specific descendant. Galatians makes a claim that turns

entirely on a single grammatical detail most readers pass over: “to

Abraham and his seed were the promises made. He saith not, And to
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seeds, as of many; but as of one, And to thy seed, which is Christ”

(Galatians 3:16). The Hebrew word for seed, זֶרַע (zera), can function

as either singular or collective, the same way English “seed” can

describe one kernel or an entire harvest. Paul insists on reading it as

singular here, deliberately: not a whole scattered lineage, but one

specific line, narrowing generation after generation toward one

particular Person. This was always where the zera was heading, and

every generational battle in between was the same war, resurfacing

in a new bloodline, still waiting for someone to end it rather than

merely survive it.

That ending arrives in a title Paul chooses with obvious

deliberateness: not the second Adam, as though another round

might still follow this one, but “the last Adam” (1 Corinthians

15:45), a title that closes the category entirely. The first Adam

introduced a living soul, capable of dying, capable of passing failure

down every bloodline that followed him. The last Adam is

something categorically different: “a quickening spirit,” not merely

alive Himself but capable of generating life in others, ending the

entire mechanism by which the war had kept resurfacing rather

than merely winning its latest battle. And He ends it from

underneath, not above, by becoming, willingly, the very thing the

war had always produced: “Christ hath redeemed us from the curse

of the law, being made a curse for us: for it is written, Cursed is

every one that hangeth on a tree” (Galatians 3:13). Every curse

Cain’s violence had set loose, every generational pattern that had

resurfaced for millennia, was absorbed into one death, on one tree,

and did not resurface a new bloodline afterward, because there was
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no more bloodline left for it to enter. The war that had been fought

generation after generation for thousands of years ended,

permanently, in a single afternoon.

Book 4 in this series already unpacked what died at the cross and

what kind of new creature was raised in its place. This chapter

simply widens the frame: the old man crucified there was never only

your own personal history. It was the last casualty in a war that had

been running since Cain, and its ending was never in doubt once the

last Adam took the field, the same divine instinct that named a

grieving mother’s new son “compensation,” repeated as many times

as the war required, until the final replacement made every future

one unnecessary.

Bringing Your Mind Into the Room

1. Trace your own version of this war. Is there a generational

pattern in your own family line, a besetting sin, a repeated

brokenness, that has resurfaced more than once? Name it

specifically rather than treating it as a vague, unexplained

tendency.

2. Remember that the war already ended. Whatever pattern

you named, bring it directly to the cross this week, not as a

battle you must still personally win, but as a war the last

Adam has already closed.

3. Read the genealogy in Genesis 4-5 side by side once this

week, noticing how deliberately God kept raising a

replacement. Let it reshape how you see your own place in



55

your family’s story, as someone who can be the compensation,

not merely the inheritor of what came before.

Declare: “Christ is the last Adam, not the second. The war that ran

through Cain and Seth, through Ham and Shem, through Ishmael and

Isaac, through Esau and Jacob, ended at the cross, permanently.

Whatever generational pattern has resurfaced in my own line, I do not

fight it as though the war is still undecided. It is already over.”

Pray: Father, thank You for raising a compensation every time the

enemy thought he had won, Seth after Abel, Isaac after Ishmael, Jacob

after Esau, and finally Christ, the last Adam, ending the war for good.

Where a generational pattern has resurfaced in my own life, let me see

it as already defeated, not still contested. In Jesus’s name, Amen.

·  ·  ·
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Chapter 11: Nothing Dies on
This Ground

For forty days after His resurrection, Jesus kept doing something

that looks, on the surface, almost inconsiderate: appearing to His

closest friends, and then vanishing again, over and over, rather than

simply staying. It was not inconsiderate. It was training for a world

His friends were not yet equipped to live in.

“The same day at evening, being the first day of the week… came

Jesus and stood in the midst, and saith unto them, Peace be unto

you. And when he had so said, he shewed unto them his hands and

his side. Then were the disciples glad, when they saw the Lord”

(John 20:19-20). Presence, a specific word and sign, then, though

the text does not dwell on it, absence again, until the next

appearance. He appears to Mary at the tomb, and is gone. He

appears to two disciples on the road to Emmaus, is recognized in the

breaking of bread, and vanishes the same instant. Every encounter

follows the same shape: never a fixed address, never a permanent

return to ordinary daily life among them the way it had been before

the cross.
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Thomas makes visible what the others likely felt but never said

aloud. He had not been in the room that first evening, and when the

others told him, “We have seen the Lord,” he answered, “Except I

shall see in his hands the print of the nails, and put my finger into

the print of the nails, and thrust my hand into his side, I will not

believe” (John 20:24-25), not the demand of a bad disciple, but the

honest demand of a man accustomed to a present, touchable Jesus,

the same Jesus who had told the others plainly, “Behold my hands

and my feet, that it is I myself: handle me, and see; for a spirit hath

not flesh and bones, as ye see me have” (Luke 24:39). When Jesus

appears again eight days later, He goes directly to Thomas, offers

exactly the evidence demanded, and then speaks the sentence that

defines the entire new era: “Thomas, because thou hast seen me,

thou hast believed: blessed are they that have not seen, and yet have

believed” (John 20:29). Not a rebuke. An announcement. The season

of touch-and-verify faith was ending. The season of resurrection

faith, engaging an unseen Christ through the Spirit, with the same

confidence the disciples had once reserved for His visible presence,

was beginning, for every believer who would come after.

This pattern was not incidental to the forty days. It was the entire

curriculum. As long as the disciples still needed physical

confirmation to believe He was truly present, He gave it to them, but

the moment recognition actually landed, He withdrew the physical

proof, forcing them to carry the reality forward by something other

than sight. He was training them, deliberately and repeatedly, to

relate to an invisible Jesus rather than a visible one, because the

entire regime of how He would be accessed had changed, and forty
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days was the runway He gave them to learn the new terms before He

ascended and the physical option disappeared for good. This is

exactly what Paul means calling faith the organ by which the

invisible Jesus is engaged: “we walk by faith, not by sight” (2

Corinthians 5:7). “By sight” describes the empirical, touch-and-

check mode Thomas had demanded. “By faith” describes

engagement through the spirit, empowered by the Holy Spirit, in

the same domain the risen Christ now occupies.

“Now the Lord is that Spirit: and where the Spirit of the Lord is,

there is liberty” (2 Corinthians 3:17). The Greek word behind

“Spirit” here, πνεῦμα (pneuma), is the same word this series has

already met describing your own innermost part, the dimension of

you built to interface directly with God. Paul’s claim is that the risen

Christ Himself is now accessed through that exact channel, and on

that domain, call it, as this book’s source material does, the ground

of resurrection, a specific governing principle applies that does not

apply anywhere else: nothing dies here. What belongs to a kingdom

that has already conquered death cannot be killed by systems that

only ever had jurisdiction over the flesh realm to begin with. “If the

Spirit of him that raised up Jesus from the dead dwell in you, he that

raised up Christ from the dead shall also quicken your mortal bodies

by his Spirit that dwelleth in you” (Romans 8:11). The same Spirit

that solved the single greatest problem in human history is the

Spirit currently residing in you. Whatever lesser problem you are

currently facing is not being addressed by a smaller power than the

one that emptied a tomb.
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This is the same organ Book 2 in this series already named directly,

faith, not sight, as the substance of things not yet visible. Church

tradition holds that Thomas himself, once so insistent on physical

proof, carried the gospel as far as India, planting churches in a land

no other apostle is recorded reaching, and was eventually martyred

there for a faith he had once refused to hold without touching the

evidence himself. The man who needed to put his hand in the

wound became a man willing to give his own body over a faith he

now held entirely without sight, able, in the end, to walk further

than almost anyone else in that upper room, carrying a gospel he

could no longer verify with his hands, all the way to people who had

never seen the risen Christ at all.

Bringing Your Mind Into the Room

1. Name what you are still demanding to see before you’ll

believe. Like Thomas, be honest about where you are still

requiring physical proof rather than walking by faith, and

bring that specific demand to God directly.

2. Practice carrying the reality forward in the gap. This week,

in one specific situation, deliberately hold onto something

God has shown you between moments of clear confirmation,

training yourself the way the disciples were trained, in the

space between appearance and disappearance.

3. Apply Romans 8:11 to your smallest problem, not just

your largest. The Spirit that raised Christ from the dead lives

in you. This week, bring that same Spirit to bear on
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something you’ve been treating as too minor to really need

resurrection power.

Declare: “I walk by faith, not by sight. The Lord is that Spirit, and

where His Spirit is, there is liberty, access to the Father, the Son, and

every resource of resurrection ground. Nothing dies here. Whatever I am

facing is not being met by a smaller power than the one that emptied a

tomb.”

Pray: Father, thank You that the same Spirit who raised Christ from

the dead lives in me. Where I have been demanding to see before I

believe, teach me the blessing of believing without seeing. Train me, the

way You trained the disciples across forty days, to carry Your reality

forward in the gap between confirmations. In Jesus’s name, Amen.

·  ·  ·
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Chapter 12: All the Way In

Every chapter in this book has moved you one court further in. It is

time to ask the only question that actually matters at the end of an

audience like this one: now that you have been received, where do

you actually live?

“If ye then be risen with Christ, seek those things which are above,

where Christ sitteth on the right hand of God. Set your affection on

things above, not on things on the earth. For ye are dead, and your

life is hid with Christ in God. When Christ, who is our life, shall

appear, then shall ye also appear with him in glory” (Colossians 3:1-

4). Notice the tense Paul uses throughout: not “if you will one day be

raised,” but “if ye then be risen” already, presently, a settled fact the

rest of the instruction simply builds on. And notice what he calls the

realm you are instructed to set your affection on: not merely heaven

as a future destination, but “things above,” a present location where

“Christ sitteth” right now. The disciples had watched that seating

happen with their own eyes: “while they beheld, he was taken up;

and a cloud received him out of their sight. And while they looked

stedfastly toward heaven as he went up, behold, two men stood by

them in white apparel; which also said, Ye men of Galilee, why stand

ye gazing up into heaven? this same Jesus, which is taken up from

you into heaven, shall so come in like manner as ye have seen him go
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into heaven” (Acts 1:9-11). Christ’s address is not a metaphor. It is

the literal place a body went, in full view of witnesses, and where

that same body now sits.

Here is the plain instruction, stripped to its simplest form: stop

living primarily out of what is visible around you, and start living

primarily out of what is true of you in a realm you cannot physically

see. Most believers treat prayer, fasting, and worship as occasional

visits to that realm, necessary trips taken when a need arises, after

which ordinary life, governed by ordinary, visible circumstances,

resumes as the default. Paul is describing something categorically

different: not a series of visits to the world above, but a permanent

relocation of where your mind is actually set, all the time, visits or

no visits. This is why the instruction is phrased as a constant

posture rather than an occasional discipline “set your mind,” not

“visit your mind occasionally.” The realm Paul describes has no

physical form, no matter, nothing your senses can verify the way

they verify a chair or a wall, and yet it has its own real substance,

entirely apart from the physical world’s categories. A mind trained

to operate primarily from that realm does not merely feel differently

about hard circumstances. It relates to those circumstances from an

entirely different address.

Consider what it actually looks like when a person’s mind is

genuinely set this way rather than merely visiting the idea

occasionally. A believer whose laptop is stolen and who responds,

without performance, “all things are ours, and we are Christ’s” not

because the loss doesn’t register, but because the loss is being
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evaluated from a location where loss simply carries less final weight

than it does from the ground floor of ordinary life. That kind of

response is not achieved by trying harder to feel positive in the

moment it happens. It is the visible evidence of a mind that has

already, over time, relocated its actual address. This is also why the

passage insists your life is not merely forgiven but “hid with Christ

in God” the same completed, settled reality Book 4 in this series

already unpacked at length. What began there as a legal fact about

your identity becomes, here, a daily address: not information to

remember occasionally under pressure, but the actual location your

mind operates from as a matter of course. Knowing who you are and

knowing where you actually live are the same knowledge, examined

from two different angles.

This entire book has been an audience with the Father, the Son, and

the Christ, the tent outside the camp, the friendship that costs

something to sustain, the insufficiency built into you on purpose,

the mind carried carefully into the room, the hidden things

enlightened, the miscalculated enemy, the bread that never runs out,

the lordship above every rule, the wisdom inherited rather than

earned, the war already ended, the ground where nothing dies.

Every one of those chapters was access. This closing chapter is the

only question access was ever meant to raise: will you actually live

there, or only visit? A future book in this series takes up the Word of

God directly, the primary means by which this audience continues,

long after this book’s final page. If knowing God is the throne room,

His Word is the ongoing conversation that keeps happening inside

it, every day, for as long as you remain.
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Picture, then, the actual mechanics of what happens when someone

genuinely does what this book has been describing the whole way

through: a mind, trained over real time, court by court, to set itself

on things above rather than merely visiting them under pressure.

Picture a person facing a circumstance the world would call

devastating, evaluating it instead from an address where “for as far

as this world is concerned, you have died, and your new real life is

hidden with Christ in God” is not a comforting thought reached for

in a crisis, but the plain, ordinary truth their mind already lives

inside on any given Tuesday. That is not a hypothetical person. That

is the person this entire book has been trying to help you become,

one court at a time.

Bringing Your Mind Into the Room

1. Audit your actual address. For one full day this week, notice

how many of your reactions are being generated from “things

on the earth” rather than “things above,” and gently relocate

your response each time you catch it.

2. Practice one settled response this week, the way the laptop

story described, not performing calm, but genuinely

evaluating one loss or setback from the address Colossians 3

describes, and noticing what changes when you do.

3. Read back through this book’s twelve declarations in one

sitting, letting them function as a single, unified address

rather than twelve separate points, the throne room you have

been walking further into the entire time.
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Declare: “I am risen with Christ, and I set my mind on things above,

where He is seated, not as an occasional visit, but as my actual address.

My life is hidden with Christ in God, already, completely. I do not

merely know facts about the Father, the Son, and the Christ. I live in

Their presence, and I am not leaving the room.”

Pray: Father, thank You for an audience that never actually ends, the

tent outside the camp, the friendship that costs something, the wisdom I

was born into, the war already won. Relocate my mind fully to where my

life is actually hidden, with Christ, in You. Let this not be a book I read

and set down, but a room I have genuinely learned to live in. In Jesus’s

name, Amen.

·  ·  ·

This concludes Knowing God: Father, Son & Christ. If this book has

done its work, you are no longer someone who merely knows facts about

the Father, the Son, and the Christ, you are someone who has been

received, court by court, into an actual, ongoing audience with all three.

From here, this series turns to the primary means by which that

audience continues speaking to you every day: His Word. That is Book

6, The Word of God.

·  ·  ·
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Appendix: Glossary of Greek &
Hebrew Words

Every original-language word unpacked in this book, gathered here

for reference.

,Panim (Hebrew) “Face” (Exodus 33:11). Presence ,פָּנִים

countenance, favor, the side of someone actually turned toward you,

almost always plural even for one face. Chapter 1.

דַּי -El Shaddai (Hebrew) “God Almighty” (Exodus 6:3). All ,אֵל שַׁ

sufficient, all-nourishing, sustaining all, sustained by none. Chapter

2.

,Ner (Hebrew) “Candle” (Proverbs 20:27). A small, portable lamp ,נֵר

lighting only the room it is actually carried into. Chapter 4.

ἰσχύς, Ischys (Greek) “Power,” part of the stacked phrase in

Ephesians 1:19. Inherent, resident strength, built into something’s

nature. Chapter 5.

κράτος, Kratos (Greek) “Power,” also from Ephesians 1:19.

Dominion, strength that has already prevailed and holds the field.

Chapter 5.
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θριαμβεύω, Thriambeuō  (Greek) “Triumphing” (Colossians 2:15).

A Roman triumphal procession, a defeated enemy paraded publicly

in the victor’s wake. Chapter 6.

ἀπεκδύομαι, Apekdyomai (Greek) “Spoiled” (Colossians 2:15). To

strip off, disarm, divest, the same verb Book 4 met as “put off” the

old man, here applied to defeated hostile powers. Chapter 6.

,Lechem (Hebrew) “Bread.” Root of Beit-lechem (Bethlehem) ,לֶחֶם

“house of bread” the town named for the very Bread later born

there. Chapter 7.

κύριος, Kyrios (Greek) “Lord” (Mark 2:28). Authority and

ownership held together, the power to command what one actually

owns. Chapter 8.

כְמָה Chokmah (Hebrew) “Wisdom” (1 Kings 3:9). Not mere ,חָ

information, skillful living, true understanding correctly applied to

a real situation. Chapter 9.

Zera (Hebrew) “Seed” (Galatians 3:16). Singular or collective ,זֶרַע

depending on context, Paul insists on the singular: one Seed, Christ,

not a scattered many. Chapter 10.

πνεῦμα, Pneuma (Greek) “Spirit” (2 Corinthians 3:17). The

innermost dimension built to interface with God, the same channel

by which the risen Christ is now accessed. Chapter 11.


